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Participating In
Introduction
It is the responsibility of Jewish Day Schools to prepare students who are approaching Bnei
Mitzvah to participate in Tefila B’Tzibbur. That entails providing them with answers to
many questions, among them are the following:
1. Why did Chazal choose the act of being called to read from the Torah, an aliya, as the
means by which a young man becomes of age?
2. What is the purpose of Kriyas Ha’Torah?
3. What is the reason that we also read a Haftorah?
4. What is the relationship between the Ba’Al Koreh and the Oleh?
5. Why do we call between three and seven people to read from the Torah depending on
the occasion?
6. What is a person’s responsibility when he serves as Shaliach Tzibbur?
7. Why pray in a group of ten men and not alone?
8. Is the fixed text, the Siddur, the only Halachically acceptable form of prayer?
9. Why are sections of the prayer service followed by the recital of half-Kaddish or
Kaddish Tiskabel?
Providing students answers to these questions creates a life long understanding of what is a
very important aspect of Jewish life-Tefila B’Tzibbur. That Mitzvah not only serves
Halachic purposes. It also serves a very important sociological purpose. It provides the
students with an easy means of creating a social circle. The lesson that is being imparted is
that during all stages of their lives, the students should look to the synagogue or to any
place they gather to pray, as the center of their social network. That view of Tefila
B’Tzibbur is particularly important for students who seek the opportunity to study at
secular universities. They will then know to turn to Chabad or to Hillel to create their
social circles.
The source sheets I am including offer students the opportunity to find answers to these
questions by studying original sources. Not only will they find answers to their questions,
but they will also learn of the breadth of materials that are available for them to study
within the world of Jewish study.
Allow me to cite one source as an example. It is a prayer found in a Siddur that follows the
Moroccan Rite and is recited by some as the Torah is being carried from the ark to the
shulchan. The source presents one basis for performing Kriyas Ha’Torah and provides an
answer to the question: why did Chazal choose the act of being called to read from the
Torah, an aliya, as the means by which a young man becomes of age and, by the same
token, a girl becomes Bnei Mitzvah by answering Amen to the Brachos of the Olim:
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Translation: Siddur Morocco-I hereby accept upon myself the obligations of the Torah that was given to us
by G-d through Moshe Rabbeinu. I hereby accept it anew with a complete and unconditional acceptance.
This acceptance is done with my complete heart and all my soul and with all my possessions, with all 248 of
my bones and 365 of my sinews. This acceptance is without even a shred of compulsion but is done with joy
and with a good heart. This acceptance is in accordance with Rabbi Shimon son of Kohain, and his holy
son Rabbi Lazar and in accordance with the holy King Yotam son of Oo’Ziyahu, the Holy One. My
mouth is like their mouths; my acknowledgement is like their acknowledgement; my acceptance is like their
acceptance and my intentions are like their intentions. By mentioning them, my wish is to include all of the
Jewish people, individually and as a group. This acceptance should be upon me, upon my children, and my
children’s children, until the end of time, Amen.
The prayer clearly expresses the thought that each and everyone must have in his mind as
he recites the Brachos upon receiving an aliya; i.e. I am accepting the Torah anew,
voluntarily and without coercion, on behalf of myself, those congregated and the entire
Jewish People. By answering Amen to that Bracha, those present join him in accepting the
Torah anew. I trust that you agree with me that this prayer can make a strong impression
on a 12 or 13 year old child and can remain a thought that he/she keeps in mind each and
every time he is called to read from the Torah or he or she hears the Brachos recited by
others.
Abe Katz
Founding Director
The Beurei Hatefila Institute
January 22, 2017
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Introduction To Lessons One and Two-Defining Jewish Prayer
The goal of Lessons One and Two is to teach students that the fixed text is not the only
form of Jewish prayer. Students need to know that if they are confronted with a situation
in which they wish to communicate with G-d, they need not wait until the time for the next
prayer service arrives to do so. They can communicate with G-d at any time but preferably
by following a formula developed by
. They also need to know how to respond when
words escape them.
Knowing that alternate forms of Jewish Prayer exists is one response to the issues that arise
out of reciting prayers that follow a fixed text; i.e. the words are often difficult to
understand and the recital of the same prayers each day renders the words monotonous
and said without thought.
These are the six additional forms of prayer that supplement the fixed text:
A.
Spontaneous Prayer;
B.
C.
D.
E.
F.

-Prayer In Times Of Difficulty;
Non-Verbal Acts That Constitute Prayer;
Vows;
The Torah Reading;
Personal Prayers Added To The Fixed Text.

One lesson includes a discussion of the fixed text as well. Students may find it easier to
recite the fixed text after being taught that the fixed text represents
, service to G-d;
as a substitute for the
.
chose these words based on their belief that
those were words that G-d looks forward to hearing each day. That we do no understand
what all those words mean does not lessen its being words that G-d wants to hear.
Notwithstanding the foregoing, it is incumbent upon every Jew to make an effort to study
the words of Tefila so that he understands the words that he is addressing to G-d.

