Tefila 101Lesson 15- The Placement Of
Source 1

1. And they brought the ark of G-d, and set it in the midst of the tent that David had pitched for it; and
they offered burnt sacrifices and peace offerings before G-d. 2. And when David finished offering the burnt
offerings and the peace offerings, he blessed the people in the name of the Lord. 3. And he dealt to every one
of Israel, both man and woman, to every one, a loaf of bread, and a good piece of meat, and a cake of
raisins. 4. And he appointed certain of the Leviim to minister before the ark of the Lord, and to invoke,
and to thank and praise the Lord G-d of Israel; 5. Asaph the chief, and next to him Zechariah, Jeiel,
and Shemiramoth, and Yejiel, and Mattithiah, and Eliab, and Benaiah, and Obed-Edom; and Jeiel with
lutes and with lyres; but Asaph was to sound the cymbals; 6. Benaiah also and Jahaziel the priests with
trumpets continually before the ark of the covenant of G-d. 7. Then on that day David first delivered to the
hand of Asaph and his brothers this psalm of thanksgiving to the Lord; 8. Give thanks to the Lord, call
upon his name, make known his deeds among the people.
Source 2

Source 3
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Source 4

Translation: And David, and the elders of Israel, and the captains over thousands (Chronicles I, Chapter
15, Verse 25); And they brought the ark of G-d...And when David finished offering the burnt
offerings...And he dealt to every one of Israel...And he appointed certain of the Levites to minister before the
ark of the Lord...Then on that day David first delivered to the hand (Chronicles I, Chapter 16). In the
morning they recited: Give thanks to the Lord, call upon his name (Chronicles I, Chapter 16, Verse 8)
until Saying, Do not touch my anointed (Ibid. verse 22). In the evening, they recited: Sing to the Lord, all
the earth (Ibid. verse 23) until Blessed be the Lord G-d of Israel forever and ever (Ibid. verse 36). This was
their practice to recite the verses in front of the Ark all 43 years until King Solomon brought the Ark to its
place within the Holy Temple.
Source 5

Translation: It was a custom to recite after the section entitled: Rabbi Yishmael Taught, the prayer Hodu
Lashem Kirou Bishmo. It appears to me, the writer, that the reason the custom developed to recite Hodu
was to commemorate the fact that during the years that the Holy Ark was in Yiriah, King David followed
the practice of reciting the chapter of Psalms as it is written in the Book Yochsin and explained in the book
Seder Haolam that when the morning sacrifice was brought, they would recite the chapter from Hodu until
the verse : OOVinviyai Taraiyu. When the evening sacrifice was brought, they would recite from the verse
Shiru Lashem until the verse Hallel Lashem. Because in Tefilat Shacharis, we mention the morning
sacrifices, we need to recite those verses as well. After the verse that begins V’Hallel Lashem, we then add
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Tefila 101the verse that begins Rommimu and other verses that represent requests for compassion from G-d like the
verses that begin Hashem Zvakos as we learned in the Jerusalem Talmud: never allow these verses to be left
unsaid for too long and then we begin with the Bracha of Baruch Sh’Amar which is a blessing of Praise.
Source 6

Translation: Another explanation: On the words: Increase the loss (Psalms Chapter 16, verse 4) this refers
to our forefathers. G-d answered King David: Did the Forefathers really suffer a loss? Does not the Psalm
continue: I did not pour libations from their blood. This is as it was taught: The Kohanim went down and
entered the Lishkat Hagazit and read the Shma. Rabbi Yirmiya in the name of Rabbi Shimon said that
the Kohanim recited the following chapters of Psalms: Hodu Lashem Kiroo Bishmo. Why did they recite the
Psalm that begins Hodu Lashem Kiroo Bishmo? Because there is a verse written within it that G-d made a
covenant with Avrohom and an oath with Yischak.
Source 7

Translation: But we need to say after reciting the verses that begin Yehei Kavod, the verse of Hashem
Melech, Mizmor Shiru Lashem based on Rabbinic tradition and then the section that begins Hodu
Lashem, the six chapters of Tehillim that are said each day. So said R. Yosse: may my lot be included
with those who recite these six chapters of Tehillim each day. It was said: why did King David include
references to Kohanim, Leviim and Yisraelim in this chapter of Tanach? To inform us that this chapter of
Tanach should be recited each day.
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Source 9

