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21231 IN NNy NPON-OPTIONAL OR MANDATORY?

127y N%50N has the distinction of being the only m%5n concerning which a debate took

place in the N7/ as to whether it was mandatory or voluntary. If you were asked the
question today, you would probably answer that it is is mandatory. But does that position
truly reflect the current status of 1°27Y n95N? Let us begin by repeating a point that we

made concerning MM ﬂ‘?Eﬂ; L.e. that in structuring 127 ﬁ'?Eﬂ, 511 combined the
MY of VAW NNYAP with the M¥MD of M. Everyone agrees that fulfilling the MM of
VI NNYAP at night is mandatory. Remove MY NNYAD and its M272 from nosn
N°27Y and you are left with only MY AL, Ask yourself the question again: today, is
the recitation of this MY MM mandatory or optional? Let us begin by noting that the
debate found in the NTJ that is centered on this issue is unlike other debates that we
found in the N7 concerning other aspects of prayer:
IN I 029, 7I8M TV M NPON MIwn—/N AP 1D a7 11902 Noow Y52 Tbn
PR 27D 09N .MM 39D TP NN T 02752990 TV Tt nheN LW PN T
M1 1R NP P3P 19 1R 377 NPON—3 /Y 1D AT .8\ .8 9 oo e ;pap
M1 1R NS KON 1905 5 29pm nban amh R50h 19510 2HRm o aRT NYHIN 213D
137 ,737Y NHON N AR T 27 ANT PN NY2Y N9DN ANT INDD 23D
N277.77297 INT 127D 5 AN VAN LT N PR 937,12 mIN DN0D

LI N 270 1R N
Translation: Mishnab. The morning Tefillah can be said until midday; Rabbi [udab says till the fourth
hour. The afternoon prayer can be said till evening; Rabbi Judab says, until the middle of the afternoon.
The evening prayer has no fixed limit. The time for the Mussaf prayers is the whole of the day; Rabbi
Judah says, till the seventh hour. Gemara. The evening prayer has no fixed linit. What is the meaning of
“has no fixed limit”? Shall I say it means that if a man wants he can say the Tefillah any time in the
night? Then let it state, ‘the time for the evening Tefillah is the ‘whole night'! — But what in fact s the
meaning of “has no fixed limit”’? 1t is equivalent to saying, The evening Tefillah is optional. For Rabbi
Judab said in the name of Samuel: With regard to the evening Tefillah, Rabban Gamaliel says it is
compulsory, whereas Rabbi Joshua says it is optional. Abaye says: The Halacha is as stated by the one who
says 1t is compulsory; Raba says the Halacha follows the one who says it is optional.

1. Appatently SN held that 1°27Y 199N was mandatory. See the following MODIN:

(13 77) 18P 27 MR MINA ORI — 2 N 555nn 1021 HHanm KDY YLK 5P 1D f7 M372 NoDn Moo
DN TP 1D RIBYDY, M M3y Nhen

Translation: If someone erred and did not recite the evening prayer, he makes it up by reciting Shemona Esrei twice in the

next Tefilas Schacharis. Perhaps you want to ask: did not Rav hold that the evening prayer is optional, why do you need to
make it up since we hold by Rav’s opinion in matters involving permitted and prohibited practices.
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Notice that the N9/ provides us with three pairs of opinions on the question: is nban
N°27Y mandatory or optional. They are: DN 139 and ¥ *29, 37 and DN and
"2N and N3, Let us further note the era when each pair lived. oM 137 and °29
VYT were early DYNIN. 37 and PN were first generation 2NN in 922, M2N and

N29 were fourth generation QNN in 923, This is one of the few debates concerning
prayer that spanned a period of several hundred years. As with other differences of
opinion concerning 17890, these disagreements do not reflect a right or wrong way to act.
Instead they indicate that both practices were being followed during these eras.

That the 2% M52 does not repeat MNEY ANDE during NY27Y NS5 is another factor
that mitigates against the position that 1°29Y n951 is mandatory:
TP NI 132 OY 3 37pa— 1257 /1 PND 0I5 NN DN M5 07ann
;T B9S2 =0 N2 PP1Y DM 131 TR 0= NN 1373 13 DIFA NI I
M2 1550001 DTN 55 T2 AN 2T N L une Sy D18k D nnm
n55N PRE D% N°27Y 81 9192 555N MM PN ,1NBDI B TR MNP
WD 97D BT 2AN BTN IND PR 15035 MD1a 9130 8D 9005 13 nvany

AN T

Translation: In the evening, all those congregated sit and the prayer leader stands. He says: V""Hu

Rachum ete. Barchu Es Hashem Ha'Mivorach etc. Those congregated respond with Baruch Hashem
Ha’Mivorach 1.°Olam V'a’Ed. He then begins Lifros Al Shema and then recites Kaddish. The
congregations stands and recites the silent Shemona Esrer. When the congregation completes the recitation of
Shemona Esrei, the prayer leader says Kaddish and everyone goes home. "The prayer leader does not repeat
Shemona Esrei out lond in the evening because the prayer of the evening is not mandatory. Therefore it
would be inappropriate for the prayer leader to repeat the Brachos of Shemona Esrei since no one needs to
hear them in order to fulfill their obligation. To do so would be to recite the Brachos in vain.

Ask yourself another question: how many times have you been in synagogue for noan
D27 when either the *N2J or the Rabbi have announced that it was necessary to repeat
YO NNYAP. Did you ever ask yourself: why do I not have to also repeat TI&Y FIME?

The answer is: because M"37Y N95N is optional, the ALY AL of N'237Y n95n does
not have to be recited at any specific time. That answer should lead you to a different
question: why do we recite &Y AL at all during 127V n950; let us recite only

M2 DY NNP? The answer to that question: we want to recite three M%'en each
day. Professor YRAE—ND DN, in an article entitled: T2 N M N2 199N in his
book, MMTPA NMIDYNT MBI at page 119, footnote 7, relates that so much importance
was given to reciting MY ML three times each day that it led to the practice of reciting
MY Y both at [T MM and MaBP MMM that we studied in Newsletter 6-11.
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The practice may have been instituted by those who held that NY27Y n%an was optional

but who still wanted to follow the practice of reciting MY ML three times each day.

One more factor that mitigates against the position that 129 nben is mandatory. Does
the recital of ALY MY at night fit into either one of the two views of MIEY AW
that we have put forth; i.e. that it follows the formula of P2%, A&P2 and AN or that it
is a substitute for the M2V in the WIPHT N'2. Reciting ALY AN at night does not
fit the formula of MW, M¥P2 and AN, The same reason that justifies omitting 111N
during NY239Y n5sn justifies omitting MY FIVAL,; i.e. it is inappropriate to make
personal requests from the 02 D 13937 at night because that is the time when the 072
1777 reigns. Similarly, reciting TAY AN at night does not fit the view that it is a
substitute for the MM2Y. Although the following NI provides that N*27Y nbsn
parallels an activity that took place in the @I N2, the MYAN A7 demonstrates that
it was not the type of activity that would preclude a finding that NY27Y N80 was optional.
MY YD 119 1N 2P NPEN BN AN 35|12 /0P 13 T MD73 NoDK 923 kN
12957 53 29957 ©v21p 39pam 19NN 8O 21791 BN

0Y25M VO N MVDT 3T LD [T AT A PID RPN NPT N TN
DYBPMR N P ROR M 53 8708RA MM I NY2NM NN R DN
/35 MM 7D w1 57T aNmk 1Dy M3 v7 o1a HoNns BN AN ,Aha o
0Y25M 9BOT T30 FIPN NY2Y NN, DIIPN DTAN T30 araw MSon whe
DY37Y 155N 15 NBMDT B MWD TIND NI 71005 ,119°01 53 Pnpiw N
NTT 2300% 1D, AP 13 D3 NI 9N 30N ATAI0% 2T 1200 N, e

B8 DaN 19952 1eeemh M 1350 1250 Do 2ol 2Ny 0925R e
12952 19 em 1MERES M 127 N 013 190NN

Translation: 1t is obvious that the Mitzvah to burn the fats and limbs was not a mandatory Mitzvah that
needed 1o be conducted each night. Instead the practice must be explained as follows: it was permissible to
burn the fats and limbs at any time during the night. But if the fat and limibs were consumed during that
same day, then nothing more needed to be done. According to this explanation the following that we learned
n the beginning of the fourth chapter of Maseches Brachos page 26b makes sense, that the three prayers
each day were instituted to commemorate the services that took place in the Beis Hamikdash and that the
evening prayer was established to reflect the practice of burning the fat and limbs throughont the night. 'T'hat
explains why Tefilas Arvis was optional ; i.e. it parallelled an optional activity that occurred in the Beis
Hamikdash. When the gemara said that the fats and limbs were burnt all night it meant that it was
permissible to do so.  However, if the fat and limbs were consumed during the day, there was no
requirement to wait to burn them during the night.
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DEFINING THE TERM “Mw7” VIZ-A-VIS N*37y n%on

Despite the Halachic holding that N°237Y N8N is MM, the accepted practice today is to
treat M*27Y N2Y2N as a 2. How did that come about? Let us review how various

RYINWNA presented this issue:
SBNN BN - 2N DR 59001 M2y HHDNM NS AYn-N TIBY 12 a7 M572 NoDn Moo
(5 ) 19pR MART WD TP SNDOND M 15 NP M M3 1PN (13 77) 18Pk 27 N
P51 12952 WM NN WIS PRT DI MR DM 1R 95 N3N 19 550nm N vn
T AP NY27Y NPDNT 131BNT RT UMD @ 2mw 1°29Y N55NT D DI RBpR NT

1502599 18 235 HaN I MY3TY NPON AN (AN INT N2 R DN M 0a:b
Translation: If e erred and failed to recite Tefilas Maariv, he recites Shemona Esrei twice the next morning in Tefilas
Shacharis-Perhaps yon would like to question this ruling by pointing out that Rav held that reciting Tefilas Maariv was
optional. If that be the case, why is it necessary to make up this prayer, particularly since we accept the Halachic rulings
of Rav when the issue concerns probibited actions? Y ou can further challenge this Gemara based on what we learned that
if someone failed to recite Ya'Aleh V'Y avoh in the Shemona Esrei he recited on the first night of Rosh Chodesh, he
need not repeat Shemona Esrei becanse it was the practice of the Court not to declare the New Moon at night. Why do
we need this reason, let us simply say that he need not repeat Shemona Esrei becanse Tefilas Maariv is optional? We
therefore must conclude that the definition of voluntary as it concerns Tefilas Maariv is limited to circumstances when be
could be performing another Mitzvah that if he fails to perform, he will lose the opportunity to perform it. In that case,
he may omit reciting Tefilas Maariv. However, he may not omit Tefilas Maariv for no reason at all.

MY 1°29Y N9BNT 19 RBYET PYRT 71/ 5371397 9231-0D T 19BN Y197 29712 N9
YID MNP0 17 NN B33 N ,PAP 17 1R 299 2DN 130T AN 903 0NN oo
TN 277 T 230n NoS 1357 /23 /bR A3nnma DRDY M 2R NPYDN HNT (NP

237 527 MMDN2 2720251, M2 MINT 12770 1R AN NIBE AP 1IN 270 b

MY NI T2 DI D DN DD 117 15810 AR LRI RTIDIN 1 0207 725 0TINT DY nhnan
53pm 8D Ay NS R 0w Dapm1 T Ay R MIR®mY N AT 20T, YD RN v7aY KD

RO D N TaY NN NS 0w 0D 1IN NP T2 N 1297 N M HaN My

DaN W O MYS Trap RS N1 0w 1 hY D21 1A INT AR MEnT DToR M AP b
121,012 P12 DT Y R DI T A KD IR 0w 530 Ty N B DT DRRY oD
72N NOR 5521879 8D 90N 1y 10h 05 KD N 0w 15 1N 1N 1R 9D pe ANTPA

SO AN

Translation: Rav Haii already resolved that reciting Tefilas Maariv was mandatory. He made that ruling despite the
Mishna which holds that Tefilas Maariv has no measure which was interpreted by the Gemara to mean that it is
optional and despite the holding by Rav that reciting Tefilas Maariv was optional. The reason that the Jewish People
recite Tefilas Maariv every night is not out of the type of obligation that if one fails to do so one has committed a sin. It
is optional from the point of view that if one recites it, one receives a reward but if one fails to do so it is not a sin. 'This
is to be distinguished from an obligatory Mitzvah concerning which if he performs the Mitzvah he receives a reward and
if be fails to do so he is punished. Reciting Tefilas Maariv is similar to the Mitzvah of charity or gemilas chesed which
are Mitzvos but are optional. 1f one performs the Mitzvah, one receives a reward but if one fails to do so it is not a sin.
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Mitzwos like Succah and Tzitzis and others similar to them, if one performs them he receives a reward and if be fails to
perform them be is punished. Reciting Kriyas Shema at its earliest time is a similar Mitzvab. If one performs that
Mitzvah in that way, one receives a reward but if one fails to do so it is not a sin.

553 12 NPT N2 99 937,129 IN PP NY29Y NN MBRDT RSP 1D Y
W WRT2 057 B0 KD ONT DRI 3T 713 DD ORI 0D 030 N 0B N AR ambeh

N D1 NON WM PRI PRY MNP PR 1029Y B0 N D 0O N IR Np
LT 1039 NDBN RTT MNP PR 1 MDY 222w D3 05 P19 BN BNT NN
WP RO HAN 550 mHek wpan 85T R 5 03 Mn M3y NBN BN D 1 NON

SIS T15Y N b

Transtation: The discussion as to whether Tefilas Maariv is mandatory or optional only concerns someone whose practice
1t 75 never to recite Tefilas Maariv. However if someone regularly recites Tefilas Maariv or has accepted it upon himself
as an obligation, it becomes mandatory for him to recite it. In that case, if be errs while reciting Shemona Esrei in
Tefilas Maariv, he must repeat Shemona Esrer.  If this is not the proper explanation of the dispute then why on the
frst night of Rosh Chodesh if one failed to recite Ya’Aleh VY avoh in Tefilas Maariv, did the Gemara the rule that he
need not repeat Shemona Esrei becanse Kiddush Ha Chodesh, the declaration of the New Moon, took place only in the
daytime. If reciting Tefilas Maariv was optional then there wonld be no need to repeat Shemona Esrei on Shabbos and
Yom Tov, if one made a mistake. We can therefore conclude that when the gemara said that Tefilas Maariv was
optional, it was only concerning one who regularly failed to recite Tefilas Maariv but if be recited it regularly it became
mandatory for hin.

The 1292 79D raised an additional issue if in fact reciting N'23°Y 920 was optional.
How do we comply with the requirement to recite 100 M272 each day if we omit M312%
ALY in M°37Y NP°BN?
N NIPODY, M N 2101 1373 ARTR 12PN R T35 71 7amem ano-n (%D 1355 19D
D137 732 K5 NS KON 71 10 B8 571m Ry apn S rb-8 A e (30, ©137) 200D
FAAND DTN MR 9D I3, N 130D N2DN 5 [T 1 NON 27N 1ana oo
MY 971 PRAY 1191 2123107 BY FIBING BTN 1M paw NRD Y15 mann Appw 8T 3793
n55n 155 ND1aM N5 FPET NP DTP BY25 P QAT 513 TR M 0P 1I9YD

DM 27D DN 1A 190 e Many
Transitation: The Rambam wrote that the reason that Kedushah is not recited in Tefilas Maarip is becanse Tefilas
Maarip is optional. The Rambam’s position conld be challenged. Did we not have a verse: what does G-d ask of you;
did our Sages not advise that we should not read the word as “Mabh” (what) but rather as “May’Abh” (100 ) and did
we not need to recite Shemona Esrei at night so that we could complete our requirement to recite 100 Brachos each day.
Then how shall we explain the Gemara’s conclusion that Tefilas Maariv was optional? What the Gemara meant by
optional was that we have the option to recite Tefilas Maariv before sunset despite the fact that we recite Shemona Esrei
after Kriyas Shema and all agree that Kriyas Shema must be recited at night after the stars come out. In fact that was
how our Sages acted in the time of Emperor Polippo Ceasar who issued an edict against practicing Judaism. The Jews
were forced to go to synagogue before sunset in order to recite Tefilas Maariv. Then at night they would recite Kriyas
Shema at home.

The 1393 adds one more thought to this issue:
SPINY 821233 1PDI03 N PR 7313091332 P33 DUORDIT PRY Do °D ANT An3 9 iny v
DY9) T AN 19 19952 DYONDEY B [ VN SN oY ToM AP Ay 0oMa
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173apm 2w AR 1199521 SRR 10 M MY @D iy R A2Y52) 1T0M T MR ome (0 ,an
MTD 2PN 1905 MIRA (30,100 ) 20037 1IS 9°hm OMa DYP NN DN A N
7
Ha’Rav Nasan wrote that it appears to me that just as the angels do not interfere with our world we too should not
interfere with their world. One of the acts of compassion that G-d extended to the Jewish people was that in the Beis
Hamikdash, the Leviin wonld say Shira during the day while the angels sang Shira at night. That was what King
David meant when he said (Tehillim 42, 9) By day the Lord will command His loving kindness, and in the night His
song shall be with me, a prayer to the G-d of my life. This verse should be interpreted to mean: in the day G-d will
command the angels to be silent as a kindness to those who need it, the people of the lower world. During the night the

song sung by the angels will be heard while G-d still hears the human song, which I sang during the day. This follows
what was written (Tebillim 119, 62): In the niiddle of the Night 1 will arise and thank Y ou.

That DY29Y N9 is M had practical implications concerning the 501 itself:
= '7322?2/‘ N YN DD 'IJ’Di? DR nYany ﬂ‘?’Dﬂ phghlwdivg ’D'ﬁ-NP ]D’D tinliakh Bnbitmbe)

WaP .120N5 AN TR AR PR .M 139Y NN PR 131202 00 - N

JONRY AN BIYD 9= M3 1 19N o

Translation: Becanse it was concluded that Tefilas Maariv was optional, the heads of the Babylonian Academies added
the following Bracha to Tefilas Maariv: Baruch Ata Hashem Ha’Melech Bichvodo ete. This was done to confirm that
the recital of Tefilas Maariv was optional and that it was not necessary to join the commenoration of the Exodus from

Egypt with the recital of Shemona Esrei. They established the name of the Bracha as Baruch Hashem 1.°Olam Amen
Vmen.

The N”28%7 provides a little history behind the composition of the paragraph of QP1DD
that begin: 1N B8 827 = 7173

M52 N DI NI 11972 53 9PN AN MY 0IRS M -1 pID 87an Mana mabn
521 551 S 1IN S Mona ;0 a0 ,mwS Mt S Y MmN oY PP 532 M N
MONY MM W wa AND S MD1a M2 81 ,15725 1573 122 8D DA mhen Se meen
02°2 P0EMR DY R N0y DYy AR S Mana ban ,5ho mhons mhN 1A poant
PIPYR 97D 132001 NI N YA NN DB MINAN TN 0N N ANY LeTRa en )
v8H ,\Y0N DIPN DRPNL DTN NIPN KON 270 D DN 1 NN TN 2PIDD 1RINE 19
PWRNIM P RS MR NYRY Ao 159 ,Or ININAMD 001300 M M 2hoann v
ITIMN 173720 P M3T2 MY T30 MO A B2 2 9N DPIDD DN RO a3 Bhanmh
P IR T MY Ppn 53 5p1 w1 055 130y 7y 0vp1 o1 1Ma53 751 DRI NN 1572
M373 MR Y 72905 Dynr S1aR D7YR 1IN 5P 2T NI POy 0033wy SHann
TV PN VAN 1R TN TINS5 INDND 55500 1320w NoTa N e NNp

7 5w MmN 11002 Q)=
Translation: It is a Mitzvab for a person to recite Amen after each of the Brachos that he recites when he finishes
reciting a group of two or more Brachos. When he finishes all of the Brachos he may talk like at the end of the Birchos
Ha’Torah, Hallel, the Haftorah and Shemona Esrei but he should not speak in the middle of reciting a group of
Brachos. At the end of the Brachos of Kriyas Shema that he recites in the morning, he should not speak because he is
prohibited from speaking because he needs to join the commemoration of the Exodus from Egypt with the recital of
Shemona Esrei. However, concerning the Brachos of Kriyas Shema that are recited as part of Tefilas Maariv, the
practice now s to recite Kaddish between the Brachos of Kriyas Shema and Shemona Esrei. Therefore he may recite
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Amen after reciting the last Bracha of Kriyas Shema which is Hashkeiveinn. He does so as a sign that the verses that
he recites after Hashkeiveinu are not part of the Brachos of Kriyas Shema but were an innovation instituted later in
place of Shemona Esrei. 'This paragraph was composed because there were those who recited Tefilas Maariv in the fields
and wonld be in harms way if they stayed ont too late. Since Tefilas Maariv is optional, they did not mafke the effort to
recite Tefilas Maariv in a group of ten men. Instead they recited these verses in which the name of G-d appears 18 times
representing the 18 Brachos of Shemona Esrei. They would then recite a Bracha at the end of the verses and end:
Ha’Melech Bi’Kvodo Chai V"’ Kayam Y intloch Aleinn 1."Olam V'a’Ed 1Al Kol Ma’Asav. Then whoever wanted
to recite Shemona Esrei at home could do so. Even after the reason for reciting this extra paragraph no longer existed,
the paragraph remained a part of our practice. Therefore a person who is praying alone can skip this paragraph. After
reciting the Brachos of Kriyas Shema, e should recite Hashkeiveinu in order to join the commenmoration of the Exodus
from Egypt with the recital of Shemona Esrei. He should not recite Amen after any of his Brachos until after the last
Bracha of Shemona Esrei.

