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Lesson 26-The Wording Of The  Of 
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Translation: Bamidbar-19. Pardon, I beseech you, the iniquity of this people according to thegreatness of
Your mercy, and as You have forgiven this people, from Egypt until now. 20. And the Lord said, I have
pardoned according to your word; 21. But as truly as I live, all the earth shall be filled with the glory of the
Lord. 22. Because all those men which have seen My glory, and My miracles, which I did in Egypt and in
the wilderness, and have tempted Me now these ten times, and have not listened to my voice; 23. Surely they
shallnot see the land which I swore to their fathers, nor shall any of them who provoked Me see it.

Source 8

Translation: Teshuvah Shlaima . . . begins with regret expressed in the heart. Then it proceeds through a
stage of confession and a stage of commitment not to repeat the action in the future. Its completion is
when there is a Kapparah. The Kapparah is expressed through an act; an animal sacrifice, prayer
or G-d forbid, through affliction. On occasion, Kapparah is not reached without receiving
punishment, and even death.  It is only through the kindness of G-d that a person avoids receiving
afflictions or death. His sins are forgiven through other means.
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Source 9

Translation: Rebbi said to Ezer: Three things have the effect of annulling a difficult decree and these are
them: prayer, charity and Teshuvah. The power that each of these three have is derived from one verse:
(Chronicles II, 7, 14) If My people, who are called by My name, shall humble themselves, and pray: this
represents prayer; and seek my face: this represents charity as it is written elsewhere (Tehillim 17, 15): As
for me, I will behold your face in righteousness; and turn from their wicked ways; what does it then say?
Then will I hear from heaven, and will forgive their sin, and will heal their land.

Source 10

Translation: The words: Silach Lanu Aveinu Ki Chatanu are based on (Kings I, 8, 50) and You will
forgive Your nation which has sinned against You.  Michol Lanu Malkeinu Ki Phashanu is based on
(ibid.) and all their grievous sins that they committed against You. Chazal joined together the request for
forgiveness with a description of G-d as a father and the request for Micheila and grievous sin to a
description of G-d as a king because the mistakes made by a son appear to be innocent to a father and
they appear easy for him to forgive in the same way that a minor sin compares to a major sin. But to a King
even innocent mistakes appears like intentional acts as it is written:  (Proverbs 29, 4) A King maintains
his rule through justice. As a result we use the description King concerning grievous sins. It is appropriate to
ask Mechila from anyone who is careful and watches all that his friend does or who watches what his
worker does and he should pardon his humiliation but it is not appropriate to ask that he should forgive
his humiliation. That is why it is appropriate to use the word: salach concerning a father who does not
watch so carefully over his sons actions so it is fitting that even a small memory of the mistake does not
linger. There are others who explain the use of the two expressions of forgiveness as follows: forgive us our
Father even though we have sinned; forgive us our King even though we have made grievous sins. The words:
Ki Ail Tov V’Salach are based on the verse: (Tehillim 86,5): Because You G-d are good and like to
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forgive. Baruch Ata Hashem Chanun based on the verse: (Tehillim 145, 8) The Lord is gracious, and full
of compassion. Ha’Marbeh Lislo’Ach as it is written (Isaiah 55, 7) And to our G-d because He is full of
forgiveness.

Source 11

Translation: Baruch Ata Hashem Chanun is based on the verse (Tehillim 145, 8): The Lord is gracious,
and full of compassion.

Source 12

Translation: As it is written (Shemot 33, 19): and will be gracious to whom I will be gracious. G-d is
gracious to a person the first time that a person sins even though G-d knows that the person will sin once
again and will need to extend forgiveness. That is meant by the words: and will be gracious.

Source 13

Translation: It is appropriate to recite Selichot on a public fast day. At the point when the prayer leader
reaches the Bracha of Chanun Ha’Marbeh L’Sloach, he does not finish the Bracha. Instead he begins to
recite Selichot.