Translation: The inclusion of the chapter of Tanach that begins Hodu in Tefilas Shacharis on weekdays,
Shabbos and holidays first appears in early Minhag Eretz Yisroel and then in the Ashkenazic/French
liturgical rites that are linked to Minhag Eretz Yisroel. However, it is totally missing from the early
Babylonian versions of Tefilas Shacharis and later Sephardic versions. The chapter we recite is borrowed
from Divrei Ha’Yamim 1 (16, 8-36) and then followed by a collection of verses taken from various
chapters of Tehillim. The section known as Hodu is integrated into what is known as Pseukei D’Zimra
that precede the Brachos of Kriyas Shema, Kriyas Shema and Shemona Esrei.
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p. 58

Translation: The custom that was followed in Eretz Yisroel is well known today after the revelation by
Professor Ezra Fleischer of the substantial and respected liturgical material representing Minhag Eretz
Yisroel. There we learn that the section of Hodu was recited at the end of Pseukei D’Zimra and not at the
beginning and on Shabbos and on the holidays but not on weekdays. Our knowledge of the contents of
Pseukei D’Zimra in Minhag Eretz Yisroel that was recited on weekdays is still limited. Nevertheless, we
certainly know that it was longer than the version that is currently recited, particularly for Shabbos and
Yom Tov, but for weekdays out of concern that people needed to begin their workday they shortened the
prayers and they omitted the sections known as Yihei Kavod and Hodu.
Source 11
pp. 58-59

Translation: Despite the above, the section of Hodu is not mentioned in the literature of the Gaonim. It
does not appear in the Siddur of R. Sa’Adiya Gaon. It is not included in the order of the Tefilos of the
Rambam. It is not found in the order of Tefilos described by R. Aharon Ha’Levi in his commentary to the
Rif to Maseches Brachos Fifth Chapter. It is also not referred to in Nusach Persia and not in the Siddur
of R. Shlomo B’Rabbi Nosson of Sijilmassa, Morocco, that was recently published. In the Siddur of Rav
Amrom Gaon, the section of Hodu is referred to only in a few handwritten manuscripts and undoubtedly it
was added later by a copyist. The book of the Avudrohom, a Sephardic Jew, who was heavily influenced by
Ashkenazic practice, refers to it together with Chapter 19 of Tehillim that they be recited before Baruch
Sh’Amar but he added: it is not our custom to add those sections except on Shabbos or Yom Tov.
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p. 60

Translation: Despite that, the Sefer Ha’Pardes (p. 321) in the section entitled: Explanation Of The
Tefilos According To Rashi (p. 298) which we can verify as being from Rashi beyond a doubt, the practice
is different. The recital of Hodu was required only on weekdays and not on Shabbos, the opposite of the
Minhag Eretz Yisroel tradition. This is what is written there: Our Sages instituted the practice of reciting
Pseukei D’Zimra including Hodu . . . and each day this section was recited in the Beis Hamikdash in
order to remember on a daily basis the great miracles of G-d in choosing our forefathers and in having the
Jewish People multiply just as we describe in this section . . . therefore this section was recited on each
weekday but not on Shabbos because the Korbon Toda could be brought only on weekday but not on
Shabbos because no private offerings were allowed to be brought in the Beis Hamikdash on Shabbos. That
is why we recite this section only on weekdays and not on Shabbos based on the rule of Nishalma Parim
Sifaseinu. The custom of reciting Hodu is explained as representing a prayer of thanks. Therefore we do
not recite this section on days when the offering of thanks could not be brought. This is the opinion of Rashi
and no one else as far as we can tell.
Source 13
p. 60
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Tefila 101Translation: Concerning the custom in Germany so attests the Ravan: on Shabbos in Magentza they
followed the practice that the prayer leader would begin with the first line of Hodu and then the congregation
would repeat the line and they would then recite the other lines in the same manner. They based the practice
on the verse: Then on that day David first delivered to the hand of Asaph and his brothers this psalm of
thanksgiving to the Lord. This means that Assaf began first and then his brothers responded. And
although this custom was followed every day, we do not perform it except on Shabbos when a large group of
people come to synagogue and the section can be recited pleasantly like a song because it is not a workday
and no one is in a rush to leave the synagogue. This custom also appears in the Siddur of R. Elazar of
Worms. The situation reflected here is the opposite of the situation described in the Sefer Ha’Pardes. The
explanation for the custom here is that the section of Hodu is a song to be sung responsively by the prayer
leader and congregation in the same manner as it was sung as described in Divrei Ha’Yomim. That can be
undertaken only on Shabbos.
Source 14
p. 61