The ?DP5:'I 1o provides an additional view on the the paragraph of RPIDD that begin:
1ANY TR B - 3

11737 D2 TNNYB—TIN DN M B8 137 N9DN 1P7-33 12D 19700 173y vpbn YMaw NeD
VI NP KDY NP 725 9DNA RO M NP20Y MDD 13 M0 AR [ D7t mmdw
MNT 1D DB T DY) TRV TASWD 2P N3TD RAPINTA N 712 U MSN23 Y AN
1235 0P TR0 01 5-8 751 R P 1R 1R 09ph 1 N 1 ooen ek Sa3aw manws
MMM QY FONT PRIDEM 25N T30 WAR 19DN% AN MDY TR 1N M NI p TS
M 1D BT AN 201 .DWAR DN 1IN SWIRD DINPRY M3N2 17 T MNDIN 7 (T e
137 137 NPDN% MDY 913 MM RITRM AD 95 001 Beh M .00 Aaben N
TIIDM T NI B 13 N 13 A MANT a0 5w m1Ren5 nvay b mINg imnk 7
BT NNDMIN FTPINID PPIDD2Y 11200 PPDEnY /YN M3y b m9anh 3y b AN
P37y 5w A90Mw DM .MY20Y S Y ANP B2 N972 MR 1N IR BT L a5 R
N2221 77 5550 RO 31N NN W MI3N2 1M 9N NDIOT N30 OTIN NEY N2 M

20 NP2 Ny
Translation: I found in the name of Rabbenu Shlomo that the rule enunciated by our sages that Tefilas Maariv was
optional was only meant to include Shemona Esrei and not Kriyas Shema. Kriyas Shema and the Brachos of Kriyas
Shema are mandatory as a Torah based rule as it is written when you lay asleep and when you arise. That is the reason
the heads of the Babylonian Academies added the verses: Baruch Hashenr 1.’ Olam Amen V" Amen and ended it with
Baruch Ata Hashem Melech Ail Chai La’Ad V" ’Kayam 1.a’Netzach in order to confirm that reciting Tefilas Maariv
is optional and it is not necessary to to join the commemoration of the Exodus from Egypt with the recital of Shemona
Esrez. They chose these verses to reflect the 18 Brachos of Shemona Eserei which with the ending Bracha contain 18
references to G-d’s name. They sent this to the people of Erety Yisroel and they established the recital of this paragraph
as a regular practice. "T'hat is why we recite Kaddish before Shemona Esrei to announce that the end of Tefilas Maariv
has been reached. Whoever wishes to leave at that moment may leave. Now everyone considers Tefilas Maariv as being
mandatory and it is necessary to to join the commemoration of the Exodus from Egypt with the recital of Shemona esrei.
This is based on what Rav Yochonon said: who will inberit a part in the Next World? He who joins the
commemoration of the Exodus from Egypt with the recital of Shemona Esrei. He is considered as having done so
despite reciting Hashkeiveinu and the paragraph of verses. They are considered a lengthy reference to the Exodus. We
recite Kaddish after the Brachos of Kriyas Shema becanse reciting Shemona Esrei in Tefilas Maarip is indeed optional.
Another reason to recite Kaddish before Shemona Esrei is to benefit one who leaves the synagogue after completing the
Birchos Kriyas Shema. He does not recite Shemona Esrei and fails to hear the Kaddish that is recited affer.
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THE TIME CONFLICT OF g NNY2 AND 772y A3aw IN 1°2°Y n>an

Our discussion concerning the rule that N2 NSO is PWA, optional, highlights the
conflict that exists between the need to recite V¥ NN at night at its proper time and

the practice to recite NY27Y N80 at an calier time. The following disagreement
illustrates the conflict:
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;Y05 F20W WP 12D 13 127 ;P 7AW () B113T) 120027 T TN NP0 D
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Transtation: The Master said: Let him recite Shema’ and then say the Tefillah’. This accords with the view of Rabbi
Johanan. For Rabbi Johanan says: Who inberits the world to come? The one who follows the Ge'ullah immediately
with the evening Tefillah. Rabbi Joshua ben Levi says: The Tefilloth were arranged to be said in between the two times
we recite Kriyas Shema each day. What is the basis for their differences? If you like, I can say that their differences are
based on an interpretation of a verse, and if you like, I can say that their disagreement is based on reasoning. Rabbi
Johanan argues: Thongh the complete deliverance from Egypt took place in the morning time only, there was also some
kind of deliverance in the evening; whereas Rabbi Joshua ben 1.evi argues that since the real deliverance happened in the
morning, that of the evening was not a proper deliverance. ‘Or if you like, I can say it is the interpretation of a verse’.
Both interpret one and the same verse, i.e when you lie down and when you arise. Rabbi Johanan argues: There is here
an analogy between lying down and rising. Just as at the time of rising, recital of Shema’ precedes Tefillah, so also at the
time of bying down, recital of Shema’ precedes Tefillah. Rabbi Joshua ben Levi argues differently: There is here an
analogy between lying down and rising. Just as at the time of rising, the recital of Shema’ takes place soon after rising
from bed, so also at the time of lying down, recital of Shema’ must take place just before going into bed. Mar ben
Rabina raised an objection. In the evening, two benedictions precede and two benedictions follow the Shema’. Now, if
you say he has to join Ge'ullah with Tefillah, bebold he does not do so, for he has to say in between, Hashkeiveinu, et
us rest’? 1 reply: Since the Rabbis ordained the benediction, Let us rest’, it represents a part of the Ge'ullah blessing.
For, if you do not admit that, how can he join the Exodus to Tefillah in the morning, seeing that Rabbi Jobanan says:
In the beginning of the Tefillah one has to say: O Lord, open You my lips etc., and at the end one has to say: Let the
words of my month be acceptable? The only explanation is that since the Rabbis ordained that O 1ord, open You my

lips should be said, it is like a long Tefillah. Here, too, since the Rabbis ordained that ‘Let us rest’ should be said, it is
like a long Ge'ullab.
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Y7 explains the position of 9% 12 VeI Y2A:
NoT,09 52 m55N 53 13PN puw ANP I 1P — DIPN YRANI—2 8Y T AT M513 NoDn e
DB NP ATID N°a9Y N55N aD

Transtation: The times to recite Shemona Esrei during the day fall between the two times each day that we recite Kriyas
Shema. He holds that reciting Shemona Esrei at Tefilas Maariv should occur before the recitation of Kriyas Shema.

It would appear that "5 12 DN 727 suggested a perfect solution to the conflict between

reciting MPY ML and reciting YA NNYAD in 127 n>an. Why do we not follow
his suggestion?

BN PRI DI TIVAM 1370 1T 1INY T 0D — 137 171D STIOND—/N 1Y 73 57 11912 NoDk MsDn
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Translation: Rashi asked: how do we justify our practice of reciting Kriyas Shema while it is still daylight and we do
not wait until the stars come out as is required by the Gemara? And so Rashi felt forced to explain that the recitation
of Kriyas Shema just before going to sleep is the time at which we fulfill the Mitzvah of Kriyas Shema at night and that
Kriyas Shema is recited after the stars come out. Rashi supported his position by pointing to how the issue is presented
in the Talmud Y erushalmi: if someone recites Kriyas Shema before dark he does not fulfill his obligation to recite Kriyas
Shema at night. So why do we recite Kriyas Shema in synagogue when Tefilas Arvis is recited before dark? In order to
recite Shemona Esrei only after we have studied Torah. Rashi’s explanation is troublesome. 1s it not true that the
Kriyas Shema that is recited before going to bed consists of only of the first Parsha. If that recital was meant to act as
the fulfillment of the Mitzvab to recite Kriyas Shema we should read all the three Parshios of Kriyas Shema. 1t is
Surther troublesome in that we are required to recite two Brachos before and after our recital of Kriyas Shema and that
does not occur when we recite the Kriyas Shema that is recited just before going to bed. _And is it not further true that
the only reason to recite the Kriyas Shema that is recited just before going to bed is to be protected from harmful spirits
and if someone is a scholar he is not required to do so. 1t is further a problem because according to Rashi the Halacha
should follow the opinion of Rabbi Yehoshua Ben 1evi who held that the Tefilloth were arranged to be said between the
two recitations of Kriyas Shema each day. But in truth the Halacha accepts the opinion of Rabbi Y ochonon who says:
Who inberits the world to come? The one who follows the Ge'nllah immediately with the evening Tefillah.

DV T2 T2 53 PP 1N TN MANN BRY AP NDISA N3 5w piw ANYIP 139TI8T 071 B 100
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Translation: As a result Rabbenu Tam held that the recitation of Kriyas Shema that occurs in the synagogue is
primary. You may try to challenge Rabbenu Tan’s position by arguing that he is holding that we can fulfill our
obligation to recite Kriyas Shema at night by reciting it during the day. This is how he wonld respond: we hold like
Rabbi Yebudah who said that the deadline for reciting Tefilas Mincha is at Plag Mincha which is the eleventh hour less
a quarter. As soon as the deadline for Mincha is reached then the time for Maariv begins. Y ou may try to challenge
this answer by pointing ont that on occasion we recite Tefilas Mincha close to nightfall and after Plag HaMincha. He
would respond that we can also follow the position of the Rabbis who said that the deadline for reciting Mincha is
nightfall becanse the Gemara concludes that the Halacha does not follow either opinion; one can therefore follow either
opinion.

1\7 N7'2D 0y Twan nanY r‘vbsnnw 12N Py NDAST N2 b2 pow NP ONRTIT YA AN D by
37 NTIVD 1N 2D DIDIDI DTN DY MY DN DT LTOW YWD INT NUAIT ININ 037D
naw S oHem T 377 (00 19pR) [UNT 05BN I T AP ARG DY TIYan m0T N Na

3 5w yow DNPT DRED NPNIT NN Don pow DNYP NP 77 D3 NDADDY DA 2°7Y2
J‘H‘\P'? I"?’JW P 07N DY 270723 1P Ak m5ena ADNRPT N AP NI NDAA
TN 17HDN3 YD KON [N B RN F9MAN MR R 190 uNe 1 anbon oTp wrp

FAD NN MR TR 1208 B3 7125 PR NS S w0 NIIDE D ANDI INDY .70 0137

SINPNT
Transtation: Therefore Rabbi Yossi gave an alternate explanation. He too said that the recital of Kriyas Shema in
synagogue is primary. Those of us who recite Lefilas Maariv while it is still day follow the opinion that holds that the
earliest time to recite Kriyas Shema at night is when you can recite Kiddush and the time when people sit down to eat
Friday night dinner which occurs while it is still daylight. From that time forward we may recite Tefilas Maariv.
Additional support for this position can be found in the opinion of Rav who wonld recite Maariv for Shabbos while it
was still daylight out and I am sure that he would recite Kriyas Shema during Tefilas Maariv under those circumstances.
From all these sources one can conclude that the recital of Kriyas Shema in synagogue at night is primary. How do we
explain the Talmnd Yerushalmi that they would recite Kriyas Shema before Shemona Esrei for the sole purpose of
reciting words of Torah? Rabbenu Tam answers that in Israel they would recite Kriyas Shema before each of their
prayer services just as we are accustomed to recite Ashrei before each of our prayer services. They recited Kriyas Shema
before every Shemona Esrei in order to recite words of Torah before Shemona Esrei. Concerning the Kriyas Shema that
we recite just before going to bed, one should not recite a Bracha before it and it is not necessary to read more than one
section of Kriyas Shema.

The N”2¥1 provides an alternate answer:
PRED PR T IO BT AN MNP 1T 1 10 DN-N BY 73 5T 11572 NoDn N7AwRT T
BRY DY 77N 12T INB N3 133 A5N2 TYh 2T KON 15NN 13 1373 N9 1291 07 A
21232 155D 11 8D N2 79 TR B0 M 22a0M AR T 37pn N5DN 1ohenn 11 8D
A D 730051 ,593 15honn 1 8D PRow PE DYDY INOB 9IRS ADRAAD M and e
F9DN3 YD ¥73 NSN3 P NN PP M M 2P 2937 nBon 55505 1 nn Marn
571 973N 571 Y 203 11,1300 NP 1otk D MmN PR PINMm TN 13T Tinn

R~p ARl 12 NI 57 DONAA 1’2 27 NN AN DAY 927 29mM
Translation: Therefore by reciting Kriyas Shema before nightfall they do not fulfill their obligation to recite Kriyas
Shema at night. The only reason they did so was to be able to recite Shemona Esrei in Tefilas Maariv after studying
Torah. Why did they act in that way? If they waited until nightfall to recite Kriyas Shema, everyone wonld go home
after reciting Tefilas Mincha. They would not return to recite Tefilas Maariv in a group of ten men because it wonld be
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too much of a burden to congregate once again. On occasion that might result in their forgetting to recite Tefilas Maari.
So as not to burden the congregation they would recite Tefilas Maariv before its time, recite Kriyas Shema and its
Brachos in order to recite Shemona Esrei after studying Torah. They would then repeat Kriyas Shema later in the night
Just before they wonld go to skeep. So wrote Rashz, The Ra’Avad, Harav Yitzchok Even Gayis and many of the
Gaonim. So it appears from the Y erushalnii.

The following represents the citation from the M%7 19N to which the N7227
referred:
1'DIDI DTN *12 TN PWH NPM 027 20—/ R D 2 5T N 57D M19N2 NoDR 1wy Tmbn
7Y NPHADM NPAMINT KPP RIS PPN NS0 DY 027 N L. . NAW Y953 1D D1oRD
AN I A5 10 BN NI 0T NS RS 135 0TI NTIDT 2N ROPF DM 117 T NBY N
TMAYS 73 KON 1N2IM T INED $P2wa NDIDT MY32 MNP 1PN DY 937 1R NDIOT N33

70 5w 127 o mena

Translation: Rav Chiya taught a Baraita which states that the evening Shema may be recited from the time that people
commonly enter to eat their meal on Shabbat Eve . . . Rav Yossi said: interpret the Baraita as not referring to eating on
Shabbat but as referring to inhabitants of those small villages who commonly abandon the roads and return home while
1t is still day becanse at night they are in danger of being ambushed by wild animals that roam the areas around their
villages. It was taught in a Baraita; one who recites the Shema before that time has not discharged his obligation and
must repeat it in its proper time. If so, why does the congregation recite the Shema in the synagogue when it recites
Maariv before nightfall? Rav Yossi said: They do not recite the Shema in the synagogue in order to enable anyone to
discharge their obligation; rather they recite it there in order to stand in prayer upon having been occupied with a Torah

passage.

The pr‘?ﬂ Y512 reports a practice that was common in his times which developed as a
result of this conflict:
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Transtation: Harav Avrohom son of Dovid was quoted as follows: My practice concerning the recitation of Kriyas
Shema in Tefilas Arvis was that 1 would answer Amen after each Bracha but I would not recite the Brachos themselves.
I would recite Kriyas Shema but not for purposes of fulfilling the Mitzvah of Kriyas Shema but like someone who was
studying Torah. I would answer Amen to the Brachos that followed Kriyas Shema and I would recite Shemona Esrei
with the congregation. Once the stars came ont I would recite Kriyas Shema and its Brachos. I was not concerned about
Joining Shemona Esrei to the theme of the Exodus from Egypt. I answered Amen after the prayer leader recited each of
the Brachos because i was concerned that 1 might forget to read Kriyas Shema at home. By answering Amen 1 wonld
still be considered as having fulfilled my obligation through the acts of the congregation even though they did not recite
Kriyas Shema at its correct time. 1 would recite Shemona Esrei with the congregation because reciting Shemona Esrei
with a group of ten is better than doing so alone and the synagogne is considered a place of prayer and prayer is
considered a pure offering.

1. The *7°ND in his ‘N* 1°3 M2AN 1312 7DD has a long discussion about this practice. He differs with those who follow the practice.
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INTRODUCING N3y n%on WITH D)p10D

Rabbi Zeligman Baer in his BN NTIAY 97D includes the tfollowing note in his opening
to M37y N2on:

MR T Y0P NN MARD 25500 PPID HOWN MR- DRI NTaY 9D
DV BN DI NI POMNN DIPNN BT MR T, AR 12n [ nben
BNDIY WD A NI ,D0ABP 02231373 NNTYY MR 13T Mt nraay Yhannh
MW NN DV LIBID NIV VOO MED DYP5 10 ™I NYYED 13
1273 3, RPN 19 DI R T2 AN, DN 2D YR 2 Pmem Mmbynn
Y—=% T3M2Y 0= AN 107) TP 0O WY .M5*ha -0 P23 DR -0 Ty B -0 DN
MR, MINDR - 19D 2P 9N 115 232 131 NIN-IR 0= N D Y e

JAMTPSA NP oY N 'IBDI'I PN =Y .2 A2 DTN
Translation: In the Rhbineland and in Poland, it is the custom to recite Tefilas Maariv immediately after Tefilas
Mincha out of concern for troubling the community. Immediately after completing Kaddish Tiskabel at Tefilas
Mincha they begin to recite Tefilas Maariv by saying V"Hu Rachum. There are others who follow the practice of
reciting Tefilas Maariv at its corvect time; i.e after three small stars become visible in the sky. That is the proper
practice to follow particularly on the days on which we count the Omer in order to fulfill the Mitzvah of counting the
Omer at its corvect time. Before reciting Tefilas Maariv, it is the practice to recite one chapter of Tehillim and
several verses and to recite Half Kaddish.

Rabbi Zeligman explains the basis for the practice of reciting RPIDD before N127Y n5on:
07317773 N2 091BY 37 D3 7013 KDY /790 Amany Lmbpnm e - DN nTay 1o
MOW B3 20D 57D DA ARG RO TOR D2 N BN 9502 021250 o TaN
ON ,29V2 [T 12 N3 0N (2 /Y 7 MIDT22) (BNT D 1IND umw A

D7 BT VNN R D7 AR 550nm paw NP NI NP P 50n

JIDY 13D MINJY =Y DDA

Translation: Shir Ha’Ma’Alos, Chapter 135. This practice is not found in Seder Rav Amrom Gaon, the
Rambam, the Avudrohom , the Kolbo nor in the Sefer Yirai'Im. However, the Ba’Al Eliya Zutra in his
comments to Orach Chayim section 137 wrote in the name of the Shiltei Giborim that it was a custom to recite
these verses based on the Gemara in Maseches Brachos 4, side 2 which provides: upon returning home from the field
in the evening, if a man is able to study the Written Law, but nothing more, let him study the Written Law and
then be recites Kriyas Shema and Shemona Esrei. It was not the practice of the AR”I to recite this chapter of
Tebillim but it was his custom to recite the verses beginning with Hashem 'I'zvakos.

1. Notice that Rabbi Baer does not indicate that maw® 1329y was recited after 3t n»an. This omission may represent
one of two practices; that when R*a9y n%an was recited immediately after mmat n»an, maw® 13°5Y was not recited
after Mt nan or that in those locations M2 13°5Y was never recited after M3t N2, a practice that we examined
previously in our study of mran nbon
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The following is the source referred to by Rabbi Baer but found in 739 TON:
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Translation: The Shiltei Giborim wrote in the beginning of Maseches Brachos that it was the custom in some places
to recite Shir Ha'Ma’Alos Hinei Barchu ete. before reciting Tefilas Maariv based on what is found in Maseches
Brachos (4a): if he is able to study the Written Law, but nothing more, let him study the Written Law becanse he
must recite Kriyas Shema only after studying words of Torah. This chapter of Tebillint was chosen because according
to the book, Knesses Yisroel, it contains the verse: who stand in the House of G-d at night or because of the verse:
raise your hands in holiness and bless G-d ete. Accordingly, if Tefilas Mincha was not completed until the night
and Tefilas Maariv was recited immediately thereafter, this chapter of Tebillim shonld not be recited becanse it was
not a situation where there was time to study Torah before reciting Tefilas Maariv. However, when Tefilas Maariv
was not recited immediately after Tefilas Maariv, this chapter of Tehillim should be read.

The NAJ from NI1272 N2DM that is cited in the above sources should be reviewed as well:
DR R R5R 75 ,8m1275 2990 WY DoM—2 /1By T 57 M573 Naon Ha3 Tmbn
TFINY NP TINT RO AR NPT 53181 01925 TN N 293 I 0 N2

1 N2 DTN 228 ;m55m Do e N3 2w NI 500N PR AN NTPN D
NI, DS 5030 o8 R b Boan B8, noaom n0a% D1o3 ,3npa men
I 2997 295 919237 5Y 1299 53757720 0D S0 ,550mm piaw NN

Translation: The Sages set boundaries for their enactments. For example: a man, on returning home from the field
in the evening, should not say: I shall go home, eat a little, drink a little, sleep a little, and then I will recite the
Shema and Shemona Esrei. 1t may happen that sleep overcomes him. He will then sleep the whole night and fail
to recite Shema and Shemona Esrei at night. "To prevent that from occurring, the Sages enacted the following rule: a
man, upon returning home from work in the evening, should go to the synagogue. If he is able to study the Written
Law, but nothing more, let him study the Written Law. 1f he is able to review the Mishnabh, let hin: review the
Mishnab, then he should recite the Shema and say Shemona Esrei, go homse, eat bis meal and say the Grace.
Whoever fails to abide by the enactments of the Sages deserves to die.

2. 137 5N is introducing a new concept; i.e that the recital of pme PN™Pin N2y n%sn requires preparation through

M0 °127. Rabbi Zeligman Baer must disagree with this view, otherwise why recite 2*2105 before n°2°p nbsn only
when 37 n52n is recited at its correct time, after three stars appear in the heaven. The 2'P1o2 should always be
recited before n*amy NN even when MY21y N%5n is recited immediately after mmat N»an. From what source did

37 M98 borrow the concept that the recital of e PN™Pin 12y N8N requires preparation through [=1 927?

Perhaps he was one of those who viewed 7217 P05 not as preparation for reciting 77wy 33 but as preparation for
fulfilling the M of pw NNAP
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Rabbi Baer who cited the R [¥98 53 led us to believe that the practice of reciting
D'PDD before reciting N°2°Y n%8n was instituted only for those who paused between
reciting FM3 N28N and M7 195N in order to recite PBY MR at its proper time.
Because of the break, it was necessary to study words of M7 as preparation for reciting
P NN, Rabbi Baer’s premise can be challenged based on a variation to the wording
of the N2 in M23723 N2DMA found in the following source:
DOMOM WP 239D INR—'2 1D /N NMDI 103 °277T MIAN NODD NInD MiNaon
PP Y N DN0H® 137 MIRA Ty MY3RY S e ANTID DBIN DO 2030
NDID TINY R NI NP DI VAN DN, INONDMN N OTIN 27803 .35
WNONDMD NI DTN KON NI IR 257 50 1 R0, pB IRIP RPN 7D NN
ONY LTI DD 2030 01 8D MR% 900 o8 BT 1025 IR nbion fvab 79 2npa

ST 29977 2SN 92T BY 121w B2y HhonmY prr N 8D IR

Translation: What boundaries did the Sages set for their enactments? Our Sages said that the deadline for the
recital of Kriyas Shema at night was midnight. Rabban Gamliel said: Until the rooster called out in the morning.
How was this dispute an example of the Rabbis setting boundaries? A man, on returning home from work should
not say: I shall eat a little, drink a little, sleep a little, and then 1 will recite the Shema. Instead what happens to
him? He falls asleep and sleeps through the night and fails to recite Kriyas Shema. 1o avoid that from happening,,
our Rabbis enacted the following rule: a man, upon returning home from work in the evening, should go to the
synagogue or to the Beis Midrash. If he is able to study the Written Law, but nothing more, let him study the
Written Law. If he is able to review the Mishnah, let him review the Mishnah. If not let him recite Kriyas Shema
and recite Shemona Esrer. Whoever fails to abide by the enactments of the Sages deserves to die.

This variation is significant because it provides that a person can learn AN223¥ A7 or
71D YW 717N or recite P MNP before reciting 7YY 7Y in N*37Y 199N, The
words: PRE NP NP in this excerpt do not represent the performance of the M¥M of
Y INYAP. Instead it refers to the reading of the MY¥TD of Y NNYAP as an activity
that is similar to studying AN23¥ M7 or 18 52w 1790, Under what circumstances
would a person read the NYETD of VAW MNP in a manner that is similar to studying
3N23W 7N or 712 PV AMN? When N'27Y 1990 is recited eatlier than the earliest
time to recite YA¥ MNP, As preparation for reciting MY ML, some would learn
2N223% 77N; some would study 18 Sy 1790 and some would recite P! nNAP.

The U'ILNWH T explains why the R'PDD beginning 131 MIN—2Y =" are also included:
P PPN T MM 03 D 137 WN-2 QYYD-10N 1D OOM AN AT Y
PR 9037 DN N 12331 0D QYD 7N IN DI NI BT N 1972 27D 1311993
T D22 DITMPI D 20007 D [T AN 137 5H5N!mY D NI 27MNY 101 NI
NITY (2 /20 DY9N) 1Y [N 19Y931 170 T MRS DB PIDD 09D B M0

3. Based on the words of the 1127 (%8 above: [N 27 i Yaw NNR MApD 3.
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(15,19 29IN) 7% N2 ONPH DD DY DIDD DYDY 01 1213 NI
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M RS DL IR R 5T D] T PR D SmPEaR 2D 111 MIN-2Y T B PDD
15 23w 1Y TN NI 19N D002 Wnnna P ow by on mYNT opoen
TMIRY DIDIDDT IR VVARE FIRY B NONTI 2T YA DMINT 1INTD 012 1YY NI

YN 1272 P N TP

Translation: There are those whose custom it was to recite the chapter from Tehillim beginning: Shir Ha'Ma’Alos
Hinei Barchu etc. before reciting Barchu or before reciting the verses: V"Hu Rachum or after V”"Hu Rachum. The
basts for this practice is the Gemara that provides that if a person is able to study the Written Law he does so and
then recites Kriyas Shema and Shemona Esrei. They chose this chapter of Tebillin becanse it contained the verse:
those who are standing in the House of G-d in the nights. Some add the verse: in the day G-d will command His
compassion and at night may His resting place be with me. The reasons to recite these verses are easy to understand.
Some also add the verse: The salvation of the righteous is from G-d, Their stronghold in time of distress. This verse
25 recited because the night is compared to calamities. We beseech G-d that He be our shield in times of difficulties.
We the recite the three verses of Hashem Lord of Hosts because the Talmnd Y erushalnii in the chapter Ain Omdin
provides that these verses should never be distant from your mouth because of the importance of believing in the
message of these verses that G-d is our shield and responds to us in onr times of need. Then they recite Half
KRaddish. However, they can recite Kaddish only if ten men were present when these verses were recited. After
Kaddish, the prayer leader opens Tefilas Maariv with Barchu.