Introduction To Lesson ThreeThe Obligation To Recite 100
Each Day
That the obligation to recite 100
opens the first page of the first Siddur, Seder Rav
Amrom Gaon, and remained the opening section of commentaries to the Siddur
throughout the period of the
, should be viewed as evidence that the rule is a key
to understanding Tefila. What do we learn from that rule? That
structured our
around
; that the study of each
begins with its
, the concluding
, because the
presents the theme of the
and that the
is the
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that Chazal fought very hard to preserve throughout Jewish history.
A simple exercise that students can engage in involves creating a list of the
and the
that appear in a
. Proceed to teach them the simple meaning of the
words within those
and then help them identify the theme of each of
those
. This exercise should provide your students with a basic understanding of the
that can be used as the foundation to proceed further into studying the
.
This exercise will also clarify how variations developed within the
. If you pay close
attention to the variations, you will notice that rarely do those variations concern the
because Chazal fought to protect the
, the
. They did not fight to maintain the wording of what is found in the middle of the
. When you do find variations among the
, that is a learning
moment. You need to ask why those variations developed. A good example of variations
in the
that offer a learning opportunity are the changes that Ashkenazim
make to several of the
of
during the
. Each
variation can be explained and in explaining each variation, the students will gain a greater
understanding of the
of the
.

Introduction To Lesson Four-Individual vs. Communal Prayer
Why should a person strive to join with a group of ten men to recite the
? The
following comment by the
provides a short but succinct answer to that
question:
Shulchan Aruch, Orach Chail, 90, 9-If you have a choice of two synagogues, and one of them is a
large congregation, it is a mitzvah to pray with the large congregation. The communal prayer that
halacha is concerned with is Shemona Esrei; that ten people should recite it together. Many people
erroneously believe that the purpose of congregating together is to hear Kaddish, Kedusha or Barchu.
As a result all that they are concerned with is that there be ten people in synagogue. That is an
error.
Simply put, when you pray in a group of ten men, you are not praying only for yourself nor
soley for the ten or more people present. You are praying for
, the Jewish
People. To gain perspective on what that means, consider the possibility, though not a
very likely one, that your group of ten or more is the only group of ten or more praying for
at that moment.
Women who come to synagogue to pray need to be taught this lesson. Although in
Orthodox synagogues, they are not counted toward meeting the minimum requirement of
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ten men, they too are part of that group and they too are praying for
men are present.

once ten

Introduction To Lesson Five-The Emergence Of The Synagogue
The synagogue represents the location where, on most occasions,
is
conducted. The synagogue as an institution is not referred to in the
. How did the
synagogue develop? Many view the synagogue as having developed as a substitute for the
. That is an incorrect historical fact. There is evidence from both the
and from archaeological discoveries that synagogues co-existed with the
and
that a synagogue was located within the
. What was its function during that
period? From the sources available to us, the primary function of the synagogue at that
time was as a place where Jews congregated to perform
and
.
Knowing that the synagogue co-existed with the
prayer services: i.e.
,
, etc. and
as beginning when the
is removed from the
the
is returned to the
.

helps distinguish between the
which can defined
and concluding when

That the synagogue began to play additional roles after the destruction of the
provides the student with an important lesson in Jewish life; that a Jew should build his
social network through attendance at a synagogue. In the Orthodox community we take it
for granted that our children, once they marry, will choose to reside in a neighborhood
based on which synagogue will provide them the social network in which they will feel
comfortable. That being said, our children need to recognize that rule even before they
marry. This rule should come in play when our students decide on where to attend college.
They need to be encouraged to attend universities which have available to them venues for
and that there be a sizable number of students attending
.
That will lead to our students having a healthy social life at teh universities that they attend.

Introduction To Lesson Six-The Purpose Of
was the impetus that the led to the creation the synagogue and served as its
primary function. An early example of the Jewish People congregating to listen to
is found in
. Notice that this example of
was prompted
by the people and not by the Rabbinic leadership:

Translation: 1. And all the people gathered as one man in the open place before the Water Gate and they
asked Ezra the Scribe to retrieve the Torah scroll of Moshe, which the Lord had commanded to Israel.
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The Jewish People requested that Ezra retrieve the
that
had
recorded and read portions to them. Why did they want to hear the words of the
Because they wanted to renew their covenant to observe it.

?

serves one of three functions:
1. On some days of the year, it serves as a
.
2. It always serves as
.
3. It is always the opportunity for the Jewish People to accept anew the responsibilities of
observing the
.

