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We cannot proceed to examine 1*M272Y VAW MNP without gaining an understanding
of the concept of P MDD, Itis an exercise that begins with a word of caution. We
will not come to a definitive answer as to what the M3 in "7 P79 190313 MDD meant
when it stated that: T2 MIAD .. .Y DN 1PDD PN,

Let us start by posing the following questions: Is VA& NDYAD optional or mandatory? Do
we currently conduct M13°82 MM n%5n in such a manner that it includes P NDYMD?

The following comments lead to the conclusion that D% MDD is mandatory:
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Contrast what Y"¥9 provides in his 07’0 with his comment to the MI¥2 in MM NoD!:
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This comment by ¥ indicates that Y% NDYAD is not mandatory. It only occurs when
a group of ten men comes late to shul and does not recite M NT FDT27 1272 TP
VI NNYPAY together with the others. This position of ¥ was codified:
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At what point in N N591 would YHY MDD occur according to Y"¥%’s position?
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The following comment is made in the 172V 3PV 27 NTD after PNIAN:
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According to the 18V 3PV 27 MNT'D, we no longer perform YAE NDYID. A remnant
of the practice described by *"¥7 as YA MDD is still seen when some repeat 1972 at the

end of MM and %M. Although the practice was codified, it did not survive the
passage of time. Perhaps explanations exist that reflect practices that continue today.
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TRANSLATION OF SOURCES

"B 12D DM AN (PDIN) 17102 NINIINITLI 37 MW N-And he recites the first blessing of

Hallel (Pseukei D’Zimra) which is Baruch Sh’Amar and continues until the end of Yishtabach. He
then Poraises the Shma and recites the blessing “Yotzair-Creator of Light” and the blessing
“HoBochair-Who Chose His Nation” before Shma and the blessing “V’Ga-ul-Saved Israel” after
Shma as we learned in Tractate Brachot: In the morning, we recite two blessings before Shma and
one after Shma. He then stands and recites Shmona Esrei with the blessing concerning the
Apostates. He then Poraises the Shma and recites two blessings before Shma-Ha’Maariv Aravim
and V’Ohaiv Umo Yisroel and three blessings after Shma-Go’Ail Yisroel and Shomer Umo
Yisroel and the third that our Sages composed: Yiroo Ainainu V’Yismach Libainu and ends that
blessing with the words: Baruch HaMolaich BiChvodo and then recites the Shmona Esrei of
Maariv.

INJYAI 3W5—’JD TD’D— DYIINIT MW N-As to the question that you asked: what is a

Schaliach Tzibbur and what is the One who goes down to the Ark, are they one role or two roles?
They are two separate and distinct roles. The role of the Schaliach Tzibbur is to Porais the Shma.
The role of the One who goes down to the Ark is as it sounds. This is what we learned in the
chapter entitled: “HaKoraih” that the difference between the Schaliach Tzibbur and the One who
goes down to the ark is as it was taught: One who is wearing torn clothes may Porais the Shma
but may not go down to the Ark. Thus we learn that the role for the Schaliach Tzibbur and the
One who goes down to the Ark are different and that they each have their own role.

YDA WP 27D 1IN DAY 27 7TD-Immediately the person must begin to Porais the Shma

with the blessing: Yotzair Ohr. It is not permitted to speak between reciting Yishtabach and
beginning to Porais the Shma. Itis further mandatory that one is careful to Porais Shma before
the deadline for reciting Shma has passed.

‘T 12D YT MTYD- Immediately the person must begin to Porais the Shma with the blessing:

Yotzair Ohr. It is not permitted to speak between reciting Yishtabach and beginning to Porais the
Shma. It is further mandatory that one is careful to Porais Shma before the deadline for reciting
Shma has passed as we studied: from what time may we begin to recite Shma in the morning?
From the time that one can differentiate between the colors blue and white.

jojmlivg ‘733 I’D'HD I’N—’J o) ki) Q'I ﬂb’ifb Y"&9-When a group of ten men comes to shul after

the congregation has completed its recitation of Shma, one of the ten stands and recites Kaddish,
Barchu and the first blessing of Kriyat Shma. The definition of the word: Oo’Porsin-is similar to
“half a matter.”

'BD 12D DY AN MB-We learned in the chapter entitled: He who Reads the Megilah Standing
that we do not Porais the Shma unless ten men are present. The circumstances when that occurs
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is when individuals come to shul after the congregation has finished reciting Shma. One of the
individuals recites Kaddish, Barchu and the first blessing: Yotzair Ohr and nothing further. The
word Porsin means: “a piece” like a piece of challah which means “only a little part of.” There
are those who recite after the first Bracha of Kriyat Shma, the first three brachot of Shmona Esrei
and then recite Kedushah which should not be recited without ten men present.

'N YD D 1D A”IN VE-The Law of Porais the Shma-If people arrive in shul who initially
prayed on their own and did not hear Kaddish nor Kedushah, one of them stands and recites
Kaddish and Barchu and the first Bracha of Kriyat Shma, Yotzair Ohr and nothing more. This is
what is known as Porais the Shma. The word Porais means a broken piece; that we only recite a
part of it. COMMENT BY THE RAMAH: Now (1500’s) it is no longer the custom to recite the
first blessing of Shma, Yotzair Ohr. Instead they recite only Kaddish and Barchu and the
congregation responds: Baruch Hashem, etc. There are those who say that one should Porais the

Shma in Maariv as well as in Schacharit but it did not become the custom because we do not
recite Kaddish before the Barchu of Maariv.

