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The First Three  Of  As The Key To
Understanding 

Source 1

Source 2

Source 3
From Text to Tradition, A History of Second Temple & Rabbinic Judaism, by
Professor Lawrence H. Schiffman:
Page 157: The destruction of the Second Temple in 70 C.E. was the culmination of some seven decades of
Jewish unrest and anti-Roman agitation. Certain families had a continuous tradition of opposition to
Roman rule which can be traced from the earliest years of the Herodian dynasty through the period of the
procurators. The constant efforts of various groups seeking an end to Roman domination and persecution
eventually led to the full scale revolt of 66-73 C.E.  The opposition to Rome was fueled by a number of
factors. First, many Palestinian Jews,  from the Maccabean Revolt on, had steadfastly fought against foreign
domination. For these predecessors of the later revolutionaries, this was not a question of religious liberty; the
issue was not whether a foreign power would allow the Jews to follow the Torah but rather a question of
national pride and the ideal of complete freedom and independence. Indeed both the prophets of old and the
visionaries of Second Temple times looked forward to an independent Jewish nation. Moreover, many of
those who took part in the Great Revolt of 66-73 C.E. were motivated by messianic expectations, and
some of the leaders of the factions involved in the revolt had messianic aspirations.  Throughout the Second
Temple period, the concept of messianism was central to many groups whose surviving writings we know
from the apocrypha, the pseudepigrapha, and the Dead Sea Scrolls. Stimulated by the biblical hope for the
restoration of the Davidic monarchy and the destruction of the wicked on the day of the Lord, numerous
authors elaborated the idea of messianic redemption. By the first century C.E. it was widely agreed that at
some future date the Jews could expect a renewal of the Davidic dynasty’s role over the Land of Israel, a
purification of religious life, and freedom from foreign domination. While some groups expected this
redemption to evolve naturally, others believed that the new order would be born out of a series of great 

copyright 2019. The Beurei Hatefila Institute, www.beureihatefila.com, Abe Katz, Founding Director



Tefila 101- -

messianic battles and catastrophes.  The two motivating forces, the heritage of the Maccabean uprising and
messianism, were set in motion in an atmosphere of rule by Roman procurators who were increasingly
capricious and cruel. The procurators paid little or no attention to the needs and sensitivities of the Jews of
Palestine during the years leading up to the revolt. Rome would eventually reap the results of this callous
approach. Page 176-The latter years of Roman rule, in the aftermath of the Bar Kokhba Revolt and on
the verge of the Christianization of the empire, were extremely fertile ones for the development of Judaism. It
was in this period, that Tannaitic Judaism came to its final stages, and that the work of gathering its
intellectual heritage, the Mishnah, into a redacted collection began. All the suffering and the fervent
yearnings for redemption had culminated not in a messianic state, but in a collection of traditions which set
forth the dreams and aspirations for the perfect holiness that state was to engender. As prayer had replaced
sacrifice, Torah, in the form of the Mishna, had now replaced messianism. A different kind of redemption
was now at hand.

Source 4

Translation: R. Yehudah son of R. Ilayi Baruch taught:  Rebbe explained the verse: the voice is the voice of
Yaakov but the arms are the arms of Esav as follows: Yaakov was crying about what he saw would
happen in the future by the descendants of Esav to the Jews at Beitar.  R. Shimon Bar Yochai taught what
his teacher R. Akiva derived from the verse (Bamidbar 24, 17):  there shall come a star out of Jacob; that
is reference to Bar Kochba descending from Yaakov Aveinu.  R. Akiva concluded that Bar Kochba was the
Melech Ha’Moshiach.  R. Yochonan son of Torta said; Akiva, even a long time after your death, the Son
of King David (the Moshiach) will still not come.

Source 5

Translation:  Do not think that the Melech Ha’Moshiach must perform miracles or create things not
previously available or resurrect the dead, etc.  That is not so.  We can learn that from R. Akiva, a wise
man, among the wisest from the period of the Mishna who became a believer in Bar Kochba and R. Akiva
described Bar Kochba as the Melech Ha’Moshiach, and he and other wise men of his era believed that Bar
Kochba was the Melech Ha’Moshiach until Bar Kochba was killed and it became obvious that Bar Kochba
was not the Melech Ha’Moshiach.  But while he was alive none of those who believed he was Melech 
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Ha’Moshiach asked that Bar Kochba perform some sign or miracle since our Torah and its rules are meant
to remain in place forever and we may not add or subtract from it.  