Introduction To Lesson SevenThe Origin Of Reading The
Various theories are put forth to explain the reading of excerpts from the
on
morning. Of greater importance are the
that follow the
. They may
represent one of the first
that was recited as part of the synagogue service. Within
those
you will find the three elemets that comprise
;
,
and
. Of particular importance are the
which call for the arrival of the
.
Particular attention should be given to the last
,
. It represents
; the obligation to declare the sanctity of the day which we also fulfill by reciting the
middle
of
on
and as part of
. That the
is
recited at the completion of the reading of the
on
and
but is omitted
from the
on a
confirms that its purpose is to fulfill the
obligation of declaring the sanctity of the day. That opens the question why it is necessary
to declare the sanctity of the day in the
that follow the
even though we
fulfilled that obligation by reciting the middle
of
.

Introduction To Lesson Eight-Its Origin And What It Represents
That certain prayers require the presence of a minimum of ten men is derived from the fact
that ten men constitute an
. That means that they represent not only themselves, and
not only the ten men present but they represent
, the Jewish People. Because
they represent the Jewish People, they have an affirmative responsibility to perform
; to sanctify the name of G-d by reciting certain words. To demonstrate that
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the words are being recited to fulfill the
of
introduced with a
, an invitation, pronounced by the

, the words are
.

, when it is recited in a group of ten, takes on the character of
.
Both the
of
and
performed by a group of ten men
representing
, elevates those words to the level of
. To
demonstrate that we have elevated the sanctity of those
, the
issues an
invitation in the form of
. For a similar reason, we change the wording of
when ten men have eaten together.
Similarly when ten men perform a
that involves learning or a Tefila jointly, they recite
,a
that is introduced by an invitation from the
as well. A
third example is
in
. The third
of
is known as
. The wording of the
is changed when the
repeats
in order to fulfill the
of
. It too is preceded by an
invitation, the opening line of
. It is the Sephardic practice and the original
Ashkenazic practice that the opening line of
is recited by the
alone
because that line represents the
.

Introduction To Lesson NineThe Origin Of Reciting
During The Prayer Service
The origin of the practice to recite
mystery. This is how one of the

between sections of the
is shrouded in
begins his answer to that question:

Concerning the origin of Kaddish that you asked, we can not trace the practice to a clear and
definitive source found among our ancestors’ writings. However, those who followed them based their
recitation of Kaddish upon this verse (Va’Yikra 22, 32) And I will be sanctified within the people
of Israel; and upon what our Rabbinic leaders extrapulated from the verse: that any prayer which
results in the sanctification of the name of G-d must be recited only in a group of ten men. From
theses teachings we can conclude that when ten men congregate to perform a mitzvah, either for
prayer or for the study of Torah, they must recite a prayer in which they sanctify the name of G-d.
The Gaon then proceeds to use that basis to explain the recital of
between sections
of the
and why
is recited at a funeral. The Gaon then proceeds to ask a very
valid question: why do we recite
at a funeral but not at a wedding. His answer is
cryptic but can be explained.
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Students need to be taught that the recital of
has nothing to do with death or
mourning. In truth, it is a prayer for the hastening of the arrival of the
. They also
must be shown that the origin of the practice of reciting
at a funeral did not become
the basis for a mourner to recite
during his year of mourning.

Introduction To Lesson TenThe Origin Of Reciting The Mourners’
That the basis for reciting
between sections of the
is not linked to the source
for reciting the Mourners’
is reason enough to teach twelve year old girls and thirteen
year old boys the origin of the practice of reciting the Mourners’
. Add to that the
reality that most of us, if not all of us, will suffer a loss during our lifetimes that will require
us to recite the Mourners’
for eleven months. Teaching students the basis for the
practice will prepare the students for that eventuality.
But perhaps the most compelling reason to teach students the origin of the practice to
recite the Mourners’
is that the practice itself began as a means by which males who
were not eligible to act as
could recite a prayer intended to benefit their
deceased parents during the year after their parent’s demise. It also serves as a good
example of how prayer customs developed.

Introduction To Lesson ElevenThe Role Of The
And
Why The
Must Wear A
The
serves several functions. He recites the
aloud to permit those who
cannot read the Hebrew prayers to fulfill their obligation by answering:
and he leads
the congregation in reciting the responsive prayers. However, he serves two lesser known
functions as well. It is his duty to keep the prayers interesting and it is his responsibility to
act as advocate for the Jewish People.
He wears a
not as the fulfillment of the
of
but as a sign of respect, to
create a barrier between the earthly world and the heavenly world. That is why many
follow the custom of requiring the
to wear a
while leading the
congregation in the recital of
.
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Introduction To Lesson TwelveThe Link Between Tefila And The Study Of Torah
Because our
include so many
and
from
, is it fair to ask: were
those excerpts from
included intentionally or did it evolve by happenstance? When
you break down our
by section, you begin to recognize that
included those
excerpts intentionally. Their intent was to provide that for those Jews who either do not
have the time nor have the ability to study
, to fulfill the minimum obligation for
studying
each day. In addition,
viewed
and
as two sides of
one coin and somewhat interchangeable, service of the heart.
What is the link between
and
? They are the means by which man draws
himself close to G-d. The closer a person feels toward G-d, the more meaningful his
prayers become. Perhaps Philo said it best:
Man’s true function is to know G-d, and to make G-d known: he can know G-d only through His
revelation, and he can comprehend that revelation only by continued study.
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On Line Class On Tefila-Participating In xeaiva dltz
Lesson 1- Defining Jewish Prayer
The Seven Forms Of Jewish Prayer
A.