The 9897 155N D, a 81750 MY*FD NBP MDA N0, includes the chapter of

YR NN 1T TTD before N*MY NN together with 1972 M3 MY A with the
following notation:
DI 1 33 NS 571 AN 13039Y L1 NDDN 30D 1ON DA D DO B

550 A
The 292 MAN 377 MND, that follows P17 YT MDY, also provides for the recital of
YW YN 711 19 before NY21Y NP5 but with the following note: DY MN B 533, In
addition, the MO provides for the recital of additional chapters of 29711 before NPDN
P37Y on certain days of the year; Y253 Y372 (7P B9 N) on WM WRA, ¥ 119 1M
290 (19 29N on MDD TV DI, [N 325 Dyows mRanb (am 0Y91N) and DY
Y297 11271 2 F5-N (31 2Y99TIN) on MD TYIT D, M AP 1ab Aand @ N
) in a Y9N M3; DAL HY MRS (1D 2Y27IN) in a 1M 12 and NN S Mk
AT (22 2Y291N) on B*ID2) NN NYAYA.

Some follow the custom of reciting ' 1723 el ;R Y9N and MM Piia)m) =ity
15 before 3°IP NP0N on NAW XM, It would appear that this practice developed
out of concern for the N2 in N33 N2DM, since all wait until three small stars are
visible in the sky before reciting 27102 NN on NAL NI,
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Vol. 6 No. 21 R"D¥N N3 DD Naw

MY M52 DI NI

The practice of reciting the verses: QY17 N¥1) and MY ' before 1292 in N°'237Y n5on
is already found in JWNJ QIAY 39 770:
DY NI INY DY) MR 5 TA-N30Y N9EN (DD NI BIMY 39 37D
D3 133p° TN [P T AN B 0P KDY IDN WD 20 NIt 89 1Y
TR TN PN PNYITNABT AN D2 T2 (7,170, 2050 1IN
0Y2°Y 297P 17272 N B9 790 10T5—N T NN N2 NN AR L 250

Lo DYDY AR NN DD AMD AR22Ma

Translation: The prayer leader stands and begins by saying: V"Hu Rachum ete. . . He says: Barchu and those
congregated answer: Baruch Hashem Ha'Mivorach 1.°Olam VV'a’Ed. He then opens with the Bracha of Asher
Bidparo.

Why do all the aipl2laly PINFADY, versions of Tefila, follow this practice:
oW HY 1°29p NN DI NI N7 1373 QYYD 7 SANIH-BY (12D 1B N
TP 270D NP T D52 BTN 19 RS BRI 13 1D DT UND R TN
D12 WP NENY HY 2027Y7 122 S M A% wyar M1y by noon anw b
DYD2 QTN 1T DD WD NYAW 112 U2 DI NI NN 1IN 1 T30
NI R T2 200 19900 NOR DOaN BN 10 PRI 370 wIRnm R0aw v am
NITY BBIN BN P NP°DN2 BN 0N TANT T30 Y MSBNA 2awa Y 195 DInn

SENTP T2 DT
Translation: I found that the basis for the practice of reciting the verse: V" "Hu Rachumr in Tefilas Maariv is based
on a verse (Yishayabu 1, 21): righteousness lay in ber (Yerushalayim). Never did anyone sleep in Y erushalayim
possessing any sins. How counld that be? The Tamid sacrifice of the morning brought forgiveness for any sins that
were transgressed at night. 'The Tamid sacrifice of the evening brought forgiveness for any sins that were transgressed
dnring the day. Based on that series of events, we recite the verse: 1" Hu Rachun, meaning that while the Beis
Hamikdash stood the sacrifices brought forgiveness. Now that the Beis Hamikdash no longer stands and we can
longer rely on the daily sacrifices, we must instead rely on prayer. G-d who is merciful should forgive our sins based

on our prayers that were instituted as a substitute for the sacrifices. That is why we include the verse of V"Hu
Rachum in Tefilas Shacharis in Kedushah D Sidra (Oo’V ah L"Tzion).

An additional reason:

P 9935 1370 20pma PR 95 29102 DI NI IR PN-RD 129D LN N
PIPID BT MOON 1 0D! D TN N PIDOB TN B I TR 2aN
S S TN 7510 T A0 25 S mataY Sy anonw nw D 70 KON R

DI NI 1208 AN 29 NP MP5H DINDIFT 13 (0% 07 2N ¥ 5aN 130N
3N TR SR I DI R AN TR MR 1T 0N 1Y MR Saon
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LD2TNT DN DDID N DN 08D 1513 1721.M2°0 2722 N .0 N DaYD

DI N R N 27Y5) NDIT DTN 21971 923 TP A0 2N LAAN NI Ri=Rariie)

Translation: Chazal instituted the practice of reciting the verse: V"Hu Rachum in Tefilas Maariy because no
sacrifices were brought at night to bring forgiveness for sin. Conversely, the Tamid sacrifices were brought to bring
about forgiveness for sin in the morning and evening. As a result there is no need to recite the verse: V"Hu Rachum
dnring the morning and evening prayers. That was the opinion of the Great Rabbi Elazar. We can question that
reason based on the following: did we not learn that the Tamid sacrifice of the morning brought forgiveness for any
sins that were transgressed at night and that the Tanid sacrifice of the evening brought forgiveness for any sins that
were transgressed during the day. Based on that reasoning, the two Tamid sacrifices brought forgiveness for all 24
honrs of the day. "Therefore there should be no need to recite the verse of 1""Hu Rachum before Tefilas Maarip. As
a result some provide a different basis for reciting the verse of 1""Hu Rachum in Tefilas Maariv. They opine that
the verse of 1" hu Rachum is recited in Tefilas Maariv based on the procedure followed by the Jewish court of
excecuting the sentence of 39 lashes (Malkos) at the time that Tefilas Maariv was usually recited. After receiving his
punishment the person so sentenced would exhibit bhis acceptance of the punishment by reciting the verse of 1”"Hu
Rachum three times. He did so because the verse contains thirteen words. By saying the verse three times, he
replicates the 39 lashes that comprise the Malkos (lashes) punishment. That is why we recite the verse three times
during the day; once in Yihei: Kavod, once in Kedushah D Sidra and once before Tefilas Maariv.  In addition,
Since man tends to sin during the day, he needs to to recite the verse of V""Hu Rachum to obtain forgiveness.

A third explanation for reciting the verse of @17 N before N2y N25N:
BT AN DY, N3P MO0 DT DI NI IR PUD NN TBIND
SN DI DM LN T MO0 D302 20w D ow by ow 1N [27Y Byl Mn
YONDP B MIND 1RIN 51.20pwn S iR Dl 13T NN PN TRT DY m
M) DOBINT PN D2 DPWA D MDD DDA 190 D DT Py 1913 15an
1T ,NY2Y NPEN B AW 1 53 Dby 1950 e S 2rnm 1R M

C . DD 5P QMM T [ TR I (MN

Translation: They instituted the practice of reciting V""Hu Rachum before Tefilas Maariv. The reason to do is
clear. In Midrash Ruth we learned that three entities rule in hell: Mashchis (destroyer), Af (anger) and Chaima
(rage). They are responsible to judge the souls of the wicked. ALl others who serve there work under their control.
Those agents of punishment create such a tumult that the sound can be heard in the heavens. Within the noise
can be heard the voices of the wicked crying out: Oy Yoy and noone extends any pity towards them. These agents
rule on each day of the week beginning at night and they judge those whose actions bronght darkness and are forced
in death to constantly think about what they did . . .

PN P37 TRRAR YR TRIND 03 5P Dm0 N DA Y 5 mvany n5ena 1on 19
DI DI NI ONT2 15501 1501, mam AN DI oA DI a3 Y e
ANBA 5 Y 8D, AmA IBR 205 129 AN e 8 MR ,AY ©Y9en] T
DYV, B 1 177 PRNDn Nawn DI 1190 .5 Y2 DI NI 13N T
PR 12 DY1.arm ww mpwn DY U 1308 1220 ORDmY A omb B 03l
VNG DN NI 720997 ,m1Ham YaRDA 19IPT N 0 DI NI NAR 29y IN
13 1977 PHAD2 9302 MR, Nawa Dopwan S pan Thn S 112 3en Naw 39pa
53an5 2oharmb mwa 18 231 80wn
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Translation: Therefore they instituted the practice of reciting the verse: V"’Hu Rachum becanse beginning with the
time of Tefilas Maariv the wicked are judged by the three agents, Mashchis, Af and Chaima. Notice that all three
of the agents are mentioned in the verse: V" "Hu Rachum. The words: 1"’Lo Y ashchis represent Mashchis. Af is
represented in the words: V"Hirbah 1i’'Hashiv Apo; Chaima, in the words: VLo Ya'lr Chamaso. That is why
we recite this verse on weeknights. Once Shabbos comes, the process of judging those in Hell pauses. The wicked in
Hell are extended a rest. Once Kiddush Ha’Y om is recited on Shabbos the agents of punishment stop their work.
That is why we do not recite the verse of V""Hu Rachum before Tefilas Maariv on Erev Shabbos. We do not want
to stir the agents of punishment. It is probibited to say the verse on Erev Shabbos out of respect for G-d who
protects the wicked on Shabbos. We demonstrate that the process of judging the wicked has been suspended for the
day and that the agents of punishment are probibited from inflicting punishment on Shabbos.

TRPRANI O DO 3BRT DI DTN 03 BN 1Y v mh PRE 19T R,
INRFIR 111 501N 100 w571 1300127 9PN B 15w T .AopnY NI NS
07w Y 55500 1N PP NS 2aN R 5y HHonm 1N 01N TN 12 3
SNV P B TR PN DAY NI 11D 00,215 N BT N AN 2Yn
SR ART AR, DR NIRRT N0 mh D% N RS DM 13 O

;NP1 T N0 NN DN [N, DY

Translation: Similarly, we do not recite the Bracha of Shomer Amo Yisroel La’Ad becanse that Bracha is an
admission that the officers and the enemies of the Jews are in control of the Jews and that G-d allows it. 'To explain
this phenomena, our Rabbis composed a parable. Ounr relationship to G-d is like the relationship of a shepherd to
his flock. For as long as the shepherd is with his sheep in the desert among the wolves, the shepherd needs to pray
for the safety of his flock. However, once the shepherd herds the sheep into the city, he no longer feels the need to
pray for their protection. That is why we change the words in the Chasimas HaBracha of Hashkeiveinu to
Ha’Porais Succas Shalom. Once Shabbos comes we no longer need protection from those who wonld persecute the
Jewish people. G-d protects us simply by it being Shabbos. That is why we end the paragraph of Hashkeiveinu
with: Ha'Porais Succas Shalom, i.e the House of Dovid that is tied to peace, as we find in the verse (Amos 9, 11)
I will re-establish the House of Dovid that has fallen.

Not all agreed that the verse: 2117 R should be omitted before N'37Y n550 on 27y
nay:
SR T, 1R00Nm PRTPn MNAR 9 93-MNaR 97D (DIDTM) IR DAY 27 97D
NS 397790, 130N TWENT 1D KDY DIDN T 1390700 T ONT [0 N vy
STIDED MW NI MPNBI NI SN0 PRI T D1 A AN NI 0D 15Y D
AR 1A DN 1902 191 21T NI DINmY AR mhe T L T ey T
/1 039 2P0 11372

Translation: On Erev Shabbos, we need to start Shabbos as early as possible and to recite Maariv as onr Sages
said: the sanctity of Shabbos shounld begin as early as possible and should extend as long as possible so that keeping
Shabbos does not appear to be a burden for us. As Rav Yossi said: may 1 be among those who begin Shabbos early
in Tiberias and among those who extend Shabbos in Tzippori. That is how we should conduct ourselves. The
prayer leader stands and says: V"Hu Rachum and the congregation answers to Barchu. The prayer leader then
opens with Asher Bidyaro Ma’Ariv Aravim.
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On what basis did some recite the verse: R N1 before saying 1993 on DAY 27):
DOYZNDMY *D% NDTRI M 1D ,BINN NI TP A2YDN 2297 1T 95D
191 13 By DA NI YD wow M By 2mNy Aaaph Arn 13 o1 on
AI3M NN AN DUNNE 779D 373R 2N 05 B 1N 1Y 5D DT N 1R
;T2 MDT3) NI PR 57N 19T 0 17 a5 27 H7NTY oNDEn 159310 Ha D

SWANN I’P%D PNY YA TP 72 (N

Translation: V"Hu Rachum. 1 learned from my teachers in France that we recite that verse before Tefilas Maariy
because those who transgressed received their punishment of lashes between Mincha and Maariv. After being
inflicted with their punishment they would recite the verse of 1""Hu Rachum three times. That is why the prayer
leader opens Tefilas Maariv with the verse of V"Hu Rachum. Based on this I can explain the practice in Spain
where they also recite this verse on Erev Shabbos and Erev Yom Tov before Tefilas Maariv even though they
already stopped work as we learned in Maseches Brachos 27a: Rav said to Rav Yirmiya: have you stopped work;
v.e. created a break between the workday and Shabbos. Rav Yirmiya answered: 1 did. They had sanctified the day
and it was no longer appropriate to dole out the punishment of lashes.

ARIDTORD BT AN [ 05 TN BN AN 1IAND 3 PN /810311531 /578
Y 953 T B TN TR N PP 17021 25T DN 15 NS 2w 1A PP o
PTIN T30 15BN 1P RB1ET A 105 . A DY 2920y 12 Sy 195 My
PR 37PM DM 29 TBN T30 AN DN, AMP O [TBN] T30 M 5N 1PN
2301337 MISRDNT 103300 DN ARRS 3w 119993 1200 1IN 12903 1PN b
2791 53 mam By M By ANWA N T2 R 2920 19301 RO D701 02N
DA NI D 3733 12 HY 7395 PaD R, 951 53 150p 0 31pam Hopn: o8 AN

J7AR 1Y NI R TIDD 37 719N M3 NI 1Y, DAT NN MG 1200 15 R

Translation: In France and Provence it is not the custom to recite the verse of V" "Hu Rachum before Tefilas Maariy
on Erev Shabbos and Erev Yom Tov. However based on what I found in a Midrash that asks: what is the
meaning of the verse: (Yishayabu 1, 21): righteousness lay in her (Y erushalayin). Never did anyone sleep in
Yerushalayim possessing any sins. How could that be? The Tamid sacrifice of the morning brought forgiveness for
any sins that were transgressed at night. The Tamid sacrifice of the evening brought forgiveness for any sins that
were transgressed during the day. Based on the fact that our prayers replaced the sacrifices, Tefilas Shacharis is a
substitute for the Tamid of the morning and Tefilas Mincha is a substitute for the Tamid of the evening. Tefilas
Maarip is not a substitute for any sacrifice brought in the Beis Hamikdash. That our Sages found a connection
between Tefilas Maariv and the burning of the bones at night is not a similar comparison. As a result, the recital
of the verse: 1""Hu Rachum is necessary because Tefilas Maariv is not a substitute for any sacrifice brought in the
Beis Hamikdash. It is therefore appropriate to recite the verse of V"Hu Rachum before Tefilas Maariv on Erev
Shabbos and Erev Yom Tov. That is why the practice in Spain is a beantiful practice and is correct in mzy opinion.

The inclusion of the verse: 1ANTP B1°2 132" '|‘7D|'l YT ' after the verse: Y7 RYM
WAM 52 Y K9 IDN MWD 29 DA N9 1Y T92? appears to be a remnant of the
practice we studied last week of reciting several additional verses before N'23°Y nban.
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Vol. 6 No. 22 WoWR MYYa NYND NaY

INTRODUCTION TO THE 2% NNY2 M272 OF N27Y n>sn

The following F32" describes the T MRS M33 for both MM 195N and 178N
PY39Y:
71D QUMW TN A ANN-TT 3 0 3TN 275 M52 NoDn b Tinkn
D TR NANY R DR ,TAARD DA b DA A 37p31,NND NnN
NOW NPT 1R DINMD TINAD IR 1R 3R 9805 AN 1R TN AN

DINMD SR 1N DINmD K5 DanD

Translation: Mishnah. In the morning two Brachos are to be said before Kriyas Shema and one after Kriyas
Shema. In the evening two are said before Kriyas Shema and two after Kriyas Shema, one long and one short.
Where the Sages ruled that a long Bracha should be said, it is not permitted to say a short one. Where they
ordained a short one to be said, a long one is not permitted. A prayer which they ordered to be concluded with a
Bracha must not be left without such a conclusion; one which they ordered to be left without such a conclusion ninst
not be so concluded.

Two questions can be asked concerning the Y% NNAP MI72 in N27Y noan: Why are
there four M372 in N*37Y 125N and only three in MM N25N and why are the two
sets of M272 different. In other words, if we do not change F72Y ML for n5on
N'27Y, then why do we change the P& NNYAP M272? The following 8722 which
tfollows the above MY may provide an answer:
5 17ama 92 DR 137 D3 1D M-1 M 3 AT R DD M1 No0K hEnT TInon
YR M DA AN 30D T e TR0 0P N RANw ,m9001 om 13 pam o
YW 0o Do s M awa pma TR wewn by 7 nbhn ova yaw ow by 75 12

12951 2 12 10 B IPRD RS ol

Translation: Rav Simon in the name of Rav Shmuel son of Nachman says: the total number of Brachos that are
recited before and after Kriyas Shema is based on a verse: you shall be involved in studying Torah in the day and
at night. 'This is interpreted to mean that your involyement with Torabh learning should be equal both in the day
and at night. Rav Yossi son of Rav Avin in the name of Rav Yehoshua son of 1evi opined: there are seven
Brachos of Kriyas Shema each day based on the verse: seven times a day 1 shall praise You for your just rulings.
Rav Nachman in the name of Rav Mani said: whoever fulfills the requirements of the verse: seven times a day 1
shall praise You (recites seven Brachos of Kriyas Shema each day) has fulfilled bis obligation of being involved in
Torah learning day and night.

According to the commentator, RYT7, 1M2%D M answers our questions and an additional
question: why do we need to recite any M372 before and after DI NNP:
ARSI P 1 2305 MDTa 13PN 13m0 NP1 v 13 R ow By -0y

1. The same MM is found in the N Y 'N* {7 M313 N3DM ¥533 5.
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Translation: This is the reason our Sages instituted the practice of reciting Brachos before and after reciting Kriyas
Shema both during the day and at night to demonstrate that it as important to recite Kriyas Shema at night as it

is to do so during the day. This practice was instituted to deflect the opinion of one of the Sages who held that the

night was primarily for sleep. But Rabbi Simon did not explain why the number seven was chosen. The Bracha

of Hashkeiveinu was composed to alleviate the fear some had for the night.

PIMm) 2AYT AR 51 923 MNT PHW MY 1= A9Hm DY N —2Tn
DOIME PR 1D NOR DTN NP 8D 190K M 93 Ny 920 O 13 020 (oY
D72 151300 112030 NP R 0DRY .1YHY 0! 13 1A @ NS DD 1A
MM N2 N7 TNREH 7D N TN 95D AN DY DR 110 1nND a5
SN 233 DN 937 AN NI N3P 2323 73D (U101 BITD 1S 1N (N3 19D N
1357 P MDD XTI T P02 RORTI NN DTSN T 0IR OON NN
Mhen Mona mebw 72v0%  nrwaD mehben NP T 023y A5 ey N
Y79 MPPYIN 1373 1DDIT NIEID SN KON IND PIRE 39P3) W IND ST DD
PITD) NN 2323 MO NAD DY 037w m0ha ol v arb 9% nvan nnend
PMN 1572 19°D17 1187 12 AN 180 MWD 11D 2702 MBRT (Mo 532 wiN
R95m ara paw ow by Ayaw 37y e amw S manam o 13 v 010 2393
AIMBD IND TP ,M10027 KON APEADT 1300 IMRY D 127 DY N

Translation: When Rav Simon stated that onr involvement in Torah must be the same at night as it was during
the day, he was referring to reciting Kriyas Shema. This was based on what we learned in the Babylonian
Talmud: Rav Yochonon in the name of Rav Shimon Bar Yochai said that if all a person did during the day was
to read Kriyas Shema during Tefilas Shacharis and Tefilas Maariv, be fulfilled the obligation to be involved in
Torah study all day and all night. Because Kriyas Shema is a cherished activity, onr Sages instituted the practice
of reciting Brachos before reading it and after . "This is similar to the practice that Chazal instituted concerning
Kriyas Ha’Torab, to recite a Bracha both and after reading from the Torah. After writing this I found a
response that the Rashba wrote in which he said: I would explain the position of Rav Simon as follows: He held
like those Sages who lived in Israel during the time of the Gemara who would condense the third Parsha of Kriyas
Shema when they would recite Kriyas Shema at night. Instead of reading the whole Parsha they would say the
Jfollowing: Daber EE[ Bnei Yisroel V" Amarta Aleihen Ani Hashem Elokeichen Emes as we find in the
beginning of the chapter entitled: Haya Koreh. This means that at night they omitted the section that described the
Mitzvah of Tzitzis but in the morning they would read the whole third Parsha. Rav Simon viewed the Brachos
and the Parshios as sections of one unit. In the morning they recited three Parshios and three Brachos for a total
of sixc sections. In the evening when they only recited two Parshios they added a fonrth Bracha so as to also read
sixc sections and canse the unit in the evening to equal the unit in the morning. Rav Yosi followed the practices of
the Jews who lived in Babylonia during the time of the Gemara who at night recited the whole third Parsha of
Kriyas Shema including the part that dealt with the Mitzvah of Tzitzis . So why in Babylonia did they add a
Sourth Bracha? So that the total number of Brachos of Kriyas Shema each day wonld equal seven based on the
verse: I will praise You seven times each day. Rav Yossi did not include the number of Parshios in bis calculation.
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He only included the Brachos. "T'his is the end of my quote from the Rashba.

1D "M and DY 7 present two different answers to our questions. 12D T believes that
what we recite in the evening must run parallel with what we recite in the morning.
Because 12D ™ followed SN2 1IN 3131 and in IR 1IN 37731, it was the custom to
omit most of the third Parsha of D% NNYID when reciting V2% NN at night because

the M of N'V'Y which is found in the third Parsha of Y2¥ NN is not practiced at
night., he saw that there had been a need to compensate for the omission of the third
Parsha and so they added a fourth Bracha. By adding a fourth 2372 to MNP M1272

YIY in N3P NPDN, both N*31Y NPOM and MM NP5 had a combination of M2
and MWD that totalled six. DY '7 lived in Babylonia where it was the custom to recite all
three MPAD of P MNP in both MY37Y 198N and MM N9DN. In his opinion
n*27Y N99N needed four M373 because of a requirement that a total of seven M272
VI MNP be recited each day. His practice was based on the verse: '[’ﬁ%‘?;‘l DY Yaw;
that it was necessary to praise G-d through seven Y% NNY2 N1D72 each day.