[V AN DMMD]-0Y1T OXIN-The custom in Frankfort-on- Main was that when the Rabbi or his

substitute finished the silent Shmona Esrei and then walked back three steps, the Shamas would
strike a brass gavel on a stone that was attached to the table on the Bima and would call out: those
who are commemorating a Yahrzeit and those who are mourners standing by the doorway. They
would then recite half a Kaddish and recite Barchu in order that those who came late would fulfill
their obligation to recite Barchu. The congregation would respond in the same manner as it did
when it heard the Kaddish and Barchu eatlier in the service. After this, the prayer leader began to
repeat the Shmona Esrei. This is what was called in the words of our sages: Porais Et Shma.

1PTRYR 2PYY 27 MTD-If in shul there are found those who prayed without a quorum of ten
people or came to synagogue late and did not hear Kaddish and Barchu, one of them stands and
recites Kaddish, Barchu and the first Bracha of Kriyat Shma, Yotzair Ohr, only. This is what is
known as: Porais Al Ha’Shma which is mentioned in the Mishnah. The root of the word Porais is
from the word that means “a piece” like a piece of bread; it represents the practice of reciting only
one of the two brachot . . "There are those who add to this. After reciting the first Bracha of
Kriyat Shma, they skip to Shmona Esrei and recite the first three blessings of Shmona Esrei. This
is what is known in the Mishnah as Going in front of the Ark. It is not proper to do these things
unless a quorum of ten men is present. We do this even if only one person in synagogue did not
hear Shma. In our geographic area we no longer follow this custom. What we do is repeat only
Kaddish and Barchu. The congregation answers and then goes home. For one who heard Barchu
during Kriyat Hatorah, that is enough.
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SUPPLEMENT
ADDITIONAL SOURCES FOR 1% 5y =197
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MISHNAH. THE ONE WHO SAYS THE HAFTARAH FROM THE PROPHET REPEATS ALSO
THE BLESSINGS BEFORE THE SHEMA” AND PASSES BEFORE THE ARK? AND LIFTS UP
HIS HANDS.? IF HE IS A CHILD,* HIS FATHER OR HIS TEACHER PASSES BEFORE THE ARK
IN HIS PLACE. A CHILD MAY READ IN THE TORAH AND TRANSLATE, BUT HE MAY NOT
PASS BEFORE THE ARK NOR LIFT UP HIS HANDS. A PERSON IN RAGS> MAY REPEAT THE
BLESSINGS BEFORE THE SHEMA AND TRANSLATE, BUT HE MAY NOT READ IN THE
TORAH NOR PASS BEFORE THE ARK NOR LIFT UP HIS HANDS. A BLIND MAN MAY
REPEAT THE BLESSINGS BEFORE THE SHEMA AND TRANSLATE. R. JUDAH SAYS: ONE
WHO HAS NEVER SEEN THE LIGHT FROM HIS BIRTH MAY NOT RECITE THE BLESSINGS
BEFORE THE SHEMA’.6
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GEMARA. What is the reason [why the one who says the haftarah has this privilege]? — R. Papa said: As
a mark of honour;” R. Shimi said: Because otherwise quarrels might arise.® What difference is there in
practice between them? — There is a difference, in the case of one who reads gratis.’

We learn: IF HE IS A CHILD, HIS FATHER OR HIS TEACHER PASSES BEFORE THE ARK IN
HIS PLACE. If now you say it is to avoid quarrels, will a child pick a quarrel? What then? It is a mark of
respect? Does a child receive marks of respect? What you must say is, out of respect for his father and his
teacher.

So here too, there is the question of quarrels, involving him or his teacher.

1. V.supra. Sof. XIV, 8 refers this to the Shema’ recited at the taking out of the law from the Ark; v. P.B. p. 145.

To read the ‘Amidah, and especially the kedushah.

3. To say the priestly blessing. Why the maftir should have these ptivileges is not at all cleat, and the ‘lifting up of hands’
certainly was the privilege of every priest. V. Rabbinowitz, op. cit. MS.M. omits: ‘AND LIFTS UP HIS HANDS.
Under thirteen.

So that most of his body is exposed.

Which include a prayer of thanksgiving for the creation of light.

N

ILe., as a kind of reward for having consented to read the haftarah.

Between persons eager to act as reader.

In which case there will not be such competition for the honour, and so there is no need to give the one who says the
haftarah priority.

©CoNo O~
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A PERSON IN RAGS MAY REPEAT etc. ‘Ulla b. Rab enquired of Abaye: Is a child in rags allowed to
read in the Torah?! He replied: You might as well ask about a naked one. Why is one without any clothes
not allowed? Out of respect for the congregation. So here, [he is not allowed] out of respect for the
congregation.
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A BLIND MAN MAY REPEAT THE BLESSINGS etc. It has been taught: They said to R. Judah: Many
have discerned sufficiently [with their mind's eye] to expound the Chariot,!! and yet they never saw it? —
What says R. Judah to this? — There [he can reply], all depends on the discernment of the heart, and the
expounder by concentrating his mind can know, but here one reads for the benefit which he derives
therefrom,!? and this one derives no benefit.!* The Rabbis, however, hold that he does derive a benefit, for
the reason given by R. Jose, as it has been taught: R. Jose said: I was long perplexed by this verse, And
thou shalt grope at noonday as the blind gropeth in darkness.!* Now what difference [I asked] does it make
to a blind man whether it is dark or light? [Nor did I find the answer] until the following incident occurred.
I was once walking on a pitch black night when I saw a blind man walking in the road with a torch in his

hand. I said to him, My son, why do you carry this torch? He replied: As long as I have this torch in my
hand, people see me and save me from the holes and the thorns and briars.'>
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10. A child not being forbidden to expose himself.
11.The first chapter of Ezekiel.

12.Viz., the light.

13.He does not enjoy the benefit of light.

14. Deut. XXVIII, 29.

15.So although blind, he does benefit by the light.
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The English translation was reproduced from the Davka Judaic Classics Soncino Talmud
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