Spontaneous Prayer;

B.

dxv zra dltz-Prayer In Times Of Difficulty;

C.

Non-Verbal Acts Of Prayer;

D.

Vows;

E.

The Torah Reading.

F.

Shemonah Esrei;

G.

Personal Prayer;
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Lesson One-Defining Jewish Prayer
Spontaneous Prayer
Source 1
z` mzcare xn`py mei lka lltzdl dyr zevn-'` dkld ,'` wxt dltz zekld -m"anx
exn` .mkaal lka ecarle xn`py dltz `id ef dceary ecnl drenyd itn .mkiwel` 'd
dltzd dpyn oi`e ,dxezd on zeltzd oipn oi`e .dltz ef alay dcear `id ef i` minkg
.dxezd on reaw onf dltzl oi`e ,dxezd on z`fd
Translation: It is a positive commandment to pray each day as it is written: and you shall serve G-d.
Through divine inspiration, they determined that the word: “service” in that verse represents prayer, as it is
written: And to serve Him with all your hearts. Our sages said: what is service of the heart? That is
prayer. And the number of prayers to pray each day is not decreed by the Torah; and the wording of the
prayers is not decreed by the Torah and the Torah does not set forth a set time each day for prayer.
Source 2
`l` `nxb onfd `ly dyr zevn `idy itl dltza oiaiig micare miyp jkitle-'a dkld
`ed jexa yecwd ly egay cibne mei lka lltzne opgzn mc` `diy `ed jk ef devn aeig
lr 'dl dicede gay ozep jk xg`e dpgzae dywaa mdl jixv `edy eikxv l`ey jk xg`e
.egk itl cg` lk ,el ritydy daehd
Translation: Therefore, women and slaves are obligated to perform the mitzvah of praying because it is a
positive commandment that does not have a fixed time. The manner in which we perform the Biblical
obligation of prayer is as follows: that a person should supplicate and pray each day and should state the
praise of G-d and then should ask for his requirements that he needs by request and by supplication and
then he should give praise and thanks to G-d for the good that G-d bears to him, everyone according to his
ability.
Source 3
lkae ezlki itk xacn mizty lxr did m`e dywae dpgza daxn libx did m`-'b dkld
oilltzn yie ,meia zg` mrt lltzn yi ,ezlki itk cg` lk zeltzd oipn oke ,dvxiy zr
cinz xacd did oke ,didiy mewn lka ycwnd gkp oilltzn eidi lkde ,daxd minrt
.`xfr cre epiax dynn
Translation: If he was accustomed to praying, he should say much supplication and requests. But if he had
difficulty expressing himself, he should speak to the best of his ability, whenever he can and as often as his
ability carries him. There were those who prayed once a day; there were those who prayed several times a
day. Everyone should pray facing towards the Holy Temple no matter where he is situated. And that is the
way things were from the time of Moses to the time of Ezra.
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Source 4

From The oe`b dicrq ax xeciq-zereayl dxdf`

dxv zra dltz-Prayer In Times Of Difficulty
Source 5
cenlzd df ecarle (awr) ixtqa eyxcy dne-'d dyr zevn zeevnd xtql o"anxd zebyd
zra eil` lltzpye dxez cenlpy ,dceard llkny xnel e` `id `zknq` dltz ef `"c
aezky oiprk dfe .mdipec` ci l` micar ipirk ecal eil` epale epipir dpiidze zexvd
zexvevga mzerxde mkz` xxevd xvd lr mkvx`a dngln e`az ike ('h ,'i jzelrda)
eiptl wervl xeavd lr `azy dxve dxv lk lr devn `ide .mkidl-` i-i iptl mzxkfpe
(e a"dc ,'gl-'fl,'dl ,'g `"n) aezky enk d"r dnly x`ay oiprd `ede drexzae dltza
ik liqg dax` oewxi oetcy didi ik xac didi ik arx aizke xhn didi `le minyd xvrda
lkl didi xy` dpgz lk dltz lk dlgn lk rbp lk eixry ux`a eaie` el xvi ik didi
.dfd ziad l` eitk yxte eaal rbp yi` erci xy` l`xyi jnr lkl mc`d
Translation: That which was taught in the Midrash Sifrei that the words to serve G-d represent study or
prayer did not consist of a commandment but consisted of good advice or to indicate that as part of the
requirement to serve G-d we should study Torah or pray to G-d in times of trouble; that our eyes and hearts
should be pointed towards G-d in the same manner that servants turn to their masters . This is in line
with what we learned (Bamidbar 10, 9): And if you go to war in your land against an enemy who
oppresses you, then you shall blow an alarm with the trumpets; and you shall be remembered before the
Lord your G-d, and you shall be saved from your enemies. This verse represents the Mitzvah to cry out to
G-d in prayer and with Shofar blowing each and every time the Jewish community is faced with difficulties.
This was further explained by King Solomon: (Melachim 1, 8, 35, 37-38): When heaven is closed, and
there is no rain, etc., If there is in the land famine, if there is pestilence, blasting, mildew, locust, or if there
is caterpillar; if their enemy besiege them in the land of their cities; whatever plague, whatever sickness there
might be; Whatever prayer and supplication is made by any man, or by all your people Israel, who shall
know every man the plague of his own heart, and spread out his hands toward this house.