Both 1M°D "1 and DY '7 answered the question as to why one of the M5'5n each day
needed to have four VI NNYAD M1DT2. 11D "M went further and answered the question
as to why we add the extra 1273 to N'2°7Y n%8n; i.c because we omit one 1D of
VI DANYAP in D27V n%sn. 'O 1 would answer the question differently:
1302, N B paw IR PIPI-R-TTTMIDN3Y PR ANYD Mab—me 21ab
PDD by D1 ARG Do mhah DA NP2, ARND NANY 10195 D
29p5 12077 20D 2PSM N5 oA paw (op /B 2Y5N) Db 1hY T a8
;P2 0 37D 0T (9N DPNN) 39037 9PA5 27p DY 1A 2TDaw e Apa
PIYTON 1IN 9,920 AT DM AT, BT 1A ARt 21 o 1

3T YOI R PN DYTMR 190vw 1 Doy miend
Translation: We read Kriyas Shema as part of Tefilas Shacharis and we recite two Brachos before reciting Kriyas
Shema and one after. In Tefilas Maari, we recite two Brachos before reading Kriyas Shema and two after. "The
number of Brachos is based on a verse that was composed by King David: seven times a day I shall praise You.
The number of Brachos was divided between the evening and the morning. The Jewish view of the order of time
places the night before the day in line with what is written (Bereishis 1, 6): and it was night and it was morning.
Therefore, they placed four Brachos or the magority of them, in the night prayer which comes first in time and the
remaining three were placed in the morning prayer based on the rule that those who are ealons want to fulfill their
Mitzos as soon as the first opportunity to do so arrives.

DY '7’s practice was based on reciting all three N&90 in NY27Y n%an, a practice that has
been universally adopted. According to "D ' we do not repeat the same NNY2 N1272
YA in both M*27Y N9DN and MM NP because the verse of: N2 013 Yaw
requires that we recite seven distinct MN292 each day. If you repeat any of the M1293, you
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would not be reciting seven Y% NNYP M2, The verse: j’ﬂ‘?‘?ﬂ D212 DAY teaches
one more aspect of the PBOE MNP M272. All the DY ANYAP M7 are part of a set of
M272 and the M272 have an order. Each day, the 7272 of R%27Y 2%AVAM must be
recited before reciting the 292 of TN AXY; D5 NAMN before 129 FAMN and PN
M312NR) before 2°8% NIAN. That explains the following N7/
DWDY N XN AN DM YA RN—K TIBY 2% 7 11972 1o °522 Twbn
D'27Y2 AND N 20Y ,NEY N 82 MDY DY27Y N'a7Ya AND NYY NS ,2°37) NYa"7Ya
b 1550 ;NRY 8939 13TP3 01D TIN IR AND N XD TN 8P BvDY 203
DM R T2 5o a

Translation: Come and hear: ‘In the morning, if one commenced with the intention to say "Who forms light'" and
finished with "Who brings on the evening twilight", he has not performed his obligation; if he commences with the
intention to say "Who brings on the evening twilight'" and finished with Who forms the light", he has performed
his obligation. In the evening, if one commenced with the intention to say "Who brings on the evening twilight”
and finished with "W ho forms the light", he has not performed bis obligation; if he begins with the intention to say
"Who forms the light'" and closes with "Who brings on the evening twilight", he has performed bis obligation. The
principle is that the final form is decisive’.

It is worth noting that when a source speaks of a custom that was prevelant in DN "N
such as the practice of omitting the third 7D of YL MNP in N27Y ﬂ'?Bﬁ, the
source is identifying itself as having been authored in P "IN, The following excerpt
from 2210 WA provides such evidence that 29910 WA was authored in b
DN
O3 YW 2307 AN 7 0w DY meanb (K11 mm (1212) 205N A
,IX AR ANYIRIR MIRD YA 19N 15 12 PR 1 N (D B 2Y9nn) TPnohn
DISM PR 9D DN SN0 PR BN DI BN T, PR 120 aRN
227 5N vap e 1M, 2 0 nawa o N0 DI PR N39S Ry
A2 130T DY DA DR AN D nuavnn AR 7a10 . Pn5on oA paw NN

DAW 01 ,AAND e 0385 DA 37p2Y,IRS AnN mash oon 7nan

Translation: "The verse: La’Minatzeach Al Ha'Shminis can be understood by means of another verse: seven
times a day 1 will praise you. Rabbi Yehoashua son of Levi said: the number seven in the verse represents the
seven Mitzwos that are fulfilled during the recital of Kriyas Shema: Yotzer, Ahava Rabbah, Shema, 1""Haya
Im Shamoah, Va’Y omer, Emes VY atziv, Ga’Al Yisroel.. Since at night, the Mitzvah of 'T3itzis need not
be performed, we add the Bracha of Ha’Porais Succas Shalom on Shabbos and on Yom Tov and the Bracha of
Shomer Amo Yisroel on weekdays. Another interpretation: the number seven in the verse represents the seven
Bracha endings of the Birchos Kriyas Shema that are recited in the morning and night as we studied in the
Mishna: in the morning we recite two Brachos before reciting Kriyas Shema and one after and at night, we recite
two Brachos before reciting Kriyas Shema and two after.

2. Notice that 919 12 DY 7 like (12D "7 considers the M1272 and NI of YW MNP as being in the same
category.
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THE THEMES OF THE 2% NDNAP M272

That the Y% NN M373 of both N2y N9DN and NP NYBN are part of a set of
M292 and that the M272 have an order in which the 2% RANY2 M1272 of n5on

N'27Y proceed Y NNYAP M1D72 of DM n%8n and should be studied in that order
can be supported by the language adopted by 571 for inclusion in the M373. Let us begin

by identifying the theme of each set of M1273 beginning with: RY37Y 3P/ N A8
;ARG AR 305 DN Nam A IR aY /N T 1973 NoDm 1933 Twbn
MR, TIINAD 1N DIPD TR DAY DN AR RS e b oonw 71an 29y
INPTIPR,DINMS RO, DINMD ROW IR 1R ,DINA ,TINAD SR 10K 205 aeph N
TRV (7D ITPL)—2 TIBY R AT — NOVZIN 127 N 30P 137 TN 27720 NS NI DnmD
T (71 RS) (NP KON LJIBND 291573 M3 K12 N 8 iNeD T N2 TN
NIYH 223 NOMT MDD R 5 12999 P9 2900 85N 2300370 12N NP PR NI b
T REHa .02 h AT Y53 0 0T O T INDT N KON IO N Mg
VAN MR 277 AROw 1271 15052 01 0T NOR TR NI N R NS 01 0

SN 1D T TR D! N 55

Translation: MISHINAH. In the morning two Brachos are to be said before Kriyas Shema and one after it. In the
evening two are said before Kriyas Shema and two after it, one long and one short. Where the sages ruled that a
long Bracha should be said, it is not permitted to say a short one. Where the Sages ordained a short Bracha a long
one is not permitted. A prayer which the Sages ordered to be concluded with a benediction nust not be left without
such a conclusion. A prayer which the Sages ordered to be left without such a conclusion must not be so concluded.
GEMARA. What is the first Bracha that one says before Kriyas Shema in the morning? Rav Jacob said in the
name of Rav Oshaia: Blessed are You who forms light and creates darkness’. Let hin say rather: Who forms light
and creates brightness’? We want to stay with the langnage of the Scripture. If that is so, what of the next words in
the texct, Who makes peace and creates evil: do we repeat those words as they are written? 1t is written ‘evil’ and we
say ‘all things’ as a enphemism. Then bere too let us say ‘brightness’ as a euphemism! In fact, replied Raba, it is in
order to mention the distinctive feature of the day in the night-time and the distinctive feature of the night in the
day-time. 1t is correct that we mention the distinctive feature of the night in the day-time, as we say, ‘Who forms
light and creates darkness’. But where do you find the distinctive feature of the day mentioned in the night-time?
Abaye replied: In the words, Y ou roll away the light from before the darkness and the darkness from before the
light'.

The theme of the M313 of BY27Y 2N/ NN T8 is N 7252 £ N »ad
012 1'%, That theme is found in the words: TN 13D WM T2 2302 IR D913 that
were included in the 373 of @Y27Y 29V, The theme is also found in the words: XY
TEM NT2Y N found in the M272 of 7N 8. We can argue that the theme comes

across more clearly in the 7393 of R°27Y 2%V based on the opening words to the
1273: 17272 WN; what the 291 52 13137 created was through words; not through
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physical action!. The importance of those words is brought forth when we examine the
punctuation of the M373. Most MINFAD punctuate the M372 as follows:
fimkhialinial r]"?nm L0 T3P 202,00 AN A22M 237D 29D 1372 YN
ANV VP2 QYMARRI D32 NN T
In YA Y TT° DA, the 272 is punctuated as follows:
mkhialimiui q"mm DAY MARN ANAN2 DY AMD LADIMA2 227D 2D 1272 N
ANETD VPN QTIMARRI D3I NN T
The punctuation changes the meaning of the words. According to the first D11, the only
action that the 29 D% 13139 took through words was RY27) 2"V, According to the

second MDY, all the actions that are listed in the 72392 were accomplished through words,
a very powerful argument in favor of that punctuation.

What is the theme of the second set of M12723, 2P NAMN /730 A0
D 5P :118M3 12 SR 237 D3 1D -1 B 3 AT N DD NSN3 NoDR M TS5
5y 1% 12 PRI M B 1PAN M2 DY I TR BT NN AR Y9 D 13 A
TR55m OPa yaw 0rpnm B 03 1 awa A TR e by RS ara yaw ow

12959 2 13 Y B9 19N

Translation: Rav Simon in the name of Rav Shmuel son of Nachman says: the total number of Brachos that are
recited before and after Kriyas Shema is based on a verse: you shall be involved in studying Torah in the day and at
night. "This is interpreted to mean that your involvement with Torah learning should be equal both in the day and
at night. Rav Yossi son of Rav Avin in the name of Rav Yehoshua son of Levi opined: there are seven Brachos of
Kriyas Shema each day based on the verse: seven times a day I shall praise You for your just rulings. Rav
Nachman in the name of Rav Mani said: whoever fulfills the requirements of the verse: seven times a day 1 shall
praise You (recites seven Brachos of Kriyas Shema each day) has fulfilled bis obligation of being involved in Torah
learning day and night.

The theme of the M373 of DY NIAMN / 7137 2N is 1MW 719°9M 017 MY NN
The theme is based on the verse: [ B 12 N*3M. This theme is found in the words:
F12791 DY A3 BMAY 1 TINY 1391 B 03 included in the F1373 of 29 NAAN.

Additional words in the M293 of D'?W NAMN confirm that we fulfill the obligation of
F12959 Y 12 N2 by reciting YW NNP:

9 225 TRSRY NN 272 AN, TPMI M 1P UISWS 10T0-N - 12 5y

What is theme of the third set of N1272, TN NAN /298% NDN:
SN ROR 531297 FmEs N2D R3IM 3 1230 MWNR—R TIBY 30 77 MO13 noon *533 Tmbn
T2 AR (278 DY5MN) NI N2 T KR ND 1YY NI NN D 2080 NN
253 N3NNI 7T70m

1. We make a similar statement to open the 17392 of ANRE T1N3; RT3 2RI I NY 173, The statement also acts
to open 11T 2D,
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Translation: Raba son of Hinena the elder said in the name of Rab: If one fails to say: Emes V7Y atziv in the
morning and Emes V' Emunab in the evening, he has not performed his obligation; for it is said, To declare Y our
loving kindness in the morning and Y our faithfulness in the night.

The theme of the M272 of MIMANI NN /298 NN is JNINY 7707 P22 0

PY9%53. The theme of 13N is easy to find in the 12372 of MIVANY NAN. It is included in

the opening words:
AP DR IAINT NN PRI TN = NI 0D 005D D991, NN D AN

Where do we find the theme of DM in the M272 of %8 NIN? Perhaps with the words:
PR A DIYN 12DV 12TID NPAPIY MY 13T 1NN DRI DRI 1MAN 700 1305
05T oK
Arguably the theme of DM is much more pronounced in the paragraph beginning: NI
1Y MAN. It is worth noting that 5" included the themes of F3¥AN and 9 in both the
11292 of MIMANY NN and the 1292 of 28" NAN. The theme of DM appears in the
1273 of F3MNI NN as follows:
525 513 25w 3R 135 PRI SN .DRMYA 5D Ao1 15N 1305 0005 T e
BIAG 111 KDY, D1M MWD DN .ADDM PN TY MINDDY PR PR TP DT e pn DI YN
PRI 53 5Y 12392 879 1IN 1M HY 113090 kA
The theme of MIVAN appears in the 272 of 298 NN:
11957 ,1103 INDIY, 2D 1AL 2% KT T 7% 1w 1,30 e 11350 2 115-K NnN
DR MY TYH DA DIIBND DY DY 12T OB T 1NN

The third M23723 of VAW MNP has an additional theme:
DINRY W’DTH$ '[’73 WP1JJ DAY DN N'ﬂpi‘l jeh i i i Ve b [l B! A7 N PWD iphininie ’D%Wﬁ’ 'HD‘?ﬂ
o ﬂSJ"\P 3 '\’DTH$ '["13 DYMIN DN .ﬂ'lD‘?D A '\’DT:‘I'? '|’W¥ OINT LN DAND DYRRn

AR SRR N D TR0 AN R TR N R 12 YR A 2902 N D

Translation: We learned: He who reads Kriyas Shema in the morning must refer to the Exodus from Egypt in the
Bracha of Emes V7Y atziv. Rebbe says: he must refer to G-d’s hegemony. Acherim say: He must refer to the
splitting of the sea and the plagne of the First Born. Rabbi Yehoshua son of Levi says: He must refer to all of them
and he must end the Bracha with the words: Tzur Yosroel 17°Go’Alo.

The RNODIN does not limit the requirement to only the morning:
DOIRM ANYEY IR TN DY AN NPA-N ma5m-2 el (m'\:"?) N1272 N2D RNODIN
097122 No’ 112 S T8 DN DN .2%m 2 o T8 DN °27.298% NN
Ohi=R=Lrn)iinin)
Translation: He who reads Kriyas Shema must refer to the Exodus from Egypt in the Bracha of Emes VY atziv.
Rebbe says: he must refer to G-d’s hegemony. Acherim say: He must refer to the splitting of the sea and the plagne

of the First Born.

Although both the MM5E TN and the NDDIN appear to the limit the need to refer
to these themes to only the 272 of 38" NAN, it is clear that %711 included these themes
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in the M7 of M3YANY NAN. The theme of R8N NNYYY:
DY PINMD DN SN 1Y NN NP IR NN
J3N0TD DAY POAMY ITH—N 9= 13NONI DNEHN —25%% NN

The theme of M29MA:
;R8P 53 7)o 125813 1395 —IBRY N
INDIY, DD 1L, 200 RIT T TR ,1pe 10 ,30p0 R 11950 2 F5-N NN —208% NPN
%D TV N3N 105 1102

The theme of D QY NP*PI DD NOM:
L9 MM 2D SN WY PR NS DR 22 5 I002D2 00T 1R NN
DD NUMTN2 DINIY NN DD NN ,,ID B N P2 113 Payan
,AN2PM TN, APAR DN, AYP 0 2N, 09K 771537 ,N300 D102 50 —2080 NN
S RS DI AN DTS DY 100N

When 9”11 composed the M2M2 of -'lbbﬂ, they instituted a rule that a statement
identifying the theme of the 2723 must be stated just before the 23727 N'NMA. The
1253 points out that the 772923 of RY27Y 2V appears to violate that rule:
¥ 02 N3N D37 3P0 1035 7130 372 PR NP RIPEO- 122D 1253 19D
BN BT T 2R 15 T5®Y TN MN-2Y 1 °39Y 20PB 13723 13p0 b mnd
M MM APTD MINT T ,A3020 1Y N PR FPDEMS AINTIT DY31Y 20 Na
1IIYR INY PIP 273727 1B F1DT3T NPT M 1Y A5 1921 09 102 5 Tand ind
N195Y AN TR DT NI NIT TN TR 0D 119052 01 NI B1a A5 AT o
MPH DON AW MIN—IX T 2T 2300 R DM NI M AN BN 1T YRR 13701 N
131 M NTIDITIN Y (7, PR 1IN TR NN N MIN-28 T N2 1 9D D10

12 07ID13M NPT 505 RTH 1RIN NT2 T2 R R DD s MINaY

Translation: Before a person reads Kriyas Shema at night, he should recite the Bracha of Ha'Ma’Ariv Aravim
and Abavas Olam. 1t is surprising that Chazal placed the line of: Hashem Tvakos Tamid Yimloch Aleinn
L°Olam Va’Ed before the concluding Bracha of Ha'Ma’Ariv Aravim. Those words appear to be a diversion
away from the theme of the Bracha. That results in the theme of the Bracha not being stated just before the
concluding Bracha. Rightfully the concluding Bracha should have followed the words: Oo’Mavdil Bain Y omr

Oo’V ain Layla which express the theme of the Bracha. 1 would explain the composition of the Bracha as follows:
we need to refer in the morning prayers to G-d’s involvement in what transpires at night and we need to refer in the
night prayers to G-d’s involvement in what transpires during the day. By doing so we assert that G-d is creator of
all. "Therefore, we need to also make a statement anointing G-d as our King. In other words, we answer the
question: who is it that governs both during the day and at night? Hashem Zvafkos is His name. Chazal
borrowed the words from the end of the verse in which Yishayan declares that G-d is the One who created both light
and darkness. After making that statement, Y ishayabu concludes with the words: Ani Hashem Oseh Kol Aileh
(I am G-d who created all this). We follow Yishayahu's lead by adding the words: Hashem T'zvakos Tamid
Yimloch Aleinu 1.°Olam VVa’Ed. We acknowledge that G-d is the creator of both daylight and darkness in
response to those heretics who deny that G-d created both daylight and darkness.
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Studying variations in the M2737 DW‘? sometimes alerts us to issues that we would not
have otherwise noted. Here is a variation that is found at the end of the 7293 of N3AN
25y in 121 DY that opens the door to a very difficult question to answer:
TN INAINDM ENRT DAY N7 0D TN 255 135 DN NS TPIANY =120 M
ST DN MY NN 2N T NN
The word “T¥%” was included in the F272 nRYAM. Why was it included? It was included
based on the rule that the 72727 NN has to follow the theme of the 273 as it is
presented at the end of the M272. In the case of the 17272 of D2 NanN, the theme of
the 12372 is not only that G-d loves the Jewish People but that G-d loves the Jewish
People N D'?W'?, forever, or as it is stated in the opening of the 72923: a5y DAPN, an
eternal love. The fact that in the other MNMADI], the same theme appears in the content of
the 12372 but is not included in the 1237237 NN is troubling:
TN 2N A% TV 30D DN Ny, TNAANY =37y n%an (0197M) PINJ BABY 279770
5N MY AN 3N T NN

T3 .2OMIEI ARID NPNT NOBY N D 1310 MDA KD TRINNT —1IND TIYD 29 T
AR DN 1Y AN 3N T NN

DN MY 3TN = AN N2 .25 13 DN DR TNANN IO MDY

On what source did }!2%1 MDY base its version of the 2727
DOFTRS FIS TP 1A DN NS JN3ANY =103 272 MDY 1929 129 ROIINIT 0D DY D
STHR DR Y NN SIN T NN N2 AENT DOBY N 0D
121 DY generally follows the MDA MDY found in the 7217, This is one exception:
TV 1Y N2AAN TRY BN 92 2R NAMN IR DN 5O MSEn 2D 272
5N MY 3N - NN N3

We could have treated this difference in MDY as we have treated many other differences

in MDY; i.e. ignore it because the variation does not present any challenges. However, in
this case, we cannot ignore the difference in MDY because the 3727 NYNM does not
tollow the complete theme of the 293, More troubling is the fact that there is another
1273 in MY27Y 195N in which we do add the word “Tp%” specifically because the theme
of eternity is an essential part of the theme of the 373 and that theme is mentioned in the
closing words of the M2372:
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AN L= NN TN .02W T NP, D5wH D5 1IN 1INNE 0w 1I0WN MDY
R SR vy

The inclusion of the word: “T¥9” as part of the 22 MMM of the 1373 of 132923 is
universal.
vD ORI T NP NI BANY NMBRI-1127Y NN (D7) NI DIBY 27 77D

STV DN Y N T NN TN AN 1R e

P10 221 1NN 1D 1NN 0D 1TAND 120305 BT AN N2RN-1INI 1TYD 39
S5 SRR MY MR TN 3 non

YD 13PN 1303951 BT 2 MARI-1N3 9202 DY 13037 11301 DAINAT D 5 1D
T2 ORI [t DY DY KD 23000 1379°N0DN 7D DX21 NN uHRm e
STD5 DN Y A

2 0P TYY AP 13N WANT AL 130MING 1303050 1O TRWM-M2I72 M2 7D
TR DN WY I 11 NN 20N 139298

D55 13519 —R =9 11290 MO RO IR 00— 50 MDien U0 07amn
ST DRI MY MW N2 T N

p=p=Rruiini=inheiih D27 AN 139 13 D NI 1INNY BN (= alni=)b!
TS SR MY (NN) MW 1T AN N2 DN e 1 NS a0 8D [ N
JEN
So we are left with a question: why throughout history did so many W7D include the
word “TV7” in the 71572 of 33?DW but omit the word “TV?” in the 715723 of 27 NN
when both M272 express an attribute of G-d that He exhibits towards us; 237N in one

and MY in the other, and both attributes are portrayed as being eternal. Despite the
similarities between the N33, we include the world “Tp%” only concerning M7A% but
not concerning M2aMN. The question grows even larger when you notice the similarities
between the two M2372. Undoubtedly we are looking at twin 1272:

ST DRI MY MWW - NN TN —TIDWN [D

5N MY MR- AN TN —TIOWN MDY

S5 SR 1Y AR MR T NN P10 n Mo

SR LTS DRAZY MY (ON) MW T ANR N2~ N Mo
JOR DN 1Y AN 3N T ANR N2 PN TYD 37 D
IR LTS ORI MY (NON) W T ANR N2~ N Mo

1. This was copied exactly as it appears in the 3N [7*IPD 27 N0, edited by Davidson, Assaf and Joel, Rubin Mass Ltd.
publisher, 2000.
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THE 11993 OF SN2 5K

The M573 of PN DN is the only one of the YW MNP M1372 for which the MM
1297 is the same in both DYAAY ﬂ‘?Bﬂ and 2YYH ﬂ'?Eﬂ. Are the themes of the two

M272 the same? The question arises because of the differences in what we recite just

before the M2937 NN in each 7293
N 3D 79 DRAZ 2130 D L71amY RIT N3, 10p B-RD MSin—neanw-1iowN o
NOD MY N5 NI, TN 1900 0 - BYNA o1 1 i8N 2N Annwa
O 751 2= N 1325 1A 295 T 001 npw by vt 00N AR M m
WP A MINDE = DN DN I ANID DY, IR Ny P BN 0y LT
5N DN = AN T2 SN

;7127 T TN 1Y TR SN 331 e, BrhY 1930 PN 1MS0mI-20Pn-TIOeN MDY
INT M5 ROD FRY 05N KM LTI TN 1900 0 - 09N 11513 0 :0hD 1Ny
,2APYY N Y=Y 717D 90 1N T B9IYS Tome = iRy 1Y H—R 1T, I 2305 0 po1a ,aa
DN BRI, IR IR a3 DI T N

What precedes the two M372 has been different going back as far as N3 R22Y 29 77D:
NI 7172 115y H-N5 A5N-nanw =1 M50 Y ANYIP (D187 N3 DAY 37 D
O 5y Tawh DY9INI AW D1 BRI 1120 MBI [ 1Y 77 DN 132y e 7 am
2905 PRI ORI BRI T ANR TN TR 2D o8 annRY 13050 i 29 T oo
5532 182 D71 1300 NOW 71 AN 12 PR 0 W 2 23m I 0w hne 1 Sy a1
SN DN 7RD .80 2225 ADING RYAMY D032 PRIN MaAN

Translation: Tebilos I.’Kail Elyon . . . Ga’Al Yisroel. It is inappropriate to add any words after reciting the verse
of Hashem Yimloch 1.’ Olam V'a’Ed. For what reason do I say that? There are those who err and who add what
was not anthoriged by our Sages; i.e in the merit of our Forefathers bring redemption to their children. Baruch Ata
Hashem Ga’Al Yisroel.

