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Translation: With the large Shofar that came from the ram that became a substitute for Yitzchok Aveinu
at the Akeida and which will announce the coming of the Final Redemption.

Source 13

Translation: And it shall come to pass in that day, that the great shofar shall be blown, and those shall
come who were lost in the land of Assyria, and the outcasts in the land of Egypt, and shall worship the
Lord in the holy mount at Jerusalem.

Source 14

Translation: All authorities agree that the word “deror” means freedom. What does this tell us? As it has
been taught: the word “deror” means freedom. R. Judah said: What is the significance of the word “deror”?
The freedom of one who dwells where he likes and can carry on trade in the whole country.

Source 15
-
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Translation: The words: Tikah B’Shofar are based on a verse (Isaiah 27, 13): V’Haya BaYom HaHoo
Yitakah B’Shofar Gadol. The word: L’Chairusainu is based on the verse (Isaiah 61,1) Likro
La’Shivuyim Dror. The Aramaic translation of the word Dror (Va’Yikra 25, 10) is Chairusa. This is a
reference to the time of the coming of the Moschiach, may he reveal himself in our time, when he will release
us from the stronghold of the nations. The words: V’Sa Nais LiKabetz Galiyosainu V’Kabtzeinu
Yachad Mihaira Ma’Arba Kanfos Ha’Aretz L’Artzeinu are based on the verse (Isaiah 11, 12)
V’Nasah Nais La’Goyim V’Es Nidchei Yisroel V’Niphootzos Yehudah Yikabetz Mai’Arbah Kanfos
Kol Ha’Aretz. The words: Baruch Ata Hashem Mikabetz Nidchei Amo Yisroel are based on
the verse (Yichezkel 28, 25) B’Kabtzi Et Bais Yisroel and based on the verse (Isaiah 11,
12): Asaf Nidchei Yisroel.

Source 16

Translation: 8. And you shall count seven sabbaths of years to you, seven times seven years; and the space
of the seven sabbaths of years shall be to you forty and nine years. 9. Then shall you cause the shofar to
sound on the tenth day of the seventh month, in the Day of Atonement shall you sound the shofar
throughout all your land.  10. And you shall hallow the fiftieth year, and proclaim liberty throughout all
the land to all the inhabitants of it; it shall be a jubilee to you; and you shall return every man to his
possession, and you shall return every man to his family.  11. A jubilee shall that fiftieth year be to you;
you shall not sow, nor reap that which grows of itself in it, nor gather the grapes in it of your vine undressed.

For it is the jubilee; it shall be holy to you; you shall eat the produce of it out of the field.

Source 17
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Translation: For it was taught: When the tribe of Reuben, the tribe of Gad and the half-tribe of Manasseh
went into exile, the Jubilees were abolished as it is said: And you shall proclaim liberty throughout the land
unto all the inhabitants thereof, i.e., only at the time when all the inhabitants thereof dwell upon it, but not
at the time when some of them are exiled.  One might have assumed that if they were there, but
intermingled, the tribe of Benjamin with that of Judah and the tribe of Judah with that of Benjamin, that
even the laws of the Jubilee should apply, that is why the verse is written: ‘unto all the inhabitants thereof’,
which means, only at the time when its inhabitants are there and they live as a distinct unit, but not when
they are intermingled!

Source 18

Translation: MISHNAH. The Ten Tribes will not return to Palestine, for it is said, and cast them into
another land, as is this day: just as the day goes and does not return, so they too went and will not return:
this is R. Akiva's view. R. Eliezer said: as this day — just as the day darkens and then becomes light
again, so the Ten Tribes — even as it went dark for them, so will it become light for them. Gemara. Our
Rabbis taught: The ten tribes have no portion in the world to come, as it says, And the Lord rooted them
out of their land in anger, and in wrath, and in great indignation: And the Lord rooted them out of their
land, refers to this world; and cast them into another land, to the world to come: this is R. Akiba's view.
R. Simeon b. Judah, of the Kefar of Acco, said on R. Simeon's authority: If their deeds are as this day's,
they will not return; otherwise they shall. Rabbi said: They will enter the future world, as it is said, And it
shall come to pass in that day, that the great trumpet shall be blown, and they shall come which were
ready to perish in the land of Assyria, and the outcasts in the land of Egypt, and shall worship the Lord in
the holy mount of Jerusalem.

Source 19
 

Source 20
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Translation: Mishnah. The Shofar used on New Year was of an antelope's horn and straight, and its
mouth was overlaid with gold. There were two trumpets, one on each side of it. The Shofar gave a long blast
and the trumpets a short one, since the proper ceremony of the day was with the Shofar. On communal fast
days they used two curved Shofars of rams, the mouths of which were overlaid with silver. There were two
trumpets between them; a short blast was made with the Shofars and a long one with the trumpets, because
the religious duty of the day was to be performed with the trumpets. The Jubilee is on a par with New Year
for blowing the horn and for blessings. R. Judah says: on New Year the blast is made with a Shofar of
rams and on Jubilees with one of antelopes.

Source 21

Translation: R. Judah says: he need not recite the Zikronos and shofaros etc.: Said R. Adda of Joppa;
what may be R. Judah's reason? Because Zikronoth and Shofaroth are recited only on New Year and on
the Day of Atonement of the Jubilee year and in the time of war.