Non-Verbal Acts Of Prayer
Source 6
rcp `l epgp`e xnel ebdpy mrhde-oeivl `ae gvpnl ,ixy` ,mit` zlitp mdxcea` xtq
xda ay`e dlgza xn`y dxezd lawl ezilra xda dyn dyry oiprk epiyr xak xnelk
dlgza epgp` epiyr oke :'d iptl ltpz`e k"g`e .xda izcnr ikp`e k"g`e daiyi oeyla
mircei ep` oi` dgpne mit` zlitp k"g`e dcinra g"i k"g`e daiyia zexinfd iweqt
.rcp `l epgp`e edfe ,xg` oipra lltzdl
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Translation: The meaning of the words: “we do not know what else to do” is as follows: In the morning
prayer service, we performed several non-verbal acts of prayer similar to the non-verbal acts of prayer that
Moshe Rabbenu performed when he climbed Mount Sinai and he received the Torah. Moshe Rabbenu
relates that at first he sat on the mountain using the Hebrew word that means sitting and then he says that
“I stood on the mountain.” And then he relates that he fell on his face before G-d. We conduct ourselves
in a similar manner during our prayer service. We recite Pseukei D’Zimra in a seated position; then we
stand for Shemona Esrei and then we fall on our faces as part of Tachanun. That is why we then say: we
do not know what else we can do.
Source 7
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Source 8
ipira mdxa` ipir [h ,a"k] gafnd lr eze` myie-'`w fnx `xie zyxt dxez iperny hewli
eznew dzidy cr mdxa` ipirn zeltepe zexypn zernc eide miny inya wgvi ipire wgvi
xg` oaxw jl oinfi jxvei jnc ziriax lr zlgzde li`ed ipa l"` zernca zhheyn
dpikyl zeteve zettexn eipir eide dlecb dirb drbe dikaa eit xrt dry dze`a ,jizgz
,ux`e miny dyer 'd mrn ixfr ixfr `eai oi`n mixdd l` ipir `y` xn`e elew mixde
mixne`e riwxa zexey zexey zxyd ik`ln ecnr 'ebe dveg ewrv ml`x` od dry dze`a
dk zreay ,edep`e il` df mid lr jiptl xn`i in exn` hgyp cigie hgey cigi e`x dfl df
:[a"i ,a"k] xrpd l` jci glyz l` cin dl dyrz dn jrxf didi
Translation: And Avrohom placed Yitzchok on the altar-The eyes of Avrohom were focused on the eyes of
Yitzchok and the eyes of Yitzchok were fixed on heaven. So many tears rolled from Avrohom’s eyes that
Avrohom became immersed by them. Avrohom then said to Yitzchok: provided that I draw some blood
out of you, Your Creator will exchange you for an animal. At that moment Yitzchok broke out in tears
and sighed a mournful sigh. His eyes began to weaken and focused on heaven. Yitzchok then raised his
voice and cried out: I will turn my eyes towards the mountain tops and ask: from where will my help arrive.
My request for help will be answered by G-d, Creator of the heavens and earth. At that moment, the
angels called out, etc. The ministering angels lined up in rows and said to each other: see the one who is the
only human to believe in a single G-d about to slaughter the only other human who believes in a single G-d.
They then reminded G-d, saying: who will point to heaven during the splitting of the sea and say: this is my
G-d, may I merit to glorify Him and what is to become of the promise, you, G-d made to Avrohom that his
descendants will be so numerous like the stars in heaven. At that moment, G-d relented and sent an angel
to direct Avrohom to not strike the child.