053 9,2 by Ny M D3PI 2095 *5n—-na1y NBN (D15M7) NI DIMY 39 97D
PRI AN ANIRDM 17120 105 1297198 1135 DN A0 TI00Y 10N 10090 YT
21N 125RID M 1 MNE 50 [ AN 15 8RN DI TN T NI LT

LN ORI N T L 2mps e

Translation: FErom the mouths of children and newborns You heard Shira after the crossing of the Sea, together all
of the Jewish People thanked and anointed You King and said: Hashem Y imloch 1."Olam Va’Ed. G-d should
maintain for us His Hegemony, His Honor, His Majesty, His Holiness and the Holiness of His Great Nanme.
He who is G-d our G-d should have compassion and pity on us and relieve us soon from all our troubles, hasten our
redemption and marke it a lasting redemption as soon as possible. Baruch Ata Hashem Ga’Al Yisroel.

In his presentation of the 11373 for MM N%5N, 1INJ BARY 29 comments that it is
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inappropriate to add any words after the 2IDB of T 29WS T /1.
Y3 ,258%) PION TFIN D927 DN PRI-TIDN2) VAL NP (D3DTF) PINI BIMY 31 17D

112505 9ING TmDw
Translation: We do not add words after reciting the paragraph of “Emes V'Y atziv” in order to link the theme of

redemption to Shemona Esrei.
Does he not violate his own rule in his presentation of the 72372 for N'27Y n5on? He
explains the difference as follows:
2183 192 poEmR Wb Y51 B MMNM 1M-1'29Y NYDN (DIDT) PN DIMY 27 77D
WIDNT 1D 1IAR KT WOND RDINT T3 SN e DRA2 DN N2 13ann 8T 9enb
N55N3 1202 75 21 DAY AT PIDDY 173D NAIWT SPIDD B M3 RN 1337
A027, 0 SN 1D Tapnb WeN NY3Y N5N3 MY .A9DN5 AN Tuonb 83vh nvany
SR 15,1089 mDNR NPRD DR DN

Translation: This is how it appears to me. There is no problem: in creating a pause between our reference to
redemption and Shemona Esrei. Do we not recite the Bracha of Shomer Yisroel after the Bracha of Ga’Al Yisroel.
Furthermore, we can be challenged: did not onr Sages compose a paragraph to be recited after the Bracha of Shomer
Yisroel that consists of verses of praise of G-d and verses of compassion. Do we not conclude that paragraph with
the recitation of the Bracha of Ha’Molech Bichvodo in Tefilas Maariv. Does this not mean that it is not necessary
to link the theme of redemption to Shemona Esrei in Tefilas Maariv. 1t is only concerning Tefilas Maariv that we
can say this but concerning Tefilas Shacharis since we recite Shemona Esrei immediately after the Bracha of Ga’Al
Yisroel, we cannot add any words that cause an interruption between the theme of redemption and Shemona Esrei.

In 1IR3 DY 27’s opinion MM 195N and NY37Y N55AN differ in that the requirement
of 19815 M9INI NIMD applies in N N2DN but not in M*21Y N8N

Let us return to TIO¥N MDD for a moment. It would appear that a word is missing in what

precedes the 1373 of PN 2R3 in MM 125N, Here is the 1972 with one word

added:
=9 11D (T, WPYE) (21022) DN I TANID DY, 5N AT e ORI

SN DN = FIAN TN 5N 2T e MINDY
By adding the one word, we alert anyone who never noticed that we recite a P1DB just
before the 272 of PN DN in MM N9DN just as we do in N*27Y N?0N. We
should rephrase our original question: does the fact that we recite different QYP1DD before
the MN12737 MMM mean that the two M7 of PN PR3 have different themes?
1 129N13 AN 1Y 12951 1T B9 T —YIANDE PR AN MI3N3 DTAN 18D
PN 03 (N /NS FTY) DIDD NPAMYAY T DD MM a b 130NE DYBM ) MIN-aY
T 1INTDY 11PN 120 1197531 0358 D N uHNPE 11050 DI PIN 1IN DAY 10N 30

21 522 oo uSven o 128 by ANY DYSP2 DIYINDI INY DN DA IR0 PN

Translation: Y achad Koolam Hodu V""Himleichu V" Amru ete. V" Nomar Go’Aleinn Hashem Tzvakos ete.
Our Sages established the practice to recite the verse of Go’Aleinu in Tefilas Shacharis and the verse (Yirniyahu
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31, 1) Ki Phada Hashem Es Y aakov in Tefilas Maariv becanse in the daytime we ask G-d that He should rescue
us at that moment. That explains the use of a verse that contains the word: Go’Aleinn which represents the present
tense. At night, we thank G-d that He rescued us that day from an oppressive hand; i.e. the other nations who
view us as thorns. Despite the way the nations look upon us, G-d rescues us from our oppressors each day.

In 1% D1, the same PIDD is recited before the 373 of PN N3 in MM No0N
and in M37Y NbaN:
FrAWA A 30N T2 DN 033 By e NI 7m0y B-RS mibrn-nanw—inen mo
Thme =0 DD MY ,NRIN NI LT 9N om0 M - ORI [o® S 1 :BP0 BN 1A
5N 5RO AN TN DR 2T 1R INDR -0 ORI, T 2
M52 98 105D 1AN F120 AR [N 1YY ,BIOY 193D PEND 1IADM—2 -8 AD
=3 129N AN LT EPS T = 8DD Y, NBAN NI ,WTPI TN 5183 0 - 0OND
SN ORI NN TN IR BT e NG
The significance of the wording in {21 FD] lies in the fact that they are trying to comply
with the rule that one should not add any words other than R¥21D5 after the paragraph of:
7298% NAN" and to apply the rule to the paragraph of: "MIMANY NANR". The difference
between 13°1 MDY and the other MINMADI is that after stating: 1IN 7237 AL 77
ob3, they present the two key verses of & IN and do not include any additional lines
except for one more verse. By providing the same verse for both 1°27) n%9n and %50
DM, they are affirming that both M272 represent the same theme. We can further
conclude that they hold that the requirement of 12905 9N NOMD applies in nosn
NY27Y as it does in MM NPBN. We also have a clearer definition of the term: N2%AD
125N% "IN, We are being D the future 123 to the past PN

On page 82 of his book: MI*33T NDIPN QWHNTW* 1IN 1750 23739 195N, Professor
Ezra Fleischer presents a version of the 71373 of PN 583 in 127 195N that follows
DN "IN 2738 in which a different PYDB precedes the 272 (1% /7R WDW):

ST B Ty mhon 8P AN RS DB NN ma pens SR

Why were the two verses that precede the recitation of the 2372 of SN2 DN in both
P37 195N and NN N9ON chosen for these M272? Let us view these B¥1DD
within the context of where they appear in J”3N. The PYDD of: BNN APV NN =Y [ATD %2
131212 P17 T appears in 73N as follows:

PR (2 N wmn‘v -|1'7-| 27T BY 12782 m N1 71 O T2 (N)- —K5 979 !

D G 1'7‘7m z:m:m uzm mr:w ikl n»m: ~:mn -3 (7 nvanwn ‘mm nNEN -|99n *'::Jn
A 25y 137 71N 11D 93 (1) Apo- N 719N TS 9P 3090 DN T3 DR N O
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N2 7337 () 'bmr'zz’ INY PN '|mz DN 7Y DT N 95T e 20T U2 15‘:21

")N‘\W"? ’n”-r ’D 'I: 15w:’ N 1?2/’ -m: o ’bm bx z::"vm n‘mm munnm m:w '233
¥ Yolp) Y?N'\TZ/" TN AN PITE0 DN TN 0N T 12T WY (B) NI 723 0N DN'?
REinlalvlinikle 15NJ1 APV NN TR 02 (0) 7T YR e

Translation: 1. Thus says the Lord, The people who survived the sword found grace in the wilderness; when Israel
sought for rest. 2. The Lord has appeared to me, far away, saying, I have loved you with an everlasting love;
therefore I have remained true to you. 3. Again I will build you, and you shall be built, O virgin of Israel; you shall
again be adorned with your tambourines, and shall go out dancing with those who mafke merry. 4. You shall yet
Pplant vines upon the mountains of Samaria; the planters shall plant, and shall enjoy the fruit. 5. For there shall be
a day, when the watchmen upon Mount Ephraim shall cry, Arise, and let us go up to Zion to the Lord onr G-d. 6.
For thus says the Lord; Sing with gladness for Jacob, and shout on the billtops of the nations; proclaim, praise, and
say, O Lord, save your people, the remnant of Israel. 7. Behold, I will bring them from the north country, and
gather them from the ends of the earth, and with them the blind and the lame, the woman with child and she who
labors with child together; a great company shall return there. 8. They shall come weeping, and with supplications
will I lead them; 1 will mafke them walk by the rivers of waters in a straight way, where they shall not stumble; for I
am a father to Israel, and Ephraim is my firstborn. 9. Hear the word of the Lord, O you nations, and declare it in
the islands far away, and say, He who scattered Israel will gather bim, and keep him, like a shepherd keeps his
flock. 10. For the Lord has redeemed Jacob, and ransomed hinm from the hand of him who was stronger than be.

The PYDB of 131213 P17 T2 15531 JPSJ’ PN A 77D 2 is found in what we read as the
AT for the second day of MW WNA. The verse contains a message of redemption. It
may have been chosen because of another verse that is found earlier within the chapter

The 7113 of SN 583 follows the 7373 of nbw P3N in 7YY n‘van. The pwos of
D P T 15&31 2PY* NN M 77D 2 may have been chosen because it follows the verse
of TR DWW N3N *7 AT /1 PIM in this excerpt from Y17 99D.

The PIDD of PN BT MY MIN-23 71 13983 appears in 7730 as follows:

N5 92 D7D N3 ND2 1N 1ING 13 523 N2 NP3 Dy By 03w v (89— P e
TP 2D PR 253 D2 DI TORY V9 MR 3L DT TR (2) 1 127 77 NP 1DIN
BT MY MAN-DR 09N () (DTN pIDN MDY MR 0PI 0D INNR 02 0 20 ()
N
Translation: 1. Come down, and sit in the dust, O virgin daughter of Babylon, sit on the ground; there is no throne,
O daughter of the Challenge; for you shall no more be called tender and delicate. 2. Take the millstones, and grind

mealy take off your veil, strip off your robe, uncover your legs, pass over the rivers. 3. Y our nakedness shall be

uncovered, your shame shall be seen; I will take vengeance, and 1 will spare no man. 4. As for our redeemer, the
Lord of hosts is his name, the Holy One of Israel.

The theme of this chapter is the revenge that G-d will inflict on Babylonia for having
destroyed the ¥TIPIT N°3 and exiled the Jewish people.
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Vol. 6 No. 26 D7D N M2 NPND MYN N5 naw

THE ORIGIN OF THE 1292 OF: 1323°2%1

The inclusion of the 1373 of: 133Y2W1 within Y37 N9DN creates an imbalance between
the M2 of YA NN*AP in N°27Y n%9n and in MM 129N, This is a particular
problem for those who view the two sets of M272 as twins. The 272 of: 1132 has
no twin in MM N98N. How do we explain the inclusion of the 293 of: 132%2¥W1
within 11*27Y N%8N? We could simply quote the following N2 from the pil=ply
ML that we already studied:

DI NN ;A9 DY 12 N0 (N yen) o By ] 73 DN M owa fl~k=R)=N

D132 paw (270 Y50 o Sy 1% 13 P 20 awa 12 1301 37 e oM an

S ablly

Translation: Rav Stmon in the name of Rav Shmuel son of Nachman says: the total number of Brachos
that are recited before and after Kriyas Shema is based on a verse: you shall be involved in studying Torah
in the day and at night. "This is interpreted to mean that your involvement with Torabh learning should be
equal both in the day and at night. Rav Yossi son of Rav Avin in the name of Rav Yeboshua son of Levi

opined: there are seven Brachos of Kriyas Shema each day based on the verse: seven times a day I shall
praise Y ou for your just rulings.

Perhaps we can provide a better answer by asking an additional question: Why do we recite
MMM 5P P MNP even though we recited PR MNP in 1927 N9ON? Let us first

study the N712J that sets forth the requirement that we recite M7 by yaw DANP:
TV DN DAwn N IND® 5 1D DIIT—2 MY D 77 M2T2 NoDH *233 TInN
N2 PIRD PRI DYDY DY M 1Y DY M *92m S0nm TN N DB O
80 2705 919039 RN R 1M, 2P D 12w nw TR —N T T anhn R T Y
Y5 NDY 1D S RS N h KDY RBM S 2IRaN SN, 1R 015van SN
DN DY DINDMEY YT PIDM ADRM P A 02 ™D DRY 2 XY 02 MW 13
LTI TR 1D 020D IR, TR b cnpi NFMY RO DA DY Ann wn5nae

AT202 1910 29wh N A AN TN

Translation: On going to bed one says from ‘Hear, ob Israel’ to ‘And it shall come to pass if you hearken
diligently’. Then he says: ‘Blessed is He who canses the bands of sleep to fall upon my eyes and slumiber on
my eyelids, and gives light to the apple of the eye. May it be Your will, O Lord, my G-d, to make me lie
down in peace, and set my portion in Y our law and direct me towards the performance of religions duties,
but do not direct me towards transgression; and bring me not into sin, or into iniquity, or into temptation,
or into contempt. And may the good inclination have sway over me and let not the evil inclination have sway
over me. And deliver me from dangerous inflictions and injurious diseases, and let not bad dreams and evil
thoughts disturb me, and may ny bed be without sin before You, and enlighten my eyes lest I sleep the sleep
of death. Blessed are You, O’ Lord, who gives light to the whole world by Y our glory.
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Earlier in the same Tractate , the N7/221 advises us that the requirement of reciting NNP

! BY YW is in addition to the requirement of reciting YW NNYD in M*37Y N9ON:
DN NP 0D DY AN 15 13 pIr 027 MR- /1Y T 57 MaN2 Noon 923 Twbn
ANDH 5P 1MnES MEn ,NDIST N33 PR AN

Translation: Rav Joshua ben Levi says: Though a man has recited the Shema in the synagogue, it is a
religious act to recite it again upon bis bed.

The NA) then goes on to say the following:

DN 3T (7 205mM) NP N D1 927 AN—2 1Y T a7 N1912 Noow Y522 Tbn
PPN AN =N Y T AT—1BM1 27 N 190 1T 22252 DY 022253 18N INBAN
3D ,MNT NDIDD T AR 15 2P 29 0OM TADN AN AN AN TN N NI RO

Y37 BN RBM N2 15 037 MR AR DR T IMIN AT MY TPEN T (WD 2050m)
BN (7 2091M) MR LY T BY 2 TR0 0TIN 10370 2D S 12 ynw
,2ALIM I DN ;002353 VAN BRI TN DIDYY ,IND ONY 201 IR BN INDBAN
0112 7991 ,IND ONY 220 IR DN ;DI20WN DY NI IaR ANYID N2 IND DN
19D 1T BRI AR

Translation: Rav Assi says: Which verse may be cited in support of Rav Joshua ben Levi’s position?
Tremble and sin not; commmune with your own heart upon your bed, and be still, Selah. Rav Nabman,
however, says: If be is a scholar, then it is not necessary to recite Kriyas Shema before going to bed. Abaye
says: Even a scholar should recite one verse of supplication, as for instance: Into Y our hand 1 commit my
spirit. You have redeemed me, O Lord, You G-d of truth. Rav Levi ben Hama says in the name of Rav
Simeon ben Lakish: A man should always incite the good inpulse in his soul to fight against the evil
impulse. For it s written: Tremble and sin not. If he subdues it, well and good. If not, let him study the
Torah. For it is written: ‘Commune with your own heart’. If he subdues it, well and good. If not, let him
recite the Shema. For it is written: ‘Upon your bed’. If he subdues it, well and good. If not, let hinm remind
himself of the day of death. For it is written: ‘And be still, Selah’

According to this NI, reciting YL MNP has the effect of warding off the evil
inclination. The recital of Y% MNP was seen as providing other benefits as well:
77 58 02220 DY mmmbnb 0rn 020 NN NN paw 0N N—a /D DD D13
IO D 1ETIPN ONY TEMN SRY NN BN 25225
Translation: And 1 will say to them: Listen Israel, youn are approaching a battle with your enemies. Do
not allow your heart to become weak. Do not fear and do not tremble, nor be terrified out of concern for
_your enenzies.
;27252 PR AN NN NI9T 053 PR IDDN — SRR v —3 /3 91D 0¥ N
DONN D22 QNN INTD
Translation: Shema Yisroel-even if you have no other merit except that you fulfilled the Mitzvah of Kriyas
Shema, it is enough to have Me make you victorions over your enemies.
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Y 21 9% 0TIN 19377 2D D PR (N 7T M513 NOD™A-D PRD BT Y WhD
FTIND DIDPY RS ON 2B DN IR INBAN DN 10 (77,7 2Y9I0) AR par Y

N 0225w DY NI PR NN NPT KD ONY 20 DN 0N 0223353 110N nN
'D% 11 M52 19013 DN FIYITIN DD M MR AN 01 17 0 KD N 201 DN
'DH N W'D P17 127 DM ANnE 70NN DY FI NRD 0D (7,10 2M2T) BN

PN RDATD HTARBT YT R NI BRI 130T T 0D 73000 AP nph [y
ST DTN TR FAMRBa 10 Y 1NN T2 159515 10 F300M DI Anona BTN
WIBAS M DIDN2N TN BTN TANN NI T 1300 DN 0D YA R 1 e
FAMoPA 90% XTI KON M 1812 MDY D AR mtn AYwa N9 Y.L L P N0
195,138 215955 10 MNPAY AN 171 MY 9272 17 AP 12 N0 YT R
DR NBA TH DN NOR 3T 230 Tk mrbna orann v ANt o

N him]aly
Translation: In Maseches Brachos (5, 1) our Sages said: a person shounld always favor his good inclination
over bis evil inclination as it is written (Lebillim 4, 5): Tremble and sin not. If he subdues it, well and
good. If not, let him study the Torah. For it is written: ‘Commune with your own heart’. If he subdues i,
well and good. If not, let him recite the Shema. For it is written: ‘Upon your bed’. If he subdues it, well
and good. If not, let hin remind himself of the day of death. For it is written: ‘“And be still, Selah’. These
Sfour ways of overcoming your evil inclination are mentioned in this Parsha as we see in the verse (Devarim
23, 10) when _you go to war against your enemy, be careful about committing any sins. Rashi explains:
they need to avoid sin because the Satan raises accusations against the Jewish people in times of danger .
The accuser who is called the Satan is the evil inclination that tries to cause people to sin during war, a
place of danger, in order to cause the person to fall to bis enemy. That is why during wartime a person
needs to be exctra careful not to give in to his evil inclination because in that dangerous environment the evil
inclination tries extra hard to stir the person towards evil . . . and not only in times of war does a person
need to be vigilant. However it is in times of war that the evil inclination is stronger, whether in matters of
the flesh or concerning other transgressions, in order to cause the person to fall to his enemy. For that reason
the Torah taught that one should be careful in time of war to stand up to the evil inclination so as to not
canse Sin in a dangerous environment.

The role that DIE MNP plays in warding off the Y7 8" helps us understand why we
recite both MMM HY YW NNAD and Y ANYAP in D27 noen. Itis necessary to
recite VY NINYAD just before going to bed so that the merit of having recited 2% NNP
prevents the Y A8 from causing us difficulties during the night. The 292 of 12%2¥H
is tied to P MNP, It is recited after YW MNP as our prayer that the oo S aan
protect us in that manner. The 72923 of 133°2W7 has no twin in MM n%9n because

the time when M2 NSO is recited; i.e. the morning, is not viewed as a 32D QIPA, a
dangerous time. On the other hand, the night has always been viewed as a dangerous time.
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Now we can understand the language that was chosen to be part of the 2723 of 132°2¥7.
11p0 e N0 1305y B 2005 1305 13 TmYm B 129m15—N =2 1320w
,227M 727,208 130001 DM 13TRa 1M e 1 a7 Mo mRya
1DIRMY WM 5N 12 1370000 D12 SR ,10MNGY 1203850 1w 0m ,an ,apm
82 TP RPN ,DI5WSY YA INI2T ARSI AN DI 1AM 700 H-N 0D NN
ST DRI MY MWW - AN N3

A DM M0 is not required to recite MO by yaw NN°TD ostensibly because the merit
of his learning protects him during the night. However as a precaution, even a Q21 o5
recites the 71972 of 13222 in N*27Y NP1 so that his recital of PAY PNAP serves to
protect him. The rest of us need to recite MBI by yow NN*TD because of the length of
time that elapses between the time we recite N2 n990 and the time when we go to
sleep. This further explains why the paragraph of 132287 appears again within INP
T Y Y. We recite it again because of the same reason that we recite the 172373 of
132°2W1 within N*37Y 1750,

There is another reason to recite BT 7P YA NN’AP in addition to reciting YT NP
in Y37y nban:

P 7D 313 92 DR 927 =N/ T R 3 57 N DD MDT2 noon b Tnabn
T NIV2WD NRMDIP Y272 MWBD NI 27 MM ADMA 3Py 297 t?'.‘»PD aiafamitiiBakinh!

TN ] 0D YPE T Y P N AR MM DY R MmN

Translation: Rabbi Shnmel son of Nachmani when he went to join the other Rabbis to declare a leap year
was recetved by Rabbi Yaakov Garossa. Rabbi Z'eira hid among the baskets that were placed in Rabbi
Shmuel son of Nachmani’s room in order to hear how Rabbi Shmuel son of Nachmani recited the evening

Kriyas Shema. Rabbi Z'eira heard Rabbi S hmuel son of Nachmani recite Kriyas Shema repeatedly until
he fell asleep while reciting it.

