m%90m NN 1A

Vol. 6 No. 27 DD N 705 NN NP D Nwnd haw

NT NN2MIN FTINID 1320w
A Lengthy Statement Of Redemption

The placement of the F1272 of 132221 after the 11373 of 2N DN raises an additional
issue: does not the placement of the 1273 prove that there is no requirement of N2AD
12915 12N, linking MY M3 to the redemption from Egypt, in 127y NP8N. This
issue was raised in the NT/2J:
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Translation: The Master said: ‘1 et him recite Shema’ and then say Shemona Esrei’. 'This accords with the
view of Rav Yochanan. For Rav Yochanan says: Who inberits the world to come? The one who links the
redemption from Egypt to Shemona Esrei. Rav Joshua ben Levi says: The recitation of all three Shemona
Esrei each day were arranged to be said between the two recitations of Kriyas Shema each day. What is the
source of their conflicting opinions? If you like, I can say that it is based on the interpretation of a verse,
and if you like, I can say that it is based on a difference in reasoning. For Rav Yochanan argues: 'Though
the complete deliverance from Egypt took place in the morning time only, there were also some elements of
deliverance in the evening; whereas Rav Joshua ben Levi argues that since the real deliverance happened in
the morning that of the evening should not be viewed as deliverance. ‘Or if you like, I can say the conflict is
based on the interpretation of a verse’. And both interpret one and the same verse, i.e.; When You lie down
and when You arise. Rav Yochanan argues: Lying down and rising share rules. Just as at the time of
rising, recital of Shema’ precedes Tefillah, so also at the time of lying down, recital of Shema’ precedes
Tefillah. Rav Joshua b. Levi argues differently: There is here an analogy between lying down and rising.
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Just as at the time of rising, the recital of Shema’ adjoins rising from bed, so too at the time of lying down,
recital of Shema’ must adjoin getting into bed.  Mar ben Rabina raised an objection. In the evening, two
benedictions precede and two benedictions follow the Shema’. Now, if you say he has to link Ge'ullah with
Tefillah, behold he does not do so, for he has to say in between, the Bracha of Hashkeiveinu ¢ 1 reply:
Since the Rabbis required the recital of the Bracha, ‘Hashkeiveinu’, it is viewed as an extension of the
theme of Ge'ullah. For, if you do not admit that, how do you satisfy the requirement to link Ge'ullah to
Shemona Esrei since Rav Yochanan says: In the beginning of Shemona Esrei you have to say: O Lord,
open my lips [etc.], and at the end one of Shemona Esrei you have to say: Let the words of my mouth be
acceptable? The answer is that since the Rabbis required the recital of the verse: O Lord, open lips, it
should be viewed as an extension of Shemona Esrei. Concerning the Bracha of ‘Hashkeiveinn’, since the
Rabbis required the recital of the Bracha, ‘Hashkeiveinu’, it is viewed as an extension of the theme of
Ge'ullab.

The NA2) explains that the placement of the 292 of 132%2W7 after the M273 of O\
PN did not create a break in the link between the recitation of MY 31 and the
recalling of the redemption from Egypt in N*27Y N%5N because the 273 of 1322w
extends the theme of redemption. The NA21 refers to the 373 of 1123%2W1 as AN
NN2IN. What is the definition of the term: N3N FPINI?
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Translation: Although we recite the Bracha of Hashkeiveinu after the Bracha of Geula, redemption, it is
viewed as an extension of the Bracha of Geula. The Bracha of Hashkeiveinu does not create a break
because the Bracha contains within it the theme of redemption. When G-d passed over Egypt to inflict
suffering on the Egyptians, the Jews were frightened and prayed to G-d that He would keep His word that
the Jews wonld not be inflicted and that the suffering would not enter their homes. This is in line with how
the righteous thinky they are always worried that whatever sins they have can cause them suffering. Our
Sages composed the Bracha of Hashkeiveinu to commemorate the prayer that the Jews prayed on the night
of Pesach. It should be viewed as a prayer that G-d protect us from harm and keep onr comings and goings
safe just as he did on the night of Pesach. Based on the fact that Bracha was born out of one moment
within the redemption from Egypt, our Sages did not view the Bracha of Hashkeiveinu as a pause after our
remenmbering the redemption.