Vows
Source 9
dfd jxca ipxnye icnr midl-` didi m` xn`l xcp awri xcie -'k ,'gk wxt ziy`xa
'd dide ia` zia l` melya izaye -'`k :yall cbae lk`l mgl il ozpe jled ikp` xy`
il ozz xy` lke midl-` zia didi davn izny xy` z`fd oa`de -'ak :midl-`l il
.jl epxyr` xyr
Translation: 20. And Jacob uttered a vow in which he promised: If G-d remains with me, and guards me
while I am on the path that I am about to follow and provides me bread to eat and clothes to wear, 21. So
that I can return to my father’s house whole, then the Lord shall be my G-d. 22. And this stone that I
have set as a monument will be the foundation for the House of G-d and out of that which you allow me to
own, I will set aside ten (10%) that I will offer to You.
Source 10
.mixcp excie 'dl gaf egafie 'd z` dlecb d`xi miyp`d e`xiie -'fh ,'` wxt dpei
Translation: Then the men feared the Lord exceedingly. They offered a sacrifice to the Lord and issued
vows.
copyright 2015. The Beurei Hatefila Institute, www.beureihatefila.com, Abe Katz, Founding Director

Participating In xeaiva dltz
Source 11
zxgnne lk`i egaf z` eaixwd meia epaxw gaf dacp e` xcp m`e -'fh ,'f wxt `xwie
.lk`i epnn xzepde
Translation: If the sacrifice he is offering is based on a vow or a voluntary offering, it shall be eaten the same
day that he brings his sacrifice and on the next day he may also eat the remainder of it.
Source 12
exac lgi `l eytpÎlr xq` xq`l dray rayd e` 'dl xcp xciÎik yi`-'b ,'l wxt xacna
.dyri eitn `vid lkk
Translation: When you shall utter a vow to the Lord your G-d, you shall not delay fulfilling it, for the
Lord your G-d will surely require it of you. Your delay will cause you a sin.
Source 13
cg`e xcepd cg` ?milbxl cvik-'a dkld-'` wxt (onxail) dpyd y`x zkqn `ztqez
oerny 'x dlek dpy ilbx eilr exariy cr xg`z la myn xaer epi` yicwnd cg`e jixrnd
dyly ody minrt 'e` oerny 'x did oke oey`x zevnd bge oxcqk milbx dyly 'ne`
zxvre gqtd eilr exariy cr gqtd iptl xcp cvik dyng ody minrt drax` ody minrt
cr bgd iptl xcp bgde zxvre gqtde bgde zxvr eilr exariy cr zxvr iptl xcp bgde
.bgde zxvre gqtde bgd eilr exariy
Translation: In what way do the holidays act as a deadline for redeeming pledges? Whether one made a
vow, pledged to donate his worth or set aside an object to be sanctified, he does not violate the prohibition
against delaying the redemption of his pledge until the next three holidays pass. R. Shimon says: the three
holidays that must pass begin with Pesach. Thus said R. Shimon: depending on when the pledge is made,
three, four or five holidays must pass. If he makes his pledge just before Pesach, the deadline will arrive
after the passing of three holidays; i.e. the last day of Succos. If he makes his pledge before Shavuos, the
deadline will arrive after five holidays are celebrated; Shavuos, Succos, Pesach, Shavuos and then Succos. If
he makes his pledge before Succos, the deadline will arrive after four holidays pass; Succos, Pesach, Shavuos
and then Succos.