Source 14

Translation: As to the question you asked: should we recite Selichot after the last Bracha of Shemona
Esrei, Sim Shalom or within Shemona Esrei within the Bracha of Selach Lanu Aveinu or maybe it does
not matter whether we recite the Selichot either within Shemona Esrei or after Shemona Esrei. Answer: To
recite Selichot after Oseh Shalom is a practice we have not seen nor have we heard of it. In addition, it is the
rule that we recite at the end of all Selichot: And do not allow sin to interfere with our prayers; Baruch . . .
Chanun V’Marbeh Li’Sloach. If one recites Selichot after the last Bracha of Shemona Esrei; i.e. Oseh
Shalom what will be the Bracha with which we conclude the recital of Selichot after reciting: Lo Yi’Akeiv
(Editor’s Note: Notice that at one time Selichot were concluded by the recital of a Bracha. That is an
additional practice that we discontinued). It was not the practice in the two main Yeshivot in Bavel to
recite Selichot except in the Bracha of Silach Lanu.
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Source 15

Translation: It is our practice on a public fast day to recite many Selichot in the Bracha of Silach Lanu.
There are those whose practice it is to recite Selichot after the completion of Shemona Esrei. That was the
practice of our ancestors in Eretz Yisroel. And that is the correct practice.

Source 16

Translation: There was a practice on a public fast days to recite many Selichot in the Bracha of Silach
Lanu. Rabbi Yehuda explained that the basis of the practice was that it was permitted to add prayers to
the end of a Bracha in Shemona Esrei provided that the extra prayers were related to the theme of the
Bracha. In the first Chapter of Masechet Avoda Zara Tosaphot explained the position of Rabbi Yehoshua
Ben Levi that if one wants to add prayers at the end of Shemona Esrei that are as long as the Yom Kippur
prayers that it is permissible to do so meant that it is not permissible to add long prayers to the middle
Brachot of Shemona Esrei. Then on what basis are we permitted to add Selichot to the Bracha of Silach
Lanu. Tosaphot explains that it is permitted when it is there is a communal need that is being prayed for.
In my opinion, the practice to add Selichot to the Bracha of Silach Lanu is based on the rule that allows the
addition of prayers to a Bracha provided the addition matches the theme of the Bracha. But that rule only
allows short additions. But our practice of adding Selichot to the Bracha of Silach Lanu is a lengthy
addition and is not permitted.

Source 17

Translation: And ‘the Lord passed by before him and proclaimed [etc.]. R. Johanan said: Were it not
written in the text, it would be impossible for us to say such a thing; this verse teaches us that the Holy
One, blessed be He, drew his robe round Him like the reader of a congregation and showed Moses the order 
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of prayer.  He said to him: Whenever Israel sin, let them carry out this service before Me, and I will
forgive them.  ‘The Lord, the Lord’: I am the Eternal before a man sins and the same after a man
sins and repents. ‘A God merciful and gracious:’ Rab Judah said: A covenant has been made with the
thirteen attributes that they will not be turned away empty-handed, as it says, Behold I make a covenant.

Source 18

Translation: The difference between the word: Rachum and Chanun is as follows: Rachamim (mercy) is
based on history; previous acts as in the verse: I should fall in the hands of G-d because His mercy is great;
and in the verse: and he felt mercy for his brothers; Yosef felt this way involuntarily and he could not hold
back his feelings; and in the verse: as a father has mercy on his child without the child asking for mercy but
because a father’s’s feelings overhelm him involuntarily. The word “Chanininus” (graciousness) connotes
that it occurs as a response to crying out as in the verse: and he will call to Me and I will hear him because I
am gracious; and in the verse: Graciousness will be gracious to you because of your pained cries; and in the
verse: because He will show graciousness in response to hearing his voice and in the verse: in crying she
cried and she asked for graciousness from Him. It is through requests for graciousness that G-d shows his
graciousness and wipes his slate clean as in the verse: She felt sorry for him and said that he comes from a
birth of one of the Israelites; that G-d felt sorry for him.  But in Eichah we find: The Lord has done that
which he had determined; he has fulfilled his word that he had commanded in the days of old; he has thrown
down without pity; and in the verse: (Joel 2, 18) Then will the Lord was zealous for his land, and pitied
his people. Give no thought to that which is dear to you based on the verse (Breishit 45, 20) Also give
no thought to your goods. Also the verse (Yoel 2, 17) Spare your people, O Lord.

Source 19

Translation: The Bracha Of Selach Lanu consists of 20 words corresponding to the twenty time that we
find the words V’Nislach and V’Sa’Lachta in the Torah.
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