Based on the justification given for reciting the M373 of 132287 in 127 J'\‘?Bﬂ, should
we not also recite the same [1272 in PP A9EN?
YY1 1121 NP2 NN MRT 8RS ST 1AN 2N2-1Y29Y N9HN BN TAN 19D
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Translation: The Even Ha’Y archi wrote: the Gemara asks whether the Bracha of Hashkeiveinn is a
break after the Bracha of redemption as a challenge only to the one who held that Tefilas Maariv is
mandatory and that there is a requirement to link the Bracha of redemption with Shemona Esrei. The
Gemara answers that the Bracha of Hashkeiveinu is considered an extension of the Bracha of redemption.
The reason that the Bracha of Hashkeiveinu is considered an extension of the Bracha of redemption is that
we state within the Bracha that G-d should cover us with His hut of peace which is a euphemism for
redemption as it is written (Yechezkel 16, 8) and I will protect yon with My hands and it is written (Ruth
3, 9) and you will spread your hands over your servant because you are the one who can redeem me. The
Ravad wrote: that explains why we include the Bracha of Hashkeiveinu in Tefilas Maariv; why do we not
include it in Tefilas Shacharis? The answer to that question is: the redemption in Egypt began at night
and extended into the next day and was long. However, that part of the redemption that took place during
the day was minimal. "The words for the Bracha of Hashkeiveinu were chosen to ward off the one who
inflicted the punishment in Egypt. That is why we say: stop the one who inflicts suffering from attacking
uS.

1952191 1110 PYTR M interprets the above N3 as holding that the D1DD (8”3 ©Y9MN):
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1. R. Zadok haCohen Rabinowitz (Rubinstein) was born in 1823 / 5583 to his father R. Yaacov, Rabbi of Krizburg,
Lithuania. R. Zadok was considered a child prodigy. In 1843 / 5603 he was forced to get a permit from a hundred rabbis
in order to separate from his wife and marry a second wife, and thus he arrived in Poland where he met the great
Chassidic leaders. He accepted their way of Judaism, and became a disciple of R. Mordechai Yoseph Leiner of Izbeza.
(Bar llan Digital Library)
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Translation: The word “Kol” is associated with our forefather Y aakov because in his essence Y aakov
represented the voice of the oral law and the voice of Tefila. "That is similar to the idea found in the
Gemara that Rav Ami and Rav Assi did not pray except near the pillars of where they would study.
That we are required to recite the verse: Hashem Sifasei Tiftach before starting Shemona Esrei is becanse
we are unable to pray unless G-d opens our lips. This opening occurs as the result of the study of the Oral
Law. That is the link between redemption and Shemona Esrer. The redemption is our remembrance that
G-d rescued us from onr tronbles and we give thanks for the past. Then we recite Shemona Esrei which is
a cry for the future that whoever answered our forefathers should answer us. That is what makes the verse of
Hashem Sifasei Tiftach an extension of the Bracha of Genla. A similar thought was expressed by the Tur
in Orach Chaim Siman 121 and the Beis Y osef there and the Prisha that the verse represents the past
redemption that opened the door to the future redemption. 1t is onr view that every redemption that G-d
undertook was the opening and the beginning of the next redemption.

The 2]”2&"\ views the paragraph of 13°3%) N7 and the ¥°7P that we recite just before
FARY MY as also constituting NN FTPIND:
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Translation: Because the verse: Hashem Sifasei Tiftach was added to be recited as the introduction to
Shemona Esrei it is viewed as a part of Shemona Esrei and does not create a break between linking
redemption to the recital of Shemona Esrei. Since the Bracha of Hashkeiveinu and the collection of verses
that begin with the verse: Yiru Ainainu were added by Chazal to be recited as part of the theme of
redemption, they do not cause a break in the link between redemption and the recital of Shemona Esrei.
The words that were chosen were picked because they express the theme of redemption such as the line:

V" Hasair Mai’Aleinn Dever 1" Cherev Oo’Shimor Tzaisainu ete. Also the verse: Yiru Ainainn
V"Yismach Leibeinu V"Sa’Gail Nafsheinu B’Y ishu’Osecha ete. In addition, the opening words of the
prayer: Kaddish, Yisgadal 1Y iskadash, express the theme of redemption as it is written: V" "Hisgadalti
V"Hiskadashti etc. "Those words do not create a break in the link between redemption and the recital of
Shemona Esrei in the Tefilas Arvis.

2. Rabbi Eliezer ben Nathan was born in Germany circa 1090. A giant of German Jewty, he lived in Mainz and is particulatly
well-known for his work Even HaEzer. Also known as Tzafnat Paneach or Sefer [Piskei] HaRa'avan, this work is comprised
of responsa, halacha, customs, and a commentary on some passages in the Talmud. (Bar-Ilan Digital Library)
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