Translation: We see here as we did concerning other matters the tendency among the Rabbinic scholars of
Provence in the 1200’s to follow a path between the influence of France to the north and the influence of
Spain to the south. The Sephardim did not include the recital of Hodu as part of Tefilas Shacharis on any
days of the year while Ashkenazim made Hodu a central feature of Pseukei D’Zimra and recited it just
after the Bracha of Baruch Sh’Amar. So one early Rabbinic Authority from Provence explained, certainly
as a result of the practice in his area, that it is necessary to recite this prayer but not as part of the standard
prayers. Instead the prayer was placed at the end of the section known as Korbanos as a Tefila that comes
before the standard Tefilos; i.e. just before Baruch Sh’Amar which opens Tefilas Shacharis. It would
appear that this custom that places Hodu before Baruch Sh’Amar is the result of a compromise between
those who did not say Hodu at all and those who included it within Pseukei D’Zimra. That practice
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Tefila 101continued in Provence even during the second half of the 1200’s as is attested to by R. Asher son of Shaul,
the author of the Sefer Ha’Minhagos who wrote: it is our custom to recite Hodu after Korbanos and to then
say Baruch Sh’Amar. It is surprising to me that this section is not recited after Baruch Sh’Amar. But I
heard that the reason is that this section was recited each day in front of the Aron while bringing the daily
offering so the practice was instituted to recite the section of Hodu after Korbanos.
Source 15
p. 61

Translation: It is necessary to point out that notwithstanding the question of including Hodu in Tefilas
Shacharis, it was a well known practice to separate between what was said as part of Pseukei D’Zimra of
the weekdays and the additional group of chapters of Tehillim that were added on Shabbos and holidays by
reciting Baruch Sh’Amar as the partition between the two sections. According to the Sefer Ha’Manhig (p.
51) that was the custom in Spain and in Provence as opposed to the French custom in which they always
recited Hodu after Baruch Sh’Amar.

Footnote 10: In the opinion of the author of the Manhig the reason for separating the two groups of prayers
was so that Baruch Sh’Amar would not be recited until a substantial number of people had joined the
services. That would afford them the opportunity to fulfill their obligation by hearing the Bracha and
answering Amen . . . since many were not able to recite the Brachos or the chapters of Tehillim on their
own, the Shaliach Tzibbur would recite them aloud to help them fulfill their obligation. The claim that the
Jews of Spain were not able to recite the Brachos or the chapters of Tehillim on their own to the point that
they depended on their recital by the Shaliach Tzibbur should not be viewed as indicating that the Jews of
Spain were ignorant but instead it confirms that the practice in Spain from early on was that the Shaliach
Tzibbur read aloud many section of the Tefilos and those present participated by answering Amen. As a
result, they would wait until a large crowd gathered before following that practice on Shabbos and holidays.
In France they did not have the Shaliach Tzibbur read aloud sections of the prayers and so they would recite
Baruch Sh’Amar at its customary point.
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pp. 62-63

Translation: In light of this it becomes clear that the liturgical problem facing us arose in a much later era
with the establishment of the Bracha of Baruch Sh’Amar. The question then became where to place the
Bracha-before Hodu or after Hodu. According to what is described in Divrei Ha’Yamim 1, 16, King
David ordered Assaf and the Leviim who stood with him to sing the chapter of Hodu as part of the
procedure by which they brought the Aron into the tent that was erected in Zion. The tradition that the
words provided there were sung by the Leviim every day in front of the Aron has its its source the Mishnaic
work, Seder Olam, chapter 15 which relates the following: in the morning they would say “ Hodu
Lashem Kiru . . . until Al Tigu, etc.” and in the evening they would recite “Shiru Lashem KOl
Ha’Aretz until V’Yomru Kol Ha’Om.” That is how they proceeded each day for forty-three years until
King Shlomo brought the Arom into the newly built Beis Hamikdash. This source is referred to by a
commentary linked to Rashi on Divrei Hayamim. The commentary cites as its source: the mouth of
Rabbeinu Elazar son of R. Mishullam who was one of the great Ashkenazic Rabbinic leaders at the end
of the 1100’s and who acted as Shaliach Tzibbur in Magentza and who was part of the group that
composed and organized the order of the Tefilos. According to this source Hodu is linked to the bringing of
the Korbanos that King David offered as part of bringing the Aron into the tent each day and based on this
practice some started to recite Hodu just after Korbanos, before Baruch Sh’amar and before Pseukei
D’Zimra.
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p. 63