Source 6

Translation: On Tisha B’Av five tragedies occurred: the Jews in the desert were condemned to die in the
desert and were not permitted to enter Eretz Yisroel; the two Temples were destroyed; the great city of Beitar
was conquered by the Romans and in it were thousands of Jews and they were ruled by a great King and he
was considered by the Sages to be the Melech Ha’Moshiach.  When The city was conquered, everyone in it
was massacred.  It was considered as great a tragedy as the destruction of the Temples.  Lastly on this day
set aside for tragedy, Quintus Tineius Rufus, the evil one, of the Romans, plowed over the Temple Mount
and its surrounding area in fulfillment of the prophecy of Yirmiyahu (Ch. 26) Tzion like a field will be
plowed over.

Source 7
Professor Ezra Fleischer-But if we keep in mind the role that the sages in Yavneh designated for
Shemona Esrei, the fact that it was established to be the choice of words for the people while standing before
G-d, to praise G-d and to ask compassion from Him, we would have no difficulty explaining the structure
and the order of the Brachot within Shemona Esrei. We would immediately realize that it was not at all
possible that Shemona Esrei would concern, even partly, the needs of the individual. To the contrary, it was
mandatory that all the Brachot within Shemona Esrei, from the first to the last, solely concern the needs of
the group. This is a matter that is so obvious given the fact that the prayer was not established except to
fashion a new connection between the nation which was distanced from its G-d and to open for it, in this
way, an glitter of hope that it could correct its damaged status. How could it come to our minds that such a
purpose would include concern for individual needs?  Anyone who checks the middle Brachot of Shemona
Esrei in light of this idea, will have no difficulty in recognizing that the subjects of the Brachot are in correct
order. These 12 Brachot were divided pursuant to a well thought out plan and chronological order, a plan
meant to progressively rehabilitate the nation from its then historical circumstances which was just after the
destruction of the Beit Hamikdash and to look forward to the spiritual and national restoration of the
nation in the ideal future which the one praying hoped would occur in the not too distance future. What did
Israel request in its prayers? They requested that G-d instill within them the wisdom to help understand
their situation (Chonain Ha’Da’At); to know why the world around them had crumbled and why the Beit
Hamikdash was destroyed and their national identity was taken from them. If they were instilled with
wisdom, they would then know that their sins caused them to be punished.  They would then do Tshuva
(Ha’Rotzeh B’Tshuva); in return for their repentance, G-d would forgive their sins (HaMarbeh
Lis’Loach); forgiveness of their sins would lead to an improvement in their condition and G-d would rescue
them from every threat and danger (Go’Ail Yisroel); and heal their sick (Rofeah Cholei Amo Yisroel); and 
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would provide the financial means in their enslavement until the end of time (Mivarech Hashanim). That
request marked the conclusion of the section that dealt with the condition of the nation after the destruction
of the Beit Hamikdash. The next section concerns the future for which the people looked forward. It was at
the end of a long, gradual and slow road. Then Yisroel would return to its earlier position and would regain
its national identity.  This eschatalogical journey had these stages: first, G-d would gather all the exiles to
their homeland (Mikabetz Nidchei Amo Yisroel); and would then restore its leaders to their places as
before, meaning place proper leaders at the head of them (Oheiv Tzedeka Oo’Mishpat) and then would
extricate from among them all apostates (Machniya Zaidim);  and would multiply among them righteous
people, wise people and genuine converts (Mavtiach La’Tzadikkim); and would build for them the Beit
Hamikdash and establish there the home of the descendants of King David (Boneh Yerushalayim) and then
in the end would appoint from the House of David a king to reign over them and to rescue them
(Matzmiach Keren Yeshua). The people lay out all these requests before G-d. They then finish with a
prayer that G-d lend an ear to their requests (‘Shomeah Tefila’). Thus everything falls well into place.
The middle Brachot are divided into two but not in the manner expressed by the scholars that half concern
the needs of the individual and half concern the needs of the group.  Instead half concern the situation of the
Jews as it was in their time and which needed correction and half concerned the future and was a request for
compassion that the nation see the ultimate redemption.  Professor Ezra Fleischer-No less interesting is the
perception of G-d that is reflected within Shemona Esrei. Although from a historical point of view we are
dealing with the height of the most difficult theological crisis that faced our Sages; i.e. the destruction of the
Beit Hamikdash, it appears that Shemona Esrei was meant to reflect the classic Biblical view of G-d. In
Shemona Esrei not only do we look first and foremost to the G-d of Yisroel and not G-d who is “King of
the World”, but it is to a G-d who is deeply involved in the general and specific issues of this world and who
is deeply involved with issues involving Yisroel; G-d’s greatness (which is recognized from the emphasis in
the first three Brachot) is not lessened even one bit by this involvement.

Source 8
Professor Uri Ehrlich and reported by him in the journal .
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