In the opinion of Rabbi Shmuel son of Nachmani, a person must be involved in reciting
Kriyas Shema just before falling asleep. Based on this practice, the RTTTIAN suggested
that when reciting 27 105 v NNAP, the paragraphs of YL MNP should be the
last words uttered:

m1272n D"IP-'I‘? NN PN 13937 2NN D5 Y DNAP 270 DA MAN 9D

FIRYIDI I 1 73 9N DIPIDDT 551 DAt P ANPD
Translation: Rav Hay wrote that it was better to recite the Bracha of Ha'Mapil and any chapters of
Tehillim before reciting Kriyas Shema prior to going to bed so that one falls asleep just after reciting the
verses of Kriyas Shema.
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Vol. 6 No. 27 DD N 705 NN NP D Nwnd haw

NT NN2MIN FTINID 1320w
A Lengthy Statement Of Redemption

The placement of the F1272 of 132221 after the 11373 of 2N DN raises an additional
issue: does not the placement of the 1273 prove that there is no requirement of N2AD
12915 12N, linking MY M3 to the redemption from Egypt, in 127y NP8N. This
issue was raised in the NT/2J:
1195 29D 5DMY YT AN NP 1B MR-/ 1Y T AT M1 N0 1933 TndN
L1737 S 15905 AN TN M 2837 BN 13 N MY 920 N 13 030h
MR RBIR YYD N 20350 RO NP .DEPN PIAND MO0 N 1S 13 P 0an
NOR T 913 RONTIND [9IND 173D 13m0 9297 ,873D NN MY ON .NT2D NN 1Y
NOR RN RDT 1190 193D 15 13 YR 0279 800N Ty RON NI RD RA»On NG
I29MDT,IWNT TN NIDD O N0 NN PPN NANSPD 9N N RS NDDRn
VAW PN T T YD M2IOW 201 13D 13m0 27,921 70w (1 2093T)
¥ 72D 1% 12 PRI 0277900 T NI PR NS A3 1200w AN 195N 70 NN
VAD P ANYTD A1 1200w AN ,INBNS D P NP M e navow
YW NN N TEAND DR 1035 DA N0 27P2 IN13TT M2 1 290 annnb
1327 129P07 1190 19BN 11200 b wpa NI ,A90N5 AN TR0 8D 8D N0
TR R 278D 8 YD MM 0T RN KD ONT.NIT RNDIN TDINGD 3200w
P (270 DY5N) MWIN NI IDADY ,mNEN TN 11 (873 2091N) N TPnna L1 0an
NNDMN [9DND ,MNDN TNDW M MY 1337 19007 1100 DO INDN 1D BN 1Rd

NYDT NADMIN DINGD 132000 S 1327PNT11°2 M3 RO ,NYaT

Translation: The Master said: ‘1 et him recite Shema’ and then say Shemona Esrei’. 'This accords with the
view of Rav Yochanan. For Rav Yochanan says: Who inberits the world to come? The one who links the
redemption from Egypt to Shemona Esrei. Rav Joshua ben Levi says: The recitation of all three Shemona
Esrei each day were arranged to be said between the two recitations of Kriyas Shema each day. What is the
source of their conflicting opinions? If you like, I can say that it is based on the interpretation of a verse,
and if you like, I can say that it is based on a difference in reasoning. For Rav Yochanan argues: 'Though
the complete deliverance from Egypt took place in the morning time only, there were also some elements of
deliverance in the evening; whereas Rav Joshua ben Levi argues that since the real deliverance happened in
the morning that of the evening should not be viewed as deliverance. ‘Or if you like, I can say the conflict is
based on the interpretation of a verse’. And both interpret one and the same verse, i.e.; When You lie down
and when You arise. Rav Yochanan argues: Lying down and rising share rules. Just as at the time of
rising, recital of Shema’ precedes Tefillah, so also at the time of lying down, recital of Shema’ precedes
Tefillah. Rav Joshua b. Levi argues differently: There is here an analogy between lying down and rising.

copyright. 2009. a. katz Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



page 2 m9D0M AN 1A

Just as at the time of rising, the recital of Shema’ adjoins rising from bed, so too at the time of lying down,
recital of Shema’ must adjoin getting into bed.  Mar ben Rabina raised an objection. In the evening, two
benedictions precede and two benedictions follow the Shema’. Now, if you say he has to link Ge'ullah with
Tefillah, behold he does not do so, for he has to say in between, the Bracha of Hashkeiveinu ¢ 1 reply:
Since the Rabbis required the recital of the Bracha, ‘Hashkeiveinu’, it is viewed as an extension of the
theme of Ge'ullah. For, if you do not admit that, how do you satisfy the requirement to link Ge'ullah to
Shemona Esrei since Rav Yochanan says: In the beginning of Shemona Esrei you have to say: O Lord,
open my lips [etc.], and at the end one of Shemona Esrei you have to say: Let the words of my mouth be
acceptable? The answer is that since the Rabbis required the recital of the verse: O Lord, open lips, it
should be viewed as an extension of Shemona Esrei. Concerning the Bracha of ‘Hashkeiveinn’, since the
Rabbis required the recital of the Bracha, ‘Hashkeiveinu’, it is viewed as an extension of the theme of
Ge'ullab.

The NA2) explains that the placement of the 292 of 132%2W7 after the M273 of O\
PN did not create a break in the link between the recitation of MY 31 and the
recalling of the redemption from Egypt in N*27Y N%5N because the 273 of 1322w
extends the theme of redemption. The NA21 refers to the 373 of 1123%2W1 as AN
NN2IN. What is the definition of the term: N3N FPINI?
M2 1200w b TANT UNI-2 Y 2 /T MOT2 N3N /AT by a0 1303
YWY NI TRINGT 1PV DWAY 21D TPDOTIINY QYL NMT NNDIIN AN
PIMEIAM 10 RO 1927 8905 N2 1H5DR 1ADn 1 Bmsn AN b own Ny
AN TN T LNRAT DN RBE TN DN QYPYINA 70T , 2T N2 bR N12b
WPNATE 11921 NI NN NP Y7 13T bom oW NS 11200 ? 13PN

INYT NN F1INIDT [P0 M NPT AN AN NP T 1 7330 1RY

Translation: Although we recite the Bracha of Hashkeiveinu after the Bracha of Geula, redemption, it is
viewed as an extension of the Bracha of Geula. The Bracha of Hashkeiveinu does not create a break
because the Bracha contains within it the theme of redemption. When G-d passed over Egypt to inflict
suffering on the Egyptians, the Jews were frightened and prayed to G-d that He would keep His word that
the Jews wonld not be inflicted and that the suffering would not enter their homes. This is in line with how
the righteous thinky they are always worried that whatever sins they have can cause them suffering. Our
Sages composed the Bracha of Hashkeiveinu to commemorate the prayer that the Jews prayed on the night
of Pesach. It should be viewed as a prayer that G-d protect us from harm and keep onr comings and goings
safe just as he did on the night of Pesach. Based on the fact that Bracha was born out of one moment
within the redemption from Egypt, our Sages did not view the Bracha of Hashkeiveinu as a pause after our
remenmbering the redemption.

Based on the justification given for reciting the M373 of 132287 in 127 J'\‘?Bﬂ, should
we not also recite the same [1272 in PP A9EN?
YY1 1121 NP2 NN MRT 8RS ST 1AN 2N2-1Y29Y N9HN BN TAN 19D
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13290W M5 1337 1PAT 11D (3 ,7) MIDT3T 27D 131N 119505 119N Taonb
TS N0 1°5Y DINDY 13 B 11299WIIT NI OYBT LNT RNDMIN TTRINGD AN
Y 79930 NENDY (1,3 M1M) 2901770V 21D WINDNY (1,11 1) 13 [N ek N
SN MY2TP3 RAIN AN RITIPT ROYD 12977 203 TN IR DN THnN
(N ,10 M12713) 9P T ORI DEN AN NN 190N MRnnT owen e
TR 11 DIBWS D 11299W 11PN 1) N7 52N P2 AN DN RADMR

2121130395 JOW AW 72 NI D8N NIRRT

Translation: The Even Ha’Y archi wrote: the Gemara asks whether the Bracha of Hashkeiveinn is a
break after the Bracha of redemption as a challenge only to the one who held that Tefilas Maariv is
mandatory and that there is a requirement to link the Bracha of redemption with Shemona Esrei. The
Gemara answers that the Bracha of Hashkeiveinu is considered an extension of the Bracha of redemption.
The reason that the Bracha of Hashkeiveinu is considered an extension of the Bracha of redemption is that
we state within the Bracha that G-d should cover us with His hut of peace which is a euphemism for
redemption as it is written (Yechezkel 16, 8) and I will protect yon with My hands and it is written (Ruth
3, 9) and you will spread your hands over your servant because you are the one who can redeem me. The
Ravad wrote: that explains why we include the Bracha of Hashkeiveinu in Tefilas Maariv; why do we not
include it in Tefilas Shacharis? The answer to that question is: the redemption in Egypt began at night
and extended into the next day and was long. However, that part of the redemption that took place during
the day was minimal. "The words for the Bracha of Hashkeiveinu were chosen to ward off the one who
inflicted the punishment in Egypt. That is why we say: stop the one who inflicts suffering from attacking
uS.

1952191 1110 PYTR M interprets the above N3 as holding that the D1DD (8”3 ©Y9MN):
ANDN YNOY ' that we recite before MY MY should also be designated: FING
NPD™MN:
S I 295 510 N9 D1 13 23T PN 2P T — 1P 1am PYTe
Y5213 KT IDN M1 AR M0 13an Tl R DRT B D HYaw mmnT S 20y waw
APON INZ MNDN DY T DTN R 3PN 13 (N /M MIDT3) P73 TIY 233 KON
NI ,7D HYaw mmnm T By NI T AMADY YRDR MMD AN o s 8O Hoonnh
o1 135m BB PN TN DRI A P31 R AN 200D A9ING Mo
AP 1 MIpBa RI2D TNYY PPN ABNM 70 N 12Yh INTIT 1R ona
MBI MBRY 1D RADN F2INID NI 10 ANDN ANDW 1 PDDY 20325 MY NI MaND
SV WM DDTIMT 7P ANTD AN AR D 1923 O 1P (K7D 1YD) DY AN

1. R. Zadok haCohen Rabinowitz (Rubinstein) was born in 1823 / 5583 to his father R. Yaacov, Rabbi of Krizburg,
Lithuania. R. Zadok was considered a child prodigy. In 1843 / 5603 he was forced to get a permit from a hundred rabbis
in order to separate from his wife and marry a second wife, and thus he arrived in Poland where he met the great
Chassidic leaders. He accepted their way of Judaism, and became a disciple of R. Mordechai Yoseph Leiner of Izbeza.
(Bar llan Digital Library)
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Translation: The word “Kol” is associated with our forefather Y aakov because in his essence Y aakov
represented the voice of the oral law and the voice of Tefila. "That is similar to the idea found in the
Gemara that Rav Ami and Rav Assi did not pray except near the pillars of where they would study.
That we are required to recite the verse: Hashem Sifasei Tiftach before starting Shemona Esrei is becanse
we are unable to pray unless G-d opens our lips. This opening occurs as the result of the study of the Oral
Law. That is the link between redemption and Shemona Esrer. The redemption is our remembrance that
G-d rescued us from onr tronbles and we give thanks for the past. Then we recite Shemona Esrei which is
a cry for the future that whoever answered our forefathers should answer us. That is what makes the verse of
Hashem Sifasei Tiftach an extension of the Bracha of Genla. A similar thought was expressed by the Tur
in Orach Chaim Siman 121 and the Beis Y osef there and the Prisha that the verse represents the past
redemption that opened the door to the future redemption. 1t is onr view that every redemption that G-d
undertook was the opening and the beginning of the next redemption.

The 2]”2&"\ views the paragraph of 13°3%) N7 and the ¥°7P that we recite just before
FARY MY as also constituting NN FTPIND:
27500 N7 119°DAM W2 1IN 1°PNT 110 ,ANDN *NEY F—1p 1D M2 17aNT
I 2P IMING 1137139007 1190 12029 NN DPIDDM 11200 1) .APDEM M N
PR 129200 INTY 131 101 1PANT TIMLN 37M) 127 1000 DM 1A AN PUE A
YASTANM VAN FTINIT PP NI WTIPNN DTN 191 101 AP sl 2am 1ab

1727p NP0 9N 12 PoDM N1 RS AN PR

Translation: Because the verse: Hashem Sifasei Tiftach was added to be recited as the introduction to
Shemona Esrei it is viewed as a part of Shemona Esrei and does not create a break between linking
redemption to the recital of Shemona Esrei. Since the Bracha of Hashkeiveinu and the collection of verses
that begin with the verse: Yiru Ainainu were added by Chazal to be recited as part of the theme of
redemption, they do not cause a break in the link between redemption and the recital of Shemona Esrei.
The words that were chosen were picked because they express the theme of redemption such as the line:

V" Hasair Mai’Aleinn Dever 1" Cherev Oo’Shimor Tzaisainu ete. Also the verse: Yiru Ainainn
V"Yismach Leibeinu V"Sa’Gail Nafsheinu B’Y ishu’Osecha ete. In addition, the opening words of the
prayer: Kaddish, Yisgadal 1Y iskadash, express the theme of redemption as it is written: V" "Hisgadalti
V"Hiskadashti etc. "Those words do not create a break in the link between redemption and the recital of
Shemona Esrei in the Tefilas Arvis.

2. Rabbi Eliezer ben Nathan was born in Germany circa 1090. A giant of German Jewty, he lived in Mainz and is particulatly
well-known for his work Even HaEzer. Also known as Tzafnat Paneach or Sefer [Piskei] HaRa'avan, this work is comprised
of responsa, halacha, customs, and a commentary on some passages in the Talmud. (Bar-Ilan Digital Library)

copyright. 20009. a. katz For more information and to download back issues, please visit www.beureihatefila.com



m%90m NN 1A

Vol. 6 No. 28 igmlvnltvanhininibuivanl- ’71P5—5ﬂp’1 henp naw

TY5 NI MY NN R 03

In last week’s newsletter, we examined the position of the ]”2N that the 72923 of N7
1392%Y shared the theme of 12N with the 1372 of 1322, The connection between the
two MD72 is further seen through the following version of the 273 of 112%2W7:
1, 2P 0eAR TRy, S h 1rH—K 9= 12OWA-INI YD 27 1D
W N NI 190 TADM™Y P 927 DM 13 s Y a0 135, 1Ty
VAP N VML N2 370NN 101D SR NN 1IRMI 1N 0D 11N 1301850
5 SN
The absence of the B¥, G-d’s name, in the 12737 NN of the M292 of 112%2¥W1 in the
N0 of 1IN MIVD 27 should be understood as follows. Because the 2723 of INT?
13°3%Y shares the theme of FT9IN3 with the 1373 of 112277, the two NM1272 are viewed
together as NN2YIN M2IN13, one 11373 whose theme is 2N, Since they represent one
1272, the first part, 13132, should not conclude with its own 21, concluding 272,
That explains why the B¥ is omitted in the 3727 NAYNM of the N33 of 132°2¥N . This
omission resolves one other issue. Is our practice of reciting five PE ANYAP MI72 in
127 N95N consistent with the F3WH that provides that only four Y% NNP M272
are to be recited in M2y N9DN? Those who omit the B in the M272 ™M of
133°2¥7, are following the requirements of the MM to recite only four AN M272
YW in 137 NP9N. The M of (N3 %372 mMHY 13°37 is one other M T'D that follows
the practice of omitting the B¥ in the 1292 of 132%2W1.

From the following comments, it is clear that others followed the practice of omitting the
R in the 1272 of 113°2W1.

PRI 11072 N5 132°0w 1272 R AT 13T 02 .NAND Y- (8D ' awan N
I3 T2 1T Y73 DY M DIAME 77 1AM 00 N 0P INTYD NN 1an
PSR AN 0 5 0hD B 07amen S 113 0FRaN 1 BN DT e
FADN NONB 1100 01 Do .00 B9 192 N MY DY M 12127 5w 12T
FIYOR MIW TR 1PN 11902 NBNMA T YIABBY WINPT P 9D 95 1IN AN
13200W NT223 MDT3T PO D73 13N A0 ARND o i onw 29pa ww
NDT NNDN NI

1. Rabbi Shlomo ben Rabbi Simeon Dutan was born in Algier in 1400. His father, the author of the Tashbetz, was one of the
greatest Torah scholars of Algier after the demise of R. Isaac ibn Sheshat (Rivash). His grandfather, Rabbi Tzemach, was a
noted Torah scholar, a descendant of the Ralbag and other Provencal scholars. His mother was the daughter of Rabbi Jonah
Dismistri, a fourth-generation descendant of Nachmanides and Rabbeinu Jonah of Gerona.
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Translation: Y ou further wrote that in the East they followed the custom to end the Bracha of
Hashkeiveinu withont mentioning G-d’s name but do mention G-d’s name at the end of the Bracha of
Yiru Aineinu. You said that they told you that the Sage Rav Yosef followed that practice in the East but
when this practice was revealed to Ray Avrobom son of Matmonides, e criticized them for that practice.
Answer: Since you told me the opinion of such a great sage, I am uncomfortable interjecting my opinion in
the discussion. However, since you asked my opinion, I will share my thoughts with you based on my own
understanding. I believe that when the Bracha of Hashkeiveinu was composed it was composed with an
ending that included G-d’s name. 1 reached that conclusion based on the fact that the Mishnab provides
that we recite two Brachos before and two Brachos after reciting Kriyas Shema in Tefilas Arvis. We also
learned in the first chapter of Maseches Brachos that the Bracha of Hashkeiveinn represented an extended
Statement of redemption.

TIMANT DD NI ODRN DY 02 1197250 W M 277 NN DN NN
1200 MDDINDY oW NP 130 RS DA 1R 103 INT'I DM 9= 122 DD
I RDY Y TINIT PIDD NN T RD 271 5 N3 12 D7 e SR 103

M DaN.APY B 1IN DTN P RS 2913 1300 HY 1Y 191 .0 B vy

PN T 132, A 1037y NYEN M NYON P52 N 1 by D N
PRI P 2T 11 DI P IR APDID YNAW 351 NN 7Y 13 W 210
VARSI, S MIDN2 MY 7310 0% DIEPN 79951 ,Ma0Y R Ty oW 25Ynnon

F 1henn vn o naa

Translation: 1t appears that if it is true that some had the custom to end the Bracha of Hashkeiveinn
without G-d’s name it must have been because they follow the Bracha of Hashkeiveinu with the group of
verses that begins with the verse: Baruch Hashem and they end with the verse Yirn Eineinu . "They were
concerned that they should recite only two Brachos after Kriyas Shema in Tefilas Arvis and not three.
Tosaphos wrote that Rav Shmmuel from Romrogi son of Rashi’s danghter wonld not say the verses beginning
Baruch Hashem and not the paragraph of V"’Yirn Eineinn. So too testified many giants of Torabh that
they would not say those paragraphs after reciting the Bracha of Hashkezveinu. Those who recite those
verses rely on the fact that Tefilas Arvis is voluntary. Our Sages began the practice of reciting the
paragraph of Baruch Hashen because it contained within it verses that include G-d’s name 18 times. They
did so because their synagogues were located far from where they lived. "They were worried about staying out
late. Therefore they wonld recite those 18 verses in place of the 18 Brachos of Shemona Esrei, go home and
then recite Shemona Esrei at home.

PP 11972 1D, AT PR MIpn ,Bun huaw 57N 1510 OYBI 235N DEPNY 11O
DYTIN DI NDIDM 13T BT 101, 100MAM 2351 MM DY Y150 MIDn YaY
TP TIPN 19N DoBE BRI DYNY DN PIDI NNINTD NARHID 933 10K Y20NT
5 NAW 37Y MDY [N SPINDY 0P Snaw 27PN YannT MIwS PR 1 5y Ny
DYIDIN ONY 2P 19 PN, PBMN NAR 9521 BRI PN awn 53,7133 1A e
DR TOFIRD DI NAR 20 1308 KD D7 1993 PRnm 8D naw Ha o7 N
PN RO TANT 20D YW NIYD 1A Y ,ITIAN DRI 200N 1IN Mna 903
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Translation: Because the recital of the Bracha of Baruch Hashen 1.’ Olam Amen V" Amen was instituted
for that reason, the practice was continued even though the reason for the practice no longer existed. This
Justification is similar to the one given for reciting the Bracha of Magen Avos, an abbreviated version of
Shemona Esrei, on Friday nights. That Bracha was established because of those who walked through
fields at night and who were concerned about possible harm. That practice was also in line with the custom
to recite Kiddush in synagogue. That practice began due to the presence of guests who ate and drank in the
synagogue as we find in the chapter entitled Af Al Pi. Although those circumstances changed, the practice
remained in effect. "Therefore the wording of the Bracha did not change even though the reason for the
Bracha no longer existed. "Those in the East whose practice it was to omit G-d’s name in the closing
Bracha of Hashkeiveinu need to explain why on Friday nights they include G-d’s name in the Bracha of
Hashkeiveinu while during the other days of the week they do not. There is no reason to differentiate
between the days of the week. Perhaps on Fridays nights they did not recite a Bracha with G-d’s name after
the Bracha of Hashkeiveinu. If that be the case then they were in violation of the Mishna that required the
recital of two Brachos after Kriyas Shema on Friday nights. And if on Friday nights they recited the prayer
of 18 verses and concluded it with a Bracha they were in error on two counts. First, the recital of those
verses was only instituted to replace the Shemona Esrei of 18 Brachos and on Friday nights Shemona Esrei
does not consist of 18 Brachos. Second, the recital of 18 verses was instituted because of harmful forces.
That is not necessary on Friday nights because they were already reciting the abbreviated form of Shemona
Esrei (Magen Avos) for that reason.

553 H 8o D71 oM SR 1 920 MY NI 21,1005 183 OR DIPn Hom
FIIN DN PNT 120D 571 17a1m0 N DAY A1V INTY2 DInMD XD DD 1R
PN 9T MDY D923 8777 DA 1203 1 .57 rNam b o 130 11,555
N5 7D N T 11200 03D T D DaN ey 1935 1302 Soanm s Hho
JOTIANNT I N
Translation: In any event, if you want to follow the better practice, do as Rabbi Shmmnel and bis friends
suggestedy do not recite the prayer of 18 verses and do not make a Bracha after the paragraph of Yiru
Eineinn. In the name of the Ramban they wrote that the prayer of 18 verses should not be recited at all and
s0 wrote the students of the Ra’Ah. So they wrote in the name of the Rom Mi'Rottenberg that he would

not recite the paragraph of 18 verses when praying alone but if he was leading the prayer service, he would
recite it $o as to not draw any undue attention.

The ©”3%1 does not explain the practice of reciting five V¥ NND MDA in nb5an
N'37Y when the MWD provides that only four Y% MNP M7 are to be recited. He

simply suggests that we should no longer recite the fifth 273, The N”23%1 explains the
practice in a different manner:

PINTD B 03w 11972 N0 1T ON TR MDD 19D 172177 MDman R7awaT N
SONTLY MY AN N ONY 2790 N YD DN My e ianN S 12y pe
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Translation: Question: Which is the second Bracha that follows Kriyas Shema in Tefilas Arvis: Shomer
Amo Yisroel La’Ad or Ha'Melech? If it is Shomer Amo Yisroel La’Ad, why does it not close with a
Bracha in which we include G-d’s name? If it is Ha’Melech, why do we not recite it on Friday nights?
Answer: This is not a question. The second Bracha after Kriyas Shema in Tefilas Arvis is Hashkezveinu.
It is linked to the Bracha that precedes it; i.e. Emes V" Emunabh. Therefore the Bracha of Hashkeiveinu
does not begin with the word: Baruch but it does end with a line that begins Baruch as we say: Baruch Ata
Hashem Shomer Amo Yisroel La’Ad or we close with Ha Porais Succas Shalom. About the Bracha of
Hashkeiveinn onr Sages said: that the Bracha does not create a break between the recital of redemption and
Shemona Esrei becanse the Bracha of Hashkeiveinu is an extended statement of redemption. The Bracha
of Ha’Melech, however, should not be viewed as one of the Brachos of Kriyas Shema. 1t cannot be one of
the Brachos of Kriyas Shema because the Mishnab says that there are only two Brachos after Kriyas Shema
in Tefilas Arvis and not three. Instead the Bracha should be understood as follows: the recital of the
Bracha of Ha’Melech was instituted to provide for the recital of G-d’s name 18 times. It was composed in
response to a ban that was issued by the local government against reciting Shemona Esrei. They composed
this Bracha with 18 references to G-d’s name to be a substitute for Shemona Esrei. Although the ban was
lifted, the custom to recite the Bracha continued. Therefore, when the Bracha was composed our Sages
declared that the Bracha should not be recited on Shabbos or on Yom Tov so as to not create a break in the
link between redemption and Shemona Esrei.

The R”2%1 resolves the issue as follows: he simply declares that the 2303 of 13%%) N7
was not one of the V2% MNP MIM2 because it was established at a time of persecution
as a replacement for MIEY T,

The following presents a different view of the 273 of 1°1%) INT:
NON 392 N PPN D01 198 31 —OD 129D 37PmY M SN — DINNIT M
DYIMN PPN M2 NY29Y N9DN MANT 213 19577 111 ARG e e oonw
DYDY M7 TN P [P 7MY O3 B DD DN 1Y VML TN D
71 95951 Naw *253 Har HI1ma A1 3T NYY NRED T 9D DY NDN P TP
2 19m2% pho
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Translation: So said our Sages: during Tefilas Arvis, we only recite two Brachos before and two Brachos
after Kriyas Shema. Since the rule follows the opinion of Rav that reciting Shemona Esrei at night is
optional, onr Sages instituted the practice that after reciting the Bracha of Shomer Amo Yisroel La’Ad, we
add verses that include statements concerning the protection G-d affords us and words of praise. We close
that section with a Bracha and we recite Kaddish as a declaration that Tefilas Arvis has been completed.
Those who want to leave may leave. That is the practice on weekdays but on Erev Shabbos and Erev Yom
Tov, we omit that Bracha.