Translation: More important to our discussion may be the Midrashic source that links the recital of Hodu,
with the bringing in of the Aron, with the early morning prayers that the Kohanim would recite each
morning. We can see that link from an early version of the following Mishna in Maseches Tamid end of
chapter 4 and the addition made to it by one commentator thereto and which has no twin source. The
Mishna describes the order of what transpired each morning as the Kohanim prepared the morning offering.
This is the standard version: The Kohanim went down to the Lishkas Ha’Gazis to recite Shema. The
head of the Mishmar would call out: recite one Bracha and they recited the Bracha of Ahava Rabbah.
They read the Ten Commandments and the three sections of Kriyas Shema. That is the end of the Mishna.
However, in the Yalkut Shimoni to Tehillim (Siman 667) we find the following wording: “their sorrows
will be multiplied” You increased sorrow to the fathers of the world. And G-d said: And did they lose by
it? That is what is meant by the end of the verse: their drink offerings of blood I will not accept. As we
learned: the Kohanim went down to the Lishkas Ha’Gazis and they recited Kriyas Shema . R. Yirmiya
in the name of R. Shimon said: they would recite these chapters of Tehillim “Hodu Lashen Kiru Bishmo.
Why did they recite this prayer? Because the following verse is found therein: who entered into a covenant
with Avrohom and an oath with Yitzchok. The Baal Zayis Raanan explained: those words are dearer to
G-d than the animal sacrifices, as we learn: the Kohanim interrupted their preparations for the morning
offering in order to recite these words to remind G-d of the merits of our forefathers.
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p. 63

Translation: According to this Midrash the recital of Hodu was part of our very early prayers and our
early ancestors established the practice of reciting Hodu as part of our Tefilos and not as part of reciting the
order of the Korbanos before Baruch Sh’Amar. It is important to note that these early Midrashic sources,
Shochar Tov and the Yalkut Shimoni were well known in early Ashkenazic circles even though they were
composed in Eretz Yisroel. This is an excellent example of the sharp link between the Ashkenazic-Italian
tradition and the practices of Eretz Yisroel-a link that has been greatly discussed and is well known.
However, it is always worthwhile adding another example to the list of links.
Source 19
pp. 64-65

Translation: Let us refer here to the interesting article written by Moshe Weinfeld in which he points to the
literary connection between a liturgical work found in Qumran, which has been discussed by researchers, to
the Kedushah of Yotzer that we recite. This excerpt from the Dead Sea Scrolls appears immediately after
Tehillim 150 that also concludes Pseukei D’Zimra. Weinfeld points out that the decision to use the title
Pseukei D’Zimra and not the title Pirkei (Chapters) D’Zimra reveals that the title was based on the
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Tefila 101opening section of Pseukei D’Zimra; i.e Yihei Kavod which consists of a collection of verses from Tehillim.
It and similar sections are the core of Pseukei D’Zimra and the core should not be viewed as the six
consecutive chapters that conclude the book of Tehillim. Weinfeld further notes that Divrei Ha’Yamim 1,
15, 8-36; i.e. Hodu, is a combination of verses from different parts of the book of Tehillim (105, 1-9; 96,
1-13; 106, 1, 47-48). Therefore the verses in Hodu and the verses in Yihei Kvod should be seen as
bundles of verses that became known as Pseukei D’Zimra. So too should be viewed the additional verses
that were added to Tehillim 145, Tehilla L’Dovid, both in the beginning of the chapter and at the end.
This important article by Weinfeld supports the idea that the prayer of Hodu was an integral part of what
became known as Pseukei D’Zimra together with Yihei Kvod. That may explain why both sections are
mentioned in Maseches Sofrim as we noted above, and they are as important if not more important than the
six chapters of Tehillim. According to this approach, the purpose of the prayer and its form as a collection
of verses from the book of Tehillim reveals to us its early liturgical role.
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