Tefila 101Lesson 26-

Translation: This Mizmor can be divided into two sections. Praise to G-d for His having rescued His
nation (verses 1-4) and the joy of the righteous for having been victorious over the other nations (verses 5-9)

Translation:
This Mizmor represents a song of praise to G-d who favors His people and provides His people a rescue by
way of the righteous who hold swords in their hand and extract revenge against the
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Tefila 101nations. The Mizmor is divided into two sections-four verses in the first section and five in the second
section. Each section is introduced by a command to the righteous to sing and to rejoice; i.e. Shiru Lashem
Shir Chadash Tehilaso B’Khal Chasidim-Ya’Alozu Chasidim B’Kavod Yiraninu Al Mishkavosom
(these verses compliment each other in a chiastic way: Shiru-Yiraninu; B’Khal Chasidim- Ya’Alozu
Chasidim) and each section ends with words of praise of G-d who bestows honor to His People: Ki Rotzeh
Hashem B’Amo Yifa’Er Anavim B’Yeshua-Hadar Hoo L’Chol Chasidav. Hadar is parallel to
Yi’Fa’Aru and Anavim is parallel to Chasidim. In the Mizmor there is no command to direct attention
to G-d

Translation: and the words of praise to G-d are said in an indirect way and they are the reasons for the
commands that the author includes to praise G-d. In the first section of the Mizmor the author refers to
only two matters: the commands to glorify G-d and the praises of G-d. In the second section, three matters:
the commands to glorify G-d, a description of what the righteous undertake and praises of G-d. In the first
section, five words that serve as commands to praise G-d: Shiru, Yismach, Yagilu, Yihalilu and Yizamru.
In the second section, two commands: Ya’Alaozu and Yiraninu-in total seven commands . The seven
commands to praise are set forth using a variety of verbs and each command has its own unique form
grammatically and in its syntax.

Translation: Those congregated who are praising G-d on His rescues are described using five terms:
Chasidim, Yisroel, Bnei Tzion, Amo and the humble ones.
From the wording of the Mizmor, we can conclude that this Mizmor was initially composed to be said
among those celebrating in Yerushalayim the joy of having been victorious in their wars with the other
nations by G-d providing victory to the Jews. G-d handed the kings and the leaders of those nations into
the hands of the Jewish People. In turn, “Oo’Bnei Tzion Yagilu B’Malkom” and the Jewish People then
proclaimed that G-d is their King and not the kings of the nations who were then imprisoned. This
Mizmor is meant to be read as an introduction to the joyous celebration: the head of the group turns to the
celebrants and orders them to open with words of song and with accompanying music. As is common among
these poems, the wording is general (not specific to an occasion) and it is appropriate to recite this Mizmor
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Tefila 101in any generation. Some view this Mizmor as being linked to the victory over the Canaanites or the
victories during the time of Shaul and Shmuel over Aggag King of Amalek. According to this view, the
author was hinting to praising G-d for rescues that occurred in the past or that Bnei Tzion praised G-d not
for the victories in their times but the victories of the past.

Translation: Others suggest that the reference to victories was not of the victories in the past but a request in
the form of a prayer that the Jewish People recited just before entering new battles against their enemies.
They prayed that G-d place the kings of their enemies into their hands. Others interpret this Mizmor as
referring to a prayer or vision toward the end of days -to the battle of Gog and Magog. Clearly, the verbs
that were chosen for these poems are subject to multiple interpretations. It is therefore possible to interpret
the words as referring either to the past or to the future. Nevertheless, it appears to me that the simple
meaning of the wording of the Mizmor is that the words refer to a rescue that took place in the past.

Translation: The first section of the Mizmor opens with the words: “K’Hal Chasidim” while the second
half begins with “Ya’Alzu Chasidim” and then concludes with “L’Chol Chasidav.” There are other
words found in the Mizmor that appear to be linked: “Yismach Yisroel B’Osav” “La’Asos Nikama”
and “La’Asos Ba’Hem;” “Yagilu B’Malkom” and “Le’Esor Malcheihem;” “Ya’Alzu Chasidim
B’Kavod” and”V’Nich’B’Deeihem B’Chavlei Barzel;” Yi’Phaer-B’Kavod-Hadar; Shiru - Yizamru Yiraninu. B’Amo- Ba’Goyim- Bal’Oomim. The previous Mizmor concluded with the words: Tehila
L’Chol Chasidav and this Mizmor begins Tehilaso B’Khal Chasidim. In the previous Mizmor we find:
Yihalilu Es Shem Hashem and in this Mizmor we find: Yihalilu Shmo B’Machol. In the previous
Mizmor it is written: Va’Yarem Keren L’Amo and in this Mizmor: Ki Rotzeh Hashem B’Amo. We
can say that we find in this Mizmor the details of what was declared at the end of the previous Mizmor:
Yihalilu Es Shem Hashem . . . Va’Yarem Keren L’Amo, etc.
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Translation: We find in this Mizmor words and themes that are similar to the words and themes that we
encountered in the three previous Mizmorim that are part of this collection of Mizmorim. At the end of
Mizmor 145, the first of the poems in this collection, it is written: Shomer Hashem Es Kol Ohavav V’Es
Kol Ha’Risha’Im Yashmid and in this Mizmor that is the next to last Mizmor in this collection, the
author praises G-d concerning G-d protecting those who love Him, His nation (Ki Rotzeh Hashem
B’Amo) and who handed over to them the evil ones, the kings of the other nations.