P79 12039 INTYY NOAT RNDMIN FRINGD (2R 117 CNIND PO M2 NODR 2T
mpjainigihiainhininlvén by oAb MDD TNAR HUawa DYaon 13PN N323DWA AINNRY 1PPI0D
pRRinlablv iy ) T.‘I"‘\ﬂ&‘? 12%%D INTY D222 M2 77D A 7132 1PPPDD 7Y AN

:FPDDT 2N NI NN FDINGD D7 N 120D MM AR INEY KDY T AN
Translation: The Bracha of Hashkeiveinu is deemed to be an extended statement of redemption. The
paragraph of Yirn Eineinn and the 18 verses that appear after the Bracha of Hashkeiveinu were added by
our Sages becanse in earlier times, the synagogues were located in the fields. The 18 verses were added to
correlate with the 18 Brachos of Shemona Esrei. The Bracha of Yiru Eineinu was added so that those
who were in synagogne would wait for all to finish so that no one wonld be left alone and be in danger. For
that reason those sections are deemed to be an extended statement of redemption and are not considered a

break.

3200W 1 PN D7IN 2R T I3 112 1PINT ZIN-N37Y 95N DFNTAN 18D
555m 555N 2120 1308 T 1 Y N2 DINWD YMION 11950 T30 1901 N7 DD
21N 192 P YD 2% AW mIM T30 M MY 13 DINT 90N XA

DY 7M. IPNI 25N DIPPA 2T 1 N2 11D poE M KD @R 1 aNy 1henb
2N 191.75905 9N Db syaT ot 25D 1 TN 13N NPT 200 NN 13
I3 (7D 1972 117%) 13BNT NI TN IDMAN 3T IR 1373 12157 07anan
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Translation: Although our Sages added the verses beginning Baruch Hashem 1.’ Olam, they are not part of
the Bracha of Hashkeiveinu because the verses were added to correspond to Shemona Esrei. When a
person comes home tired after a long day at work and does not have the strength to recite Shemona Esrei, he
may recite those verses instead of reciting Shemona Esrei becanse the verses contain within them 18
references to G-d’s name corresponding to the 18 Brachos of Shemona Esrei. That is why reciting the verses
15 not considered a break in the link between redemption and Shemona Esrei. (It is a substitute for
Shemona Esrei). Even Kaddish is not considered a break becanse the paragraph of verses is a substitute for
Shemona Esrei. Rabbi Yitzehak son of Giyas suggested not reciting the paragraph of verses becanse it was
a break in the link between redemption and Shemona Esrei. So wrote the Rambam. However, it bas long
been onr practice to recite that paragraph. The custom of our fathers is deemed to be Torah for us as we
learned: custom can override Halacha.

Query: Have we just learned a very important equation; if 18 R¥21DD, verses = MY
ALY, then does MAEY MDY =18 RYPDD? In other words, does MM Tyavs = mhon?
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THE 11373 OF 9% 1 712 AS A CLUE TO THE
DEVELOPMENT OF JEWISH LITURGY

In last week’s newsletter we reviewed the opinions of several prominent 2*3% N7 who held
that the recital of 18 QY2108 in the paragraph of oo m T3 in DY 950 was equal
to reciting MY ML, Based on those opinions we can suggest that early Jewish liturgy
consisted primarily of the recital of RY21DD. 911 then added M373 to the RPI108 and
later added their own wording. At some point plile! may have backtracked and removed
the R'PDD from some of the m>on, particularly from the daily MY M3Y2%, which is

noticeably bare of any R¥2IDD. [T 92D and YA MNP M7 are clear examples of
portions of Jewish liturgy that evolved in that manner.

Is there any other evidence within early Jewish liturgy to support this thesis? Let us begin
with MM NNAP since we have already suggested that the concepts that spurred the
establishment of TN MNP became the concepts that led to the practice of reciting
Y A, Since TN NN consists of the recital of BYPIDD to which 21 added
1273, it would appear that TN NNYAD supports our thesis. But is NN NNMP a
part of Jewish liturgy? We previously stated that 77T MNP was instituted as an
opportunity for those assembled to represent DN H93; the entire Jewish community, in
accepting the MM anew. Not being conscious of the role that the recital of RPIDD had
within early Jewish liturgy led us to ignore the fact that N7 NN*AP may contain a prayer
component within it. In fact, the prayer component within FMNT NNYAD may have been
what led 911 to include 1AM PNP within the m>an. Perhaps we should modity our
view of the practice of TN NN to be as follows: AN NNYAP is not only the
practice of accepting the MMM anew, ¥IMD 7MNNT DEJP. It is also prayer in the form of
the recital of Q'PDD.

The decision to add the MO to AN MNP followed the same pattern. The MHOA
began as the practice of reciting a group of R'PDD from the BYN*21, the Prophets. To the
recital of the B'PDD were added M2I72. What we see in these N1271 is an expansion of
the theme of the M1272 to include the recital of MWP2, requests; i.e. (18 by 2m9, and
TS T 02 MDD, TTaY N2 RN 100N = arme.

The AT MNP that took place on MDD B in the WTPAT N°2 is another example of
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early Jewish liturgy that follows this same pattern:
3297332 MAPR AR N LD 21T 1005 NN IR 1 DD NI NODn e

WNAD 1M TN 99D 513 NDIST A a5 125 rhnEND NP 8D ONY NP
NPT D2y Ty 513 373,597 1705 133 130 ,130% 1303 NDISN BN ,ND1aN
P TN NG IR AN 7N 9D 571 MY N, M IR NI Ty
A TR U2 1D BY NP DTIPDM @MY MPYI) (NS 2102 2% *NNDY
Y 1Ry 2393 waPnT By Pm NP S ANTIAT 5P Amapa S a5y cmaaa

;TIPDNM INY SPY PARY 23D D3N S (MY 2103 D5 DY) 1YY 2393 BN

Translation: MISHINAH.: The High Priest then came to read. If he wished to read in linen garments he
could do so; otherwise he would read in his own white vestments. The synagogue attendant would take a
scroll of the Torah and give it to the head of the synagogue. The head of the synagogue gave it to the second
n command to the High Priest. The second in command to the High Priest then gave it to the high priest.
The bigh priest stands and receives it, and reads the section of the Torah beginning ‘after the death . . . and
howbeit on the tenth. . . Then he would roll up the scroll of the law and put it in bis bosom and say,
more than what I have read out before you is written here. And on the tenth . . .” which is in the Book of
numbers he recites by heart. Then be recites in connection therewith eight benedictions: For the Torah; For
the temple service; For thanksgiving; For the forgiveness of sins; For the temple separately and For the
Jewish People separately and for Jerusalem separately; For the priests separately and For the rest of the

prayer

This example of early Jewish liturgy includes the recital of R'P¥DD and the recital of N1292.
The M1272 that were added to this group of R'PIDD were similar to the M1272 that were
added to the MAYOM in that they too included M¥P2, requests.

Let us further test our thesis with the following example of early Jewish liturgy that dates
from the era of the WTPMRT N°2:

INTP 1272 1 DAN 72733292 mna 0% MN—/N I 1 POD TN N0 M
FTIADY 2080 FUAN 11972 WO QYA NN 1972 AN DI DN T YA 001370 NNy

NIV ek nAN 172 1YDIDM NAWIY 23D MO
Translation: The Kobain in charge wonld call ont: Recite one Bracha and they recited the Bracha. Read
the Ten Commandments, the first Parsha of Kriyas Shema, the second and the third. Bless the people by
reciting three Brachos: Emes V'Y atziv, Ritzei and Birkas Kobanim. On Shabbos they would add one
Bracha in honor of the shift was finishing its tour of duty.
In this example, we find that the 23713 recited two excerpts from the MMM, the DMLY
MN2377 and YO NP, each morning. Similar to MNT NNYAP and the ABOT the
recital of the B'PDD was surrounded by one 7372 before the recital of the Y2IDD and by
one or more N1D71 after the recital of the B'PDD. We again find that Pyl placed M¥P2

within the M272 that followed the recital of the R'PDD; i.e R332 MIM2. The definition
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of @Y1 M2M2 for purposes of this ML is generally described as the 7272 of DY
D52, However, given our view that the recital of QY2108 equals 1250 and given the fact
that ©'372 N272 in the WP N'2 was viewed as one 11272 even though three RO
were recited, it is very possible that the 2372 NM1372 that was recited as part of this
liturgical practice were the actual three R'PDD of B%372 N272. The significance of
reciting BY3713 N272 whether it is defined as the actual R'PYDD or the 1272 of oo oo
lies in that both include M&P23, requests. Notice that each PYDD of B2 N272 contains
at least one M&P3; i.e. TN, AN, N and D",

We will next test our thesis by examining the prayer of o5, 55mis an example of Jewish
liturgy that is composed of six consecutive chapters of oo, chapters 113-118.
Currently, the recital of the R'PYDD is preceded by one 372 and is followed by one M272.
In the 1373 that follows 997 we find a FT@P: TwPN 53 13575-K8 3= PO, The
tollowing provides one circumstance in which 95 was recited as part of Jewish liturgy at
the time that the WTPIA N°2 stood:

SBRI MIND PHY I BRI MDDT L IWN-N TIY T0 §7 00D NaDn *533 Tbn
,SINZRAT NS A9 DR T 5D — ORI 0T 5D B3 NN mmen (120 mise)
Y MY DT BOATOM APPMY W RN TP MNP B, mnpn NS

YA RS L3 — 2 A9IOw A ,ADD — D2 AISW AT, 2 YD1 DS 1A DTN
M3 ,ITOM 2301 SRR 1A .M WA DI N DY 1999125 1 KDY
1579 AN SRR 2370 1711000 NN sy R9E AR 5apm 90an? am ean’
LIRPhY FDIS) AW AN MW ND ADISN ANPNRT 1D FINYY MO T2 NAN A
W ONY I — 103 BR 501 DN INTD RS wn I s 70 mINT e ynd

O by N 0D by AN [ whe -

Translation: MISHINAH.: The group of people slaughtering the Passover Offering were divided into three
groups, for it is said, and the whole assembly of the congregation of Israel shall slaughter it: i.e., the Torah

D792 092 RAM DYMOM DTN DN DN TN DRINT MZPN DY 1YY IN2—a e P8 TN Nooh e 1L
NON PFN 11373 DY AN 1972) TN T D £21 TN T2 1AM IANR T2 AN IAR 7' N2 TN T2 nT
1377192 11102 Y1221 12022 DY AR DN 1T WIPRI NAN [272 ©Tpn MoAa WHE N DN MY

JIENS 22 by @IPnY DTYMBND T30 0FT DD NN DYNENI D357
Translation: The Kohanim stood along the steps in the central area. The first ones faced south of their colleagues holding five vessels in their hands.
The basket in the bands on one. The oil vessel in the hand of another. The firepan in the hands of a third. The dish in the hands of the fourth.
The spoon in the hands of the fifth. They then blessed the people with one blessing. When Birkas Kohanim was recited ontside of the Beis
Hamikdash, it was recited as three Brachos. When Birkas Kobanin: was recited in the Beis Hamikdash, it was recited as one Bracha. In the
Beis Hamikdash, the Kobanin wonld recite Birkas Kobanim using G-d’s ineffable name. When Birkas Kobanim was recited ontside of the Beis
Hamikdash, it was recited using the nickname for G-d’s name. When Birkas Kobanim was recited ontside of the Beis Hamikdash, the Kobanim
would hold their hands below the height of their shoulders while reciting it. When Birkas Kobanin was recited ontside of the Beis Hamikdash, the
Kohanim would hold their hands above the height of their shoulders while reciting it.
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uses three different words to describe the people present; i.e. ‘assembly,” ‘congregation,” and Israel.” The first
group entered and the Temple court was filled. "They closed the doors of the temple conrt and then sounded a
Teki'ah, a Teru'ah, and a Teki'ah. The priests stood in rows, and in their hands were basins of silver and
basins of gold; a row which was entirely of silver was of silver, and a row which was entirely of gold was of
gold. They were not mixed and the basins had no flat bottoms, lest they put them down and the blood
become congealed. "The Israelite killed the lamb, and the priest caught the blood. He handed it to his
colleague and his colleague passed it on to his colleague; and he received the full basin and gave back the
empty one. The priest nearest the altar sprinkled it once over against the base of the altar. The first
division then went out and the second entered. The second went out and the third entered. As the manner
of the first group, so was the manner of the second and the third. They recited the Hallel; if they finished i,
they repeated it. If they repeated Hallel and the session was not finished yet, they recited it a third time,
though they never did recite it a third time. Rabbi Judah said: the third division never reached the part of
hallel that begins: I love that the Lord should hear’ [etc.], because the people for the third session were fen?.

In this 3@, we find that the recital of 551 in the WAPRA N2 occurred during the

slaughtering of the MDD 127P. The MM does not provide that a 272 was recited either

before or after the recital of 9911, The recital of 9917 at the time of the wapnna N2
occurred at one other juncture:
MEPNTT 23S PPNTT DD 192 I SIR-N TIBY T3 T 2FDS N0 1532 b

YW ,INPYOND DRI YD PRI 023 MY e pem N 521 N 523 0N
PN P 21 1 Y o5 15N 1wy 55m e AN T anDYoNa 551 s 1N

Jawn
Translation: MISHNAH: What is the difference between how the First Passover service was handled and
how the Substitute Passover service (Pesach Sheni) was handled? The first is subject to the probibition of
leaven not being seen and leaven not being found; while at the Substitute Passover service a man may have
leavened and unleavened bread in the house with him. the first requires [the reciting of] hallel when it [the
paschal lamb) is eaten, when the second does not require hallel when it is eaten. but both require [the
reciting of] hallel when they are sacrificed, and they are eaten roast with unleavened bread and bitter herbs,
and they override the sabbath.
In this 321 we learn that 9977 was recited by each MMM, group, while it ate the ]3P
MDD when the MDD 127D was sacrificed and eaten on its scheduled date. This MM, in
line with the previous &, does not provide for the recital of a 272 either before or
after the recital of 2911, It is therefore fair to conclude that since in both examples of the
practice of reciting 551 found in the MM no 1373 was mentioned, 977 was an early
example of a prayer that consisted solely of the recitation of R'PWDD. The manner in

which the NI provide for the recitation of o5 supports that part of our thesis that

2. Professors Shmuel and Zev Safrai in their book “Haggadath Chazal” refer to this Mishna as evidence that many fewer Jews
than you would have expected travelled to the Beis Hamikdash to offer the Pesach sacrifice in the years just before the
destruction of the Second Beis Hamikdash.
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initially prayers consisted simply of Y205 to which N1272 were added at a later date.
The manner in which the M2 provides for the recitation of 997 may also explain why
the M3 Y3 failed to include a 973 before the recital of 9917 at the *7D.

We will next test our thesis by examining the MY AL ADYD of ML WNA. This
example is found in the M3 and can be dated to after the destruction of the €*TIPIT N*2:
D@ AT M2 MIAN VN MIDN3 2TD— IR T PN MW WNT NODm Faen
SDINY PPINY MDY YPIM MINTIT IPIM DO DRI YPIN 120N (Y Mvabn 55
YPIN 1N BN N2PP 137 1D N P12 131 237 9737 293D N1 AIRTIM ATy
TP O Ma5H 59101 DR AR MM MAN IR KON 00m 8T Ak nrabnd

‘2272 N2 ANTITM ATIAY DN UDIN MNDWZ P MAADT I oA

Translation: MISHINAH. The order of blessings in the Musaf ‘Amidab is as follows: the reader says the
blessing of the patriarchs, that of G-d’s mighty attributes and that of the sanctification of the name and
includes the Kingship-verses with them and does not blow the Shofar. He then says the sanctification of the
day and blows, the Remembrance-verses and blows, and the Shofar-verses and blows; and he then says the
blessing of the temple service and the one of thanksgiving and the blessing of the priests. This is the view of
Rav Yohanan ben Nuri. Said Rabbi Akiba to him: if be does not blow the shofar for the Kingship-verses,
why should he say them? No; The rule is as follows: he says the blessing of the patriarchs and of the
resurrection and of the sanctification of the name, and says the Kingship-verses along with the sanctification
of the day and blows the shofar, then he says the Remembrance-verses and blows, and the Shofar-verses and
blows. Then he says the temple service blessing and the thanksgiving and the blessing of the priest.

Y9312 131 929 MDY TP DN Y Nabn A Yn PRmD PR s
DYMAM MY S DI MDD 11T 1IN 1R RYY 19100 wher whi TN DN N
INDY TN DR AN IWIN D 127 N33 DOw N2

Translation: MISHINAH. There should be recited not less than ten Kingship verses, ten Remembrance
verses, and ten Shofar verses. Rav Yobanan ben Nuri said: if the reader says three from each set he has

fulfilled his obligation.

The NIWA provide that the three unique middle M272 of the MAYY AL ADYD of
M WNA consisted of @YD, This liturgical example is different than the others in that
the MWD do not require that every prayer leader recite the same RP1DD. Any R'P1DD
that matched the theme of each of the middle M2373 could be utilized. Being that each of

3. Itis also importtant to also consider that the 823 does not provide for the recital of a 7272 before 551 but does provide
for a 372 after reciting V¥ D372,
DB BN 131 237 APT5-R 1 TI90M SNAR I 27 279 N272 SN/ Y PP 77 DD NaDK 9233 Tinkn
sn b3
ST 53 19BN 1 ROMY AN AT 37 W NDT2 NG, N7 POY IINI-DY 9D Min (1213) 2w How
253 AP AN 1A M 12000 PR LD 018 NI TIm, MAawna 59 7om N3 M
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the M272 were part of 7Y MM, a Rabbinic composition, each 292 followed the
Rabbinic rules of liturgical composition; i.e. that a 272 that is linked to the one before it
did not begin with a 7293 but did end with a 72372. In any event, the middle M292 of
the MALY AN ADM of MW WNA provide an additional example of a prayer that in its
earliest form consisted totally of RP1DS followed by a M292.

The last example of an early liturgical composition that consisted primarily of verses is the
117127, The 777 is a liturgical composition that was composed after the destruction of the

WAPRA N2, Let us examine how the MWD presents the requirements for the 77D:

NPT N ONY AR DN 1377 IND1 3 D13 15 At —T AR, PN DO DD NaDn M
PIM PRI IR M5 Doaw 2mvhm S [ e om manws i oTeb; 1A 123
;A T AR, AR PO IR MDA Doaw men 190 i S e

BN M55m Daaw 5% 910 M ADHA ,5eam oI5 5y awa 1how uN Mm»Sa boaw

322 DND ,15n PN 12 5w npT DS DD N M R0 ,NMN DYD 12 ann

1212 WD 52 MEIY TV 13N TN MIND YN M2 Do
Translation: MISHINAH: They filled a second cup for him. At this stage the son questions bis father. If
the son is unintelligent, his father instructs him to ask: ‘why is this night different from all other nights. For
on all other nights we eat leavened and unleavened bread, whereas on this night we eat only leavened bread;
on all other nights we eat all kinds of herbs, on this night bitter herbs; on all other nights we eat meat roast,
stewed or boiled, on this night, roast only; on all other nights we dip once, but on this night we dip twice.’
According to the son's intelligence bis father instructs him. He commences with a discussion of the shame
that is found in the roots of the Jewish people and concludes with words of praise. He then expounds upon
the verses from ‘a wandering Aramean was my father’ until he completes the whole section.
09927 b N 8O 53 N o HN0hna 13- M © D7D DYMDD NoD’ s
Sy DN MDD DI DY MDD LMY AR MDD 19N 1N 0T N 8D MDD 19N
VR DR DY, D8N MR NI D P IR D8N0 1 MAN N2
NI 1IN 1RY NN NINTD DTN 297 7T T 503 .00 10 MIAN 1 NN DT
YMINYI 0 71 WY T 3D END NI D12 7325 DT (30 D) NI DRnD NI
£op51 mHYH 9125 975 omnb ANDS Mawd HHA5 MrD avm MR 9005 oenn
ArEH 10 TS N1TAYE AN DN DD 5 NN 9 1 ANk e b
71=155 113D AND TDNID 2P 51T NG AP END 21 21 Hanm
Translation: MISHIN.AH: Rabban Gamaliel nsed to say: whoever does not mafke mention of these three
things on Passover does not discharge bis duty, and these are they: the Passover-offering, unleavened bread
and bitter herbs. The passover-offering is sacrificed becanse the Omnipresent passed over the houses of our

Sathers in Egypt, as it is said, then you shall say: it is the sacrifice of the Lord's Passover, for that he passed
over ete. The unleavened bread is eaten becanse our fathers were redeemed from egypt, as it is said, and they
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baked unleavened cakes of the dough which they brought forth out of Egypt etc. "T'he bitter herb is eaten
because the Egyptians embittered the lives of our fathers in Egypt, as it is said, and they made their lives
bitter ete. In every generation a man is bound to regard himself as though he personally had gone forth from
Egypt, becanse it is said, and you shall tel] your son in that day, saying: it is becanse of that which the Lord
did for me when 1 came forth ont of Egypt. Therefore it is our duty to thank, praise, laud, glorify, exalt,
honor, bless, extol, and adore Himr who wronght all these miracles for our fathers and ourselves; He brought
us forth from bondage into freedom, from sorrow into joy, from mourning into festivity, from darkness into
great light, and from servitude into redemption. Therefore let us say before him, Halleln’Kah!

D°J377 DN TV RN N 12 79N NI 127 T Y AR Y PAD 20D NoDh Ml
AN N PIDTW 937 NI DM .0 129 2nbr Ty s 5 vy e
TD—N1 19T19—N 7112 N R2OPY 037 .DMIM T KDY DRI 1IN 1IN ORI 110N
TY 17232 DB DIDWS 1 NNTPD DINIT DA 295351 2Pk 1t 1 MaN
(HNTWY ORI T NN N3 TV 10 2FDOM 1Y DIMANT (B DY SN TNTAYa D
Translation: MISHN.AH: How far does one recite it? The House of Shammai maintain: until ‘as a
Joyous mother of children,” while the House of Hillel say: until ‘the flint into a fountain of waters,” and he
concludes with a Bracha of redemption. Rav Tarfon used to say who redeemed us and redeemed our fathers
from Egypt, but he did not conclude with a blessing. Rabbi Akiba said: so may the Lord our G-d and the
G-d of our fathers suffer us to reach other seasons and festivals which come towards us for peace, rejoicing in

the rebuilding of Y our city and glad in Y our service, and there we will partake of the sacrifices and the
Passover-offerings ete. as far as Blessed are You, o Lord, who has Redeemed Israel.’