Kriyas Ha’Torah As A Form Of Jewish Prayer
Source 14
:opgei iax xn` ,`xwie eipt lr 'd xarie-a cenr fi sc dpyd y`x zkqn ilaa cenlz
,xeav gilyk `ed jexa yecwd shrzpy cnln ,exne`l xyt` i` aezk `xwn `lnl`
ip`e ,dfd xcqk iptl eyri ,oi`heg l`xyiy onf lk :el xn` .dltz xcq dynl el d`xde
dyrie mc`d `hgiy xg`l `ed ip`e ,mc`d `hgiy mcew `ed ip` ,'d 'd .mdl lgen
zexfeg opi`y zecn dxyr ylyl dzexk zixa :dcedi ax xn` ,oepge megx l-` .daeyz
.zixa zxk ikp` dpd xn`py ,mwix
Translation: And ‘the Lord passed by before him and proclaimed, etc. R. Yochonon said: Were it not
written in the text, it would be impossible for us to say such a thing; this verse teaches us that the Holy
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One, blessed be He, drew his robe around Him like the prayer leader of a congregation and showed Moshe
Rabbenu the order of prayer. G-d said to him: Whenever Israel sin, let them recite this service before Me,
and I will forgive them. ‘ The Lord, the Lord’: I am the Eternal before a man sins and the same after a
man sins and repents. ‘A G-d merciful and gracious:’ R. Yehudah said: A covenant has been made with
the Thirteen Attributes that those who recite those words will not be turned away empty-handed, as it
written: Behold I make a covenant.
Source 15
el` 'iweqt 'c mx lewa xnel 'vpiaexte 'txva ebdpe- 'bnx cenr dlibn zekld bidpnd xtq
ziprza ebdpy dn la` .ikcxn ik ,micedil ,`vi ikcxne, icedi yi` ,dgnyd zeaxdl
dzexk zixay itl ,m`xewe `ed xfege xeaivd 'ne`e ofgd ligzny zecin b"i lgie 'yxta
.mwix zexfeg opi`y mdl
Translation: It was the custom in France and in Provence for the congregation to recite aloud these four
verses from Megilas Esther: Ish Yehudi, Oo’Mordechai Yatzah, La’Yehudim and Ki Mordechai, in order
to amplify the joy felt on Purim. This is contrast to what is done on a public fast day. While reading the
section of the Torah that begins Va’Yichal, the reader stops before the section that lists the Thirteen
Attributes of G-d so that the congregation can recite the Thirteen Attributes first and then the reader
repeats them. This is done because G-d entered into a covenant with the Jewish People that if the Jewish
People recite the Thirteen Attributes as part of their prayers, their prayers are guaranteed to be answered.
Source 16
cr dxeza `xewd ofgd wzey ziprza lgie oixewyk-'px oniq (zeilbxn) miciqg xtq
ldwd ik xnel megx l-` 'd 'd mbe jnrl drxd lr mgpde jt` oexgn aey ldwd exn`iy
.dywa oeyla mal mipeekzne dltz oirk eze` xne`
Translation: When the portion of the Torah that begins with the word: Va’Yichal is read on a public fast
day, the reader stops before the verse that begins: Shuv Mai’Charon Apecha . . . and before the Thirteen
Attributes of G-d so that the congregation can recite those words first, as a form of Tefila, during which the
congregation should have in mind that they are reciting those words in the form of a request to G-d for help.
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Lesson 2- Defining Jewish Prayer-2
The Seven Forms Of Jewish Prayer
A.

Spontaneous Prayer;

B.

dxv zra dltz-Prayer In Times Of Difficulty;

C.

Non-Verbal Acts Of Prayer;

D.

Vows;

E.

The Torah Reading.

F.

Shemonah Esrei;

G.

Personal Prayer;
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Lesson Two-Defining Jewish Prayer-2
The Fixed Prayers-dxyr dpeny, The Prayer Of 18 (19) Benedictions
Source 1
eaxrzp ryxd xvpckeap inia l`xyi elby oeik-'c dkld ,'` wxt dltz zekld- m"anx
mzty elalazp mipad oze`e miebd zevx`a mipa mdl eclepe zene`d x`ye oeie qxta
lk xacl leki epi` xacn didy oeike daxd zepeyln zaxern cg`e cg` lk zty dzide
mixikn mpi`e 'ebe zicecy` xacn ivg mdipae xn`py yeaiya `l` zg` oeyla ekxev
eivtg le`yl epeyl xvwz lltzn odn cg` didyk df iptne mre mr oeylke zicedi xacl
oeike ,zexg` zepeyl dnr eaxriy cr ycwd oeyla `ed jexa yecwd gay cibdl e`
zepey`x yly ,xcqd lr zekxa dxyr dpny mdl epwze ecnr jk epic ziae `xfr d`xy
lkl zea` enk ody mixacd lk zl`y oda yi zeirvn`e ,diced zepexg` ylye 'dl gay
didze oze` ecnlie lkd ita zekexr eidiy ick ,olek xeaivd ikxvle yi`e yi` ivtg
lk epwz df oipr iptne ,dgvd oeyld ilra zltzk dnily dltz miblrd el` zltz
.blrd ita jexr dkxa lk oipr `diy ick l`xyi lk ita zexceqn zeltzde zekxad
Translation: After the Jews were forced into exile by Nebechednezzer the evil one (destruction of first
Temple), Jews mingle with the Persians and Greeks and other nations and they gave birth to children in the
Nations of the non-Jews. These children found that their spoken language was a combination of many
spoken languages. When they would speak, they could not express their whole thought in one language
except as a mixture of languages as we learn in Nehemia chapter 13 verse 24: and their children speak
half Ashdodite and they did not know how to speak Hebrew. They speak the language of each nation.
Therefore when one of them wishes to pray he runs short of Hebrew words with which to ask his needs or to
praise G-d in Hebrew and ends up mixing words from other languages. When Ezra and his court noticed
this issue, they authored the 18 blessings (shmona esrei) in order; the first three blessings that contain praise
of G-d; the last three blessings that contain thanks to G-d; and the middle ones that contain requests for
prsonal needs and communal needs. By establishing the text of the blessings, everyone said the blessings in
the same order. As a result, they will study the blessings. The prayers of those who might stammer becomes
a complete prayer like the prayer of those who have a strong command of the Hebrew language. And for this
reason, they authored all the blessings and prayers so that the blessings and the prayers would be the same
text for all so that each blessing would be said correctly even by those who stammer.
Source 2
,zepey`x ylya `l eikxv mc` l`yi l` mlerl :dcedi ax xn`-'` 'nr 'cl sc zekxa
xcqny carl dnec ,zepey`x :`pipg iax xn`c .zeirvn`a `l` ,zepexg` ylya `le
lawy carl dnec ,zepexg` .eaxn qxt ywany carl dnec ,zeirvn` .eax iptl gay
.el jlede xhtpe eaxn qxt
Translation: Rabbi Yehuda said: a person should not make a request for his personal needs while reciting
the first three Brachos of Shemona Esrei, and not while reciting the last three Brachos but he can make
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personal requests while saying the middle Brachos. This is in accordance with what Rav Chanina said: The
first Brachos of Shemona Esrei are similar to a servant who is preparing the praise he plans to say to his
master; the middle blessings are similar to a servant who is asking for a reward from his master; the last
blessings are similar to a servant who received his reward from his master and is taking leave from him.
Source 3
dpey`x dkxae-dxyr dpeny zltz (dl)-`fiinxbn oeyny x"a dnly epiax xeciq
jlnd iptl qpkpy mc`l dnecy ,seqe dligz da dgeye .jexaa miiqne jexaa ligzn
itl ,seqe dlgz micene .degzyn cer eixac xacl ligznyk ,ezqipka deegzyne
oeyl `ed micene ,el deegzyn epnn xhtpe eaxl cary care ,dcear xg` `ed miceny
deegzyny xg`e .`klnl `picene ('fi ,'ck ,'a minid ixac) jlnl eegzyie ,d`egzyd
.mely zkxa micenl jenq jkle ,melyl jl eax el xne`
Translation: The first Bracha of Shemona Esrei begins with the word ‘Baruch” and ends with a line that
begins with the word “Baruch”. We bow in the beginning and at the end of the Bracha. We conduct
ourselves in this matter so as to resemble a person who enters before a king and who bows upon entering.
When he begins to speak, he bows again. We bow in the beginning and the end of the Bracha of Modim
because the Bracha of Modim follows the Bracha of Avodah. A servant who has completed his work and
takes leave bows. The word “Modim” means to bow as in the verse: (Chronicles 2, 24, 17) and they bowed
to the king. After he bows his master says to him go in peace. In a similar manner, we recite the Bracha of
peace just after the Bracha of Modim.
Source 4
micen eyxity yie-dvy xeh [(diced) d`ced] ,g jxk zicenlz dictelwivp`
`picene :`ed mebxzd ,jlnd l` degzy`e aezkd lr oky ,(footnote 39) miegzyn
.(footnote 40) `klnl
Translation: Some define the word Modim as bowing based on the verse (Shmuel 2, 16, 4): and I will bow
to the King. The word bow is translated by Onkelos as Oo’Modina L’Malka (I will bow to the King).
Source 5
mdxcea` .Footnote 39 dvy xeh [(diced) d`ced] ,g jxk zexrd zicenlz dictelwivp`
.drixkd :oldl 'ire ,p 'iq bidpnd t"r ,igxid mya (leg ly zixgy xcq) my
Translation: See the Avudrohom in his Seder Shacharis Shel Chol in teh name of the Even Ha’Yarchei
(Sefer Hamanhig Siman 50).
Source 6
mdxcea` .Footnote 40 dvy xeh [(diced) d`ced] ,g jxk zexrd zicenlz dictelwivp`
:enebxze ,iziegzyd :'c ,'fh ,'a l`enyl oiekzpy 'pe ,`xwna df weqt `vnp `le .my
.`picen
Translation: The Avudrohom, ibid. The verse quoted by the Avudrohom is not found in Tanach. It
appears that he meant to cite Shmuel 2, 16, 4 where Ankelos translates the word: Hishtachavisa (I will
bow) into teh Aramaic word: Modina (a form of the word Modim).
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Source 7

Translation: Then said the king to Ziba, Behold, all that belonged to Mephibosheth is yours. And Ziba
said, I humbly bow to you that I may find grace in your sight, my lord, O king.
Source 8
Consider also the following line in gayl epilr:
.`ed jexa yecwd ,miklnd ikln jln iptl ,micene miegzyne mirxek epgp`e
Source 9
dtxbnd z` cg` lhp gafnle mle`d oia eribd -'e dpyn 'd wxt cinz zkqn dpyn
dylye .dtxbnd lewn milyexia exag lew rney mc` oi` ,gafnle mle`d oia dwxefe
`ede zeegzydl miqpkp mipdkd eig`y rcei dlew z` rneyy odk :zynyn dzid mixac
;`ae ux `ede xiya xacl miqpkp mield eig`y rcei dlew z` rney `edy iel oae ;`ae ux
.gxfnd xrya mi`nhd z` cinrn did cnrnd y`xe
Translation: When the Kohanim arrived in the area between the Porch and the altar one of them took the
tympanum and hurled it between the Porch and the altar. In