Translation: We can further say that our Mizmor corresponds to the verse that is the one before the last
verse in Mizmor 145 and that the last verse in Mizmor 145 is linked to the last Mizmor in our collection,
the one that concludes the book of Tehillim. In a certain way, we can look upon this Mizmor as the
conclusion of the book of Tehillim (because the last Mizmor, 150, serves as a closing Bracha) and that this
Mizmor also reflects the second chapter of Tehillim. That means that there is a parallel between the
opening and the closing of the book of Tehillim. The second chapter of Tehillim opens with reference to the
kings of the nations that seek to do battle with the Jewish People and chapter 149 speaks of the victory of
the Jewish People over the kings of the nations and we find similar words in each chapter.
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Translation: One should notice the contrast between Mizmor 2 in the beginning of Tehillim, which refers to
the king of Israel being human while Mizmor 149 refers to Bnei Tzion Yagilu B’Malkom-that is a
reference G-d as King of Kings. This is an important lesson; i.e. that the key to the faith that the Jewish
People who fear G-d have in the King of Heaven is that it is in G-d only and the kingdom of human kings
-even the reign of Melech Ha’Moshiach at the end of days -is only preparation for accepting the reign of
G-d. That explains why those who composed our prayers for the High Holidays provided that when we
pray for the revelation of the heavenly kingdom, we first pray for the re-establishment of the Davidic
monarchy -O’Tzemichas Keren L’Dovid Avdecha V’Arichas Neir L’Ven Yishai Mishichecha
B’Miheira B’yameinu and then we move on to ask solely for the revelation of G-d’s kingdom: V’Simloch
Livadecha Al Kol Ma’Asecha.

Translation: From another point of view we can say that the book of Tehillim begins with a Mizmor that
speaks of our belief in the reestablishment of the Davidic monarchy and ends with a chronicle of King
David’s life. The words: Rommimos Eil Bigronam V’Cherev Pipiyos B’Yadam reflect the image of Dovid
on whose name all of Tehillim are known. He is the warrior who held a sword in his hand to inflict
revenge on the enemies of the Jewish People. He is also worthy of being known as a Chasid and the humble
one. Moreover, G-d delivered a rescue for the Jewish People through Dovid’s hands as it is written: G-d
said to Dovid: through the hands of Dovid My servant I rescued the Jewish People from the hands of the
Philistines and from the hands of all the enemies of the Jewish People. We can find an example of how this
Mizmor depicts Dovid’s life by considering the victory of Dovid over Goliath.
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Translation: In addition, concluding the book of Tehillim with this Mizmor that refers to Chasidim as:
Rommimos Kail B’Gronam V’Cherev Pipiyos B’Yadam, is meant to teach an important lesson on what
Chasidus means in Tanach (in other words: allegiance to G-d and commitment to serve G-d). This lesson
is two sided: 1. The Chasid is fearful of G-d; truly has faith in G-d and looks forward to G-d’s rescue and
engages in substantial prayer before G-d. However, the faith in G-d and the prayers directed towards G-d
do not prevent the Chasid from trying to extricate himself from his troubles on his own. The Chasid does
not say since I prayed to G-d and recited all the chapters of Tehillim, I will sit and wait for G-d’s rescue
and I will make no effort to help myself on my own. Instead a Chasid does all in his power to improve his
status and together with every effort that he makes, he also prays to G-d that G-d will assist him.

2. And when it is necessary, the Chasid is not prevented from taking the sword in his hand to engage in
war and to try to take revenge against his enemies. A Chasid does not claim that it is demeaning to hold a
sword but he knows that the act of taking revenge against the enemies of the Jewish People is “glory to all
the righteous” but the Chasid does not undertake revenge to be cruel but only does enough that is necessary
and appropriate as it is written.
Furthermore, the Mizmor that concludes the book of Tehillim opens with Shiru Lashem Shir Chadash
Tehilaso B’Khal Chasidim to hint that although we have concluded the collection of poems in the book of
Tehillim, we have not reached the end of our obligation to sing words of praise to G-d. We still need to sing
new songs to G-d. That is why in each generation, those of the Jewish People who fear G-d never stop
composing new prayers, new poems and new songs of praise to G-d.
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