Source 22

Translation: It is a Torah based positive commandment to hear the Teruah sound of the Shofar on Rosh
Hashonah as it is written: (Bamidbar 29) Yom Teruah Yihiyeh Lechem. The type of Shofar that one
blows on both Rosh Hashonah and in the Yovel year is a sheep’s horn that is bent. No other animal
horns may be used except for a sheep’s horn. Even though the Torah does not explicitly require the Teruah
sound of a Shofar on Rosh Hashonah, it is written concerning the laws of the Yovel year: (Va’Yikra 25)
V’Ha’Avarta Shofar Teruah etc. Ta’Aviru Shofar.  Through the Oral law it was passed down that just
as the Teruah that must be heard in the Yovel year is through a Shofar so too the Teruah sound that must
be heard on Rosh Hashonah must be through a Shofar.

Source 23
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Translation: Rav Saadiya Gaon wrote: The blowing of the Shofar that we were commanded to perform on
Rosh Hashonah represents ten matters. 1) Rosh HaShana represents the day when creation began and on
which G-d started to create the world and reigned over it. It is the practice among Kings that the beginning
of their reign is celebrated by the blowing of trumpets and horns. Each year on Rosh Hashonah we act as if
we are accepting the reign of G-d as if it was starting anew. That is what King David meant when he wrote:
(Tehillim 98, 6) B’Chatzatzrot V’Kol Shofar Hari’Oo Lifnei Hamelech Hashem. 2) Rosh Hashonah is
the first of the Ten days of Repentance. We blow Shofar as an announcement: whoever wishes to repent
should repent. He who does not take the opportunity to heed the message is inviting trouble for himself. In a
similar manner mortal Kings announce their decrees. Anyone who disobeys a King’s decree after hearing the
announcement has no defense for violating the decree. 3) To remind us of our encounter at Har Sinai about
which it is written: (Shemot 19, 16) V’Kol Shofar Chazak Mi’Oud. We should accept upon ourselves 
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that which our forefathers accepted upon themselves when they said: Na’Aseh V’Nishmah. 4) To remind
us of what the Prophets said in relation to the blowing of the Shofar. It is written in Sefer Yihezkel (33):
V’Shama Ha’Shomaiya Et Kol Ha’Shofar V’Lo Nizhar Va’Tavo Cherev Va’Teekacheihu Damo
B’Rosho Yihiyeh. Each person is forewarned and only has himself to blame. 5) To remind us of the
destruction of the Beit Hamikdash and the sound of the horns of our enemies during battle as it is written
in Yirmiyahu (4): Ki Kol Shofar Shamati Truat Milchama. When we hear the sound of the Shofar, we
should include in our prayers a request that Hashem rebuild the Beit Hamikdash. 6) To remind us of
Akeidat Yitzchok.  Yitzchok was ready to sacrifice himself for the sake of G-d. We too must be pepared
to give up our lives in pursuit of Kedushat Hashem and that thought should serve to our benefit. 7) When
we hear the sound of the Shofar, we should fear, shake and spread ourselves before G-d. That is the nature
of the sound of the shofar. It causes fear and trembling as it is written in Sefer Amos (3, 6): Im Yitaka
Shofar B’Ir V’Am Lo Yecherdu.  8) To be reminded of the great judgment day and to be scared of it as it
is written in Sefer Tzefanya (1, 14): Karov Yom Hashem HaGadol Karov V’Maher M’Od , Yom
Shofar V’Teruah (ibid., 15). 9) To remind us of the impending gathering of the Jewish people who are
scattered throughout the world and to ask that it happen soon as it is written in Sefer Yishayahu (27, 13)
V’haya Ba’Yom Ha’Hoo Yitakah B’Shofar Gadol Oo’Va’Oo Ha’Ovdim B’Eretz Ashur etc. 10) To
remind us of the day when the dead will be resurrected and to encourage us to believe in its coming as it is
written in Sefer Yishayahu (18, 3) Kol Yoshvei Tevel V’Shochnai Aretz Ki’Nisoah Nes Harim
Ti’Ra’Oo V’Kitkoah Shofar Tishma’Oo. There is an additional reason given in the Gemara: that the
different sounds of the Shofar are meant to confuse the Satan; at first he will think that the Jews are
fulfilling the requirement of Tekiah and then he will become concerned that perhaps what he heard was the
harbinger of the coming of the Moschiach and then he will worry that what he heard is a sign of the
beginning of the resurrection of the dead at which time Satan’s strength will weaken as it is written: Bela
Ha’Maves Li’Netzach (Yishayajhu 28) that is a reference to the Angel of Death who represents the evil
inclination and the Satan. In the Haftorah of Yom Kippur in which we recite: V’Amar Solu Solu Panu
Derech (He says: pave a road, pave a road) etc. Va’Yigarshu Maymav Refesh V’Teet Ain Shalom Amar
Hashem La’Risha’Im, ( and its waters throw up mire and mud. There is no peace says G-d to the evil
ones). The last letter of the words: Refesh V’Teet Ain, spell out Satan.  In the next verse it is written: Kra
B’Garon Al Tachshoch Ka’Shofar Hareim Kolecha, (cry out vociferously be not restrained, raise your voice
like a Shofar), in order to confuse the Satan.  It is also written: (Melachim 1, 5, 18): Ain Satan V’Ain
Fegah Rah (so that there is neither adversary nor evil hindrance). The first letters of those words spell out
the word: Shofar and it is written: Ain Satan, because Satan becomes confused.
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