Let us begin by asking the following question: is the 7.7 a liturgical composition? If the

1737 represents the independent MY of QYN NNYYY MDD, the retelling of the Exodus
trom Egypt, then it may not be appropriate to draw any conclusions about Jewish liturgy
trom the make-up of the M. Contrary to current opinions, the above NI do not

support the view that what transpires at the 97D is the fulfillment of the MY of MDD
‘2D NN Instead the MY support the argument that the M7377 is a liturgical
composition. Study carefully the words chosen by the M€ to describe what is taking
place at the 77D; i.e VTP 1PaN =) S 1YT *8Y; in other words, 11790 1Y%, Based on
the formula of 70 T2 = 11780, we can argue that the M727 is an example of moon.
This is confirmed by the 272 that we recite at the end of T°J1; i.e. DN SN 5m
would not employ the same 292 that we recite as the third 7272 of V¥ NN in both
271 1250 and MM 12D as the conclusion of 721 unless 2”11 believed that the
theme of 7312 matched the theme of the third 7272 of YIA¥ NNYAD in both 27V nban
and N N5DN. What is that theme? In the M7, it is expressed as follows:

VYOI, DR IMANTN DN ORI N2 TR 0mR-R = AN N2

4. Editor: My research has not uncovered any reference in the NJ to the M of DN NNEY MDD,
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DYTPIND 1P N1MANR TTP-RI 1SN =0 10 1 IR 137095 T RS

D@ DONI AP DwEn 7Y 10322 Do oo 1nNeph DN BN D03
b 00T PO WK (DA 1) DIMDDMT 1 DN NAY INBINI) DINDDMT 1Y DA
DN3 = AR TN D3 1D D anhNa By wam 9 TH 1T, snS Jram D
SN

1IN DY 27 expresses the theme of the 71373 of PR PN3 in N3P 150N as
follows:
T, 20 By Apne M P 2095 sEn-1°a1Y NYEN (D1577) NI BIBY 31 17D
WNANDN 1D IMDDA 13PN 15 BN 3 IO 1NN 1995 1T 25
MY DO 1AM NN 5P 8RR DI Y- 11 NI 5N M Ny IneTp

DN BN AN T2 .20 b IR 1585 Amen

Transiation: From the mouths of children and newborns Y ou heard Shira after the crossing of the Sea,
together all of the Jewish People thanked and anointed Y ou King and said: Hashem Yimloch 1.°Olam
Va’Ed. G-d should maintain for us His Hegemony, His Honor, His Mayesty, His Holiness and the
Holiness of His Great Name. He who is G-d onr G-d should have compassion and pity on us and relieve
us soon from all our troubles, hasten onr redemption and make it a lasting redemption as soon as possible.

Baruch Ata Hashem Ga’Al Yisroel,
Similar wording would have been included in NME N%DN but for the concern that the
words would create a break in [17D1% [PINI N2AD.
NI 172 15p H-KR5 hN-ne - M50 PR AN (DIDT) 1IN DAY 29 97D
Sy T DYDINI MW D) AN F12N AR [0 1Y T DN 2131 e Tam
5N BN AN T2 LT 29D 9 1N 1995 1 8% T o naw
NOW 2 N 12 IR A IR 20 3D I BRH I 11 5Y 12T o 1Ny

Hxme D3 7R3 .0M°23 0325 AN NaM 2032 P man BBaa 180 Bmspn

Translation: Tehilos 1.’"Kail Ebyon . . . Ga’Al Yisroel. 1t is inappropriate to add any words after reciting
the verse of Hashem Yimloch 1.'Olam V'a’Ed. For what reason do I say that? There are those who err

and who add what was not authorized by our Sages; i.e in the merit of our Forefathers bring redemption to
their children. Baruch Ata Hashem Ga’Al Yisroel.

We can therefore draw the following conclusion as to the nature of the M7 Itisa 500

in which we request from the D‘?W S 13939 that just as the D%W 5% 13921 rescued the

Jewish people from Egypt, so too He should rescue us from our present predicament. It
was instituted to be a liturgical composition to be recited at home and not in synagogue in

order to mimic the eating of the MDD 127D that was not sacrificed as other sacrifices; either
as a communal sacrifice or as an individual sacrifice. Instead it was brought as the sacrifice
of the group that was eating that sacrifice. Put in liturgical terms, the f7a7 is not ailaly
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M8, public prayer and it is not T’ n%5n, individual prayer. It was given its own
unique prayer form; group prayer. Perhaps it was the failure of the M7 to fit into one of
the aforementioned categories that led to it being classified as a unique M¥MA, the MV of
DA% NN MDD, As students of Jewish prayer, we can accept that plily composed the
11737 to be its own unique form of 198N, That conclusion fits comfortably with the
concept that the 77 replaced the DD 1272, 2 127D which also stood alone with its own
set of rules and did not fit into any other category of 1272.

Now let us test the M7 to determine whether it supports our thesis as to the
development of Jewish liturgy. Let us begin by breaking down the wording of the M7am.
What is the most prominent feature of the 7372 The number of B'PDD found in the
7127, Consider further how we fulfill the obligation expressed in the M2 as: @M
210 D D2 M TP 1N T2IN MM, It is performed by finding 2P0 in 77N
that help explain the D105 found 1913 TPADT 22 M1 TV 23N TN MIND. Notice

also that despite all the Q210D that are found in the /7.7, one PYOD dominates by making
multiple appearances:
DOIRMN AN 5 0= Y M A MRS NIFF R 7235 AT

It is interesting that the same PYOD later became the basis for those who maintain that
there is a MY of QAR NNYY MDD on the night of MDD, How comfortable should we
feel in setting aside the view that the 7.7 represents the MY of QYN NNYY MDD?
Those who view the 77 as the fulfillment of the unique MY of YAV ANYEY MDD
have several hurdles to overcome. Why is the M2 not preceded by a M3923? Why is the
IS of RN NNYYY MDD not mentioned in the NV23? And why is the M¥2 of MDD
DN NN not mentioned by NI FYIYD 37 in his 71737 and is not mentioned in the
1737 of PN PN 2738, Our view of the 737 does not face those obstacles. We view
the 177277 as an example of TN TS as ﬂ‘?Eﬂ; a unique form of MO that is recited
only once a year. That the 777 is a 1250 that is recited only once a year does not make
the 7737 unique. Many M550 are recited only once a year. Since the 177 represents
bl 'HD"?, it does not require a special 17273 to be recited before it is performed. Ty
1NN during the day is already covered by the various MM M2 that we recite during
the course of the day. MMM T113% further fits into the wording of the MI&M;ie. YT b))

5. Here is how [IN3 77TYD 27 opens his 11737:
MR AR NI TN BTE ORI KD 1R B DI TP T DR 12079-N T NN DR et 13 DAY
BPOIN AN NI N2 21T ORI 725310 MAN NN KDY DR PRI 1377 PN 13033 932712913 1IN 120 DRnn
<o 033 VTN T30 .00 DRI AMINY AN ORI
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151 1A 13 W, Lastly, our position explains why 1183 F¥TPD 27 in his 7737 does not
refer to the FISM of DRM PN MDD and neither does the 3T of PN PON Jm3n.

We cannot conclude without responding to one objection that can be raised based on the
current wording of the daily TA&Y AN, The daily AOEY AL in its current form is

devoid of 20D, If 717N T1*% = 11951, then why do we find no DD in the current
version of the daily MY AIMY? Here are some possible explanations. First, some early
versions of MAYY AN particularly ones that followed DN PN 37738 contained
portions of R'PDD within several MIM2. Second, the versions of MY A that we
recite on NAW and 2 0 particularly those for MW WRT and MDD 01’ do contain a
substantial number of QY2108 in the fourth 72392, Third, we do have evidence that a
substantial portion of the wording contained within the daily Y M3V has its roots in
773N, We can also suggest that the daily 72 T3V in its current form may be an
example of a prayer from which 571 removed D'PDD and portions of PIDD. Why did
51 remove D'PIDD and portions of RYPIDD? ' A8 BN, we will find an answer to that
question through our continued study of m%on.

Query: Was it fate or coincidence that onr study of 3702 1 551 over the last Sfew weeks became part of
our preparation for reciting the /TTNT at the T2 this year?

6. One example is available in an article entitled: The Seed That Sprouted Into The Siddur available at www.beureihatefila.com.
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Vol. 6 No. 30 B'DWN 2173 NAY 1 YD naw

THE APPROPRIATE TIME TO RECITE 2% NNY2 AT NIGHT

During the course of our study of N'237Y n»5n, we found parallel concepts that ran
through the PIE NN™P M272 of both N*27Y NP9 and MR N25N. Now let us ask
the question: are there any parallel concepts that run through the recital of D2% NNP

both in the morning and at night that concern the fulfillment of the M¥M of VAW NNP?
Of particular interest is the following issue that arose in our discussion concerning the
fulfillment of the M¥M2 of YL MNP in the morning: The M3 sets the earliest time to

recite VDY NNYI2 in the morning as being about one hour earlier than the earliest time to
recite ALY ANDY. The NIM) moves the earliest time to recite V¥ NN in the
morning to just before MMM 137, the first rays of the sun, so that the recital of MNY2
VIO occurs just before the earliest time to recite MY M. Did 91 take similar
action and change the time for reciting P& MNP at night? The position of YET* °29
"> 13 as it appears in the following N9 may provide a clue:
F195 29D 5DMY YT N NP 1B MR- Y T AT M313 N0 1933 TndN
1739 S 15505 AN TN M 2837 BN 13 N MY 920 RT3 030h
2002 20B 93D M7 12 PRI 03T ... 21PN YRR MYEN N b 1y 0an

ANBHD ™D YA NNTD MBI 130 AR ,IN0nh TNAD prw AR e b
Transtation: The Master said: ‘1 et him recite Shema’ and then say Shemona Esrei’. 'This accords with the
view of Rav Yochanan. For Rav Yochanan says: Who inberits the world to come? The one who links the
redemption from Egypt to Shemona Esrei. Rav Joshua ben Levi says: The recitation of all three Shemona
Esrei each day were arranged to be said between the two recitations of Kriyas Shema each day . . . Rav
Joshua ben Levi argues differently: There is here an analogy between lying down and rising. Just as at the
time of rising, the recital of Shema’ adjoins rising from bed, so too at the time of lying down, recital of
Shema’ must adjoin getting into bed.

"5 12 D¥NT® 727 does not accept the rule of 17505 17IN3 N2MD. His position that
VI MNP should be recited immediately upon rising is in line with the M€ referred to
above that provides that the earliest time to recite Y% NNP is one hour earlier than the
carliest time to recite MY FNBL. N 12 V¥ %27 appears to take the same position as
concerns the recital of V¥ NN at night; i.e. the M¥M should be fulfilled at the latest
possible time, just before a person goes to sleep. Is not the position of ob 13 DT 029

"2 N S1pohN 93 ,‘{35‘7 nban 192 2N 709 YA NN PP NDIND -3 IR N P75 M1 noob mawn 1

2m125 0520
Translation: From what time in the morning does the obligation to recite Kriyas Shema begin? When a person can
distinguish between blue and white. Rabbi Eliezer says: when a person can distinguish between blue and green.
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the basis of the practice to recite DT by yaw NANP? In fact, "o 12 V¥ Y27 appears
to express that very opinion:
DN NP 0D DY AN 15 13 pr 027 MR- /1Y T 57 MaN2 Noon 923 Twbn

anon by 1ﬂ1'\|35 S ,NDIST N33 PR NP
Translation: Rav Joshua ben Levi says: Although a person recited Kriyas Shema in synagogue, it is

mandatory that he recite it once again just before going to sleep.
"5 12 V¥ %27 was an NN in DN PN, It is tempting to argue that his position
was not accepted in 5233, That is simply not true. Y"¥9 appears to accept his position:
WD IR Rm WD — IR TIBENT D TY—R TP 3 77 M513 N0 Y
MY 12070 KDY, 7290w 19T A0 0 RO AT Nap TR DY (N 3 A7 /MD73/) ,Nm13
ON AN T NRYRD 105 0TID NI 7005 12000 111 IND 913 01 P! 20w
N°I1 3 TTIN 2T NM 95N TMY? 1D 2NN M2 RN PR b 1
FAD NN, TR Rnws PR 15y 72,7909 05 M52 NA»Ia3

NYInmn Sy NP DINE ANENT

Translation: What is the definition of the words: ‘first Ashmora”? The passing of one third of the night
as it is excplained in the Gemara: from that time forward, the deadline for reciting Kriyas Shema is past
because it is no longer within the time frame in which people generally go to sleep. That is based on defining
the time to recite Kriyas Shema at night as the period of time when people generally go to skeep. The part of
the night that comes after the first third of the night is no longer considered a time when people generally go
to sleep. Earlier than the first third of the night is also not considered an appropriate time to recite Kriyas
Shema becanse it too is not the time when people generally go to sleep. So if anyone recites Kriyas Shema
before the first third of the night, he is not considered as having fulfilled the Mitzvab of reciting Kriyas
Shema. So then why do we recite Kriyas Shema during Tefilas Arvis in synagogue when we recite Tefilas
Aprvis before the first third of the night? In order that we recite Shemona Esrei after having completed some
moments of Torah study by reciting Kriyas Shema. "That is what we learned in the Jerusalem Talpud.
Therefore those who recite Tefilas Arvis at that time must repeat Kriyas Shema once the first third of the
night begins. By reciting the Kriyas Shema that is recited just before going to bed, a person fulfills his
obligation to recite Kriyas Shema during the first third of the night.

In explaining the basis for the practice in his day of reciting 2P n%9n before the time
for fulfilling the YD of VAW MNP at night, Y& states his opinion that YA NNYAP
B DY was established to provide those who recited 3%V Nn55n before the time for
fulfilling the MYQ of YL MNP arrived an opportunity to recite YA NND at night at
the appropriate time. Y%’s position is immediately attacked by M2DIN:

D MAPR 15037 BN PR NS 085 R A-N TIAY 2 77 M1 N0 MoDn

PR P .MPR 0 R PaD WO 10 BN (D AT 1pR) MR D RO 130owh

YW DN ARINT TP P30P3 ARS DA 185 DN YA AN 125 7R

N NI RIM THON BRI (T A7) T2 ANTI 1A Dvawa KON N monb D
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VRAND D DIIPN PIBND MPDN THNT N5 12 YT 0370 100D INT IR YT
1IN D B0 1aRY 103D D D 1921 N B piaw NP 1P PR NI A 1
17 %9 125 15505 n229p S AN DM AT NI 22T 12 0N (7 aT) 120k TnNe
DY TIVAM T3 52 17790 BN NI NN ORI AP NDISM 192 S 1w AN TaTTINT
Y 7B A%DN 1T (D A7) M NN DDA MNT I 1373 19 KBNS

1A DI FMAT T NS TN Y127 MIAD MY WY TN 13977 AR 35

J1aRY
Translation: Rashi’s expalantion is surprising. How can Rashi hold that you can fulfill your obligation to
recite Kriyas Shema at night by reciting the Kriyas Shema of the bedtime when it is our practice to only
recite the first section of Kriyas Shema in that prayer. If that was the purpose of Kriyas Shema of bedtime
the practice would have been to recite all three sections of Kriyas Shema as part of the Kriyas Shema of
bedtime. Rashi’s position is further tronbling in that it is necessary to recite two Brachos before and two
Brachos after Kriyas Shema in order to fulfill the Mitzvab of Kriyas Shema. That is not practiced
concerning Kriyas Shema of bedtime. A third objection: was not the Kriyas Shema of bedtime instituted as
a means of protecting against evil forces as it is written further on: and if he was a learned man he does need
to recite Kriyas Shema of bedtime. A fourth objection to Rashi’s position: is Rashi not following the ruling
of Rav Joshua ben Levi who held that the recitation of all three Shemona Esreis each day were arranged to
be said between the two recitations of Kriyas Shema each day. But is it not true that we accept the opinion
of Rabbi Yochonon who held: who is he who will inberit the next world? The one who links redemption to
Shemona Esrei. Therefore Rabbeinu Tam explained that the recital of Kriyas Shema that takes place in
synagogue represents the fulfillment of the obligation to recite Kriyas Shema. Perbaps youn want to challenge
his position based on how early Kriyas Shema is recited. Rabbeinn Tam said that we hold like the position
of Rav Yehuda who says in the chapter of Tefilas Ha Shachar that the time to recite Mincha is until Plag
Mincha which is eleven and one half hours less a quarter hour.  Rav Yebuda’s ruling should be interpreted
Surther as Rav Yehudah holding that the time to recite Tefilas Arvis and to fulfill the Mitzvah of Kriyas
Shema begins immediately after the deadline for reciting Mincha.

Let us demonstrate that all of the objections voiced by M2DIN can be resolved. That some

only recite the first D of VAW NN in AHLA by yw NN*TD is not an objection in
accordance with the following:

M= TAN TP -N T DN DI (1337 0303 /B /P 7T MIDT3 N0’ *233 TInkn
NI T 020 S pew NN
We accept the position that the M¥2D of YO MNP is fulfilled immediately after reciting
the first verse. However, as a practical matter, most versions of M2 Sy paw ANP
require the recital of either the first or the first and second NPWAD of VY NNYA2.
That we do not repeat the YT MNP MD72 in ALHA by yow NN*TD is not an objection
because we hold that the M273 are not “M2ADYM, not a mandatory element of the MV of

J3 YD D YD DA AN W I 2.
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YW ANTP. The PR NNYAP MDA are MAWHA M1D72 and not MI¥MT MDTI. Asa
result, it is not necessary to include the Y% NN*D MDA when reciting by yow nNP
M in order to fulfill the MM of VAW NNYAD. The position of the N72J that we recite
T by pow NN*TD in order to avoid harmful forces and that Torah scholars are not
required to recite BT by v NNP, presumes that the individual already fulfilled the
S of YW MNP, An individual who has recited 2% NNP earlier than its required
time must still repeat VIO NN at some point in the night. That accepting ¥"¥’s
position is tantamount to holding that there is no requirement of 17905 9INI NOMD in
n'27Y N%90 is not an objection since many accept the position that indeed there is no
requitement of FPDN? M9INI N2AD in N'27Y N8N, Lastly, the position of MBDIN that
we act in accordance with the ruling of TW7° %27 that we may recite 127 n%9n after
FM313 395 has been accepted only so far as it concerns reciting MIEY ML, As concerns
the MID of VAW MNP anyone who has ever attended a MMad L) minyan is mindful of
the announcement made by the Gabbaim at that minyan: Y% NNY92 must be repeated.

Further evidence that the YD of PO MNP at night is fulfilled while reciting NNYP
OIS DY P can be gleaned from the following:

N1PD T8 o0 HY 125 DTN DIDIWD-TIRNAM BY P AN 1IN BBY 21 97D
0B By 1Mk IS ND15M N33 P BTN NP YEIN 5727 ANT 2D
VTP WA 7120 TNNTID DT DAL DN T TV DI 1 IWNN D KDY
FAN N3 TNA0 AN 5w D Mo by 5355 piaw NN NS 18 PmIsna
P DYDY BY TN NI PPwM) w1 DY 10w 22am Hronm o Thm 1rh-N
DY 23200W N TP—R 11 TP IDDM NN LY N2 PIND 3,10 N2 PN B
BN .02 9375 915000 DY M 9395 2350300 . RmIN2 R 1R 21D D Ty
Y19V AT R 02 MDY BN 210 80 03 MW 1112 2700 11D YT R 10D N AN
YD RN .DWPN QI 2PN NYN5A N5 BN YT MR YA D10m PR paon
271353 1912 22 5% NI R AT N 1D 220 N Tanh o

Translation: When a person enters his bedroom to go to sleep, he miust recite Kriyas Shema as Ray
Yehoshua Ben Levi said: Although a person recited Kriyas Shema in synagogue, it is mandatory that he
recite 1t once again just before going to sleep. He reads the first section of Kriyas Shema and before reciting
the first Parsha be recites the following Bracha: Asher Kidishanu B’Mitzvotay V1 zeivann Likro Es
Shema 1.i’Kabel Aleinu Malchus Shamayim Shlaima (who commanded us to recite Kriyas Shema in
order to accept upon ourselves the yoke of G-d’s hegemony). And after, he recites the Bracha of Ha’Mapil.

The inclusion of a MY NI before the recital of MWLM ‘7:J VI DNYAP by RIAY 39

3. As found in the Daniel Goldschmidt edition of }3N3 7Y 29 97D, Mossad HaRav Kook, 2004 edition.
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1'NJ lends support to ¥¥%’s position. A similar 372 to be recited before by pow NP
MM is found in N12M3 MMM 70!
N1'\P5 1Y MBI VTP WN =palie '[5?3 125N NN TN2A- M2 M ATD

AN TTXDM WD13 13791151 25w 2353 177011 e N
Translation: Baruch Ata . . .who sanctified and commanded us through his commandments to recite Kriyas

Shema and to mention G-d with a full heart and to appoint Him king with onr full soul. Amen.
Professor Yitzhak D. Galit in his book: 2517 Mm2whnema R°P7D in an article entitled:
DI ANYP PN, pages 283-300, draws a parallel between the appropriate time to
recite YO NNYI2 in the morning and at night. Professor Galit, to his credit, recognizes

the problem we highlighted that 911 moved the recommended time to recite P nNMP
in the morning from the time when a person can distinguish between colors to the time
just before the first rays of the sun appear. He opines that the change was made to

encourage the recital of MY MM . Professor Galit then argues that a similar change in
the time for reciting V¥ NNYID at night was instituted. Initially, D% NNYIP at night was
recited in accordance with the position of "5 12 DT’ 927, just before going to sleep. In

order to encourage the recital of MY M1V, the recital of V¥ MNP at night was
moved to an earlier time. It would appear that with the passage of time, the change made
to the recital of YA¥ MNP at night was not as widely accepted as the change made to the

recital of V¥ NNIP in the morning. The announcements we frequently hear during
n¥27Y N5an about repeating VIO NNYA2 later at night is evidence of that fact. The
practice of reciting MBI by yaw PN is further proof. Additionally, it is worth noting
that in the current version of (1AM B pY PNYP we repeat the paragraphs of 112°2¥77,
some of the @YD of the paragraph of oowh n 7172 and the paragraph of 13°3°D INT?
but we do not recite the concluding M2393. Why repeat these portions of 127 noon if
not for the fact that we are commemorating the ancient practice of fulfilling the MY of

VI MNP just before going to sleep?

Is there any evidence that the practice of fulfilling the M8 of YL MNP in the morning
immediately upon rising continues? The following represents evidence of such a practice:

VIR PNTID PP 1Y 1R B AN DR IR DYTDM— (10D AN NN S
SDY5219M 1210T 10 DI M7 FINSIAM T 9025 T DABG DTS 2N

P22 Y DNP J'H'\P5 2 DT o '[5?3 [“aiplaipilaial jnpli=ihighta) ’mph FITY =3 T2 D TN BN amn 4.

LR ANPT M20N 177 NP TV QY020 1727 D ARDIAT MT PNT AMNT M272 NN /2N DORLn DTY DY
Translation: In the book: Summary of Customs it is written in the name of the Mikdah Melech in the name of the Ar”i that it is
a good custom to recite Kriyas Shema in the morning immediately upon rising out of bed after reciting Birchos Ha’Torah
because the impute spirits that invade a man’s 248 bones during sleep do not leave him until he recites the 248 words of Kriyas

Shema.
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Translation: Chasidim and men of good deeds also have the custom of reciting Kriyas Shema inmediately
upon rising from bed in order to remove the impure spirit that set upon their 248 bones during sleep, a
practice described by the Kabbalists.

Perhaps there is an even more universal practice that provides evidence that the custom is
alive and well; i.e. the practice of reciting the first verse of V¥ NN in the section of

DY N9ON that begins: DY N BN R 822, When we studied that portion of
DM NPen, we justified the recital of the the first verse of Y% NN*TD as being the
commemoration of a period of ¥, persecution. Jews were prohibited from reciting
VY NP in DAY n%8n so 2711 inserted one verse of YW NNAD to be recited early
in MMM N%DN. That justification has one flaw: the M¥MD of YW MNP does not
include a requirement that it be recited in public. Why did 971 not simply direct that
everyone fulfill the MV of VAW NNYP at home? Perhaps we should reconsider why
971 instituted the practice of reciting the first verse of V¥ NNYTD in R DIN N° o
DY to be as follows: we recite the first verse of V¥ MNP in order to fulfill the

obligation to recite Y% MNP immediately upon rising as a memorial to the original
practice.

One last thought: if it is correct that the recital the first verse of Y% MNP in N D5W5

DAL NT° DTN is a remnant of the requirement of the MW that we recite YL NNYP
from the time when a person can distinguish between colors, have we not given support to
the thesis we put forth earlier that the original order of MM N9 was P AN,

M1 P00 and then ALY ANDY?

517 115057 750 1777

We have completed onr study of the Daily Prayer Services. May G-d give us the health
necessary $o that we may return one day to the study of the daily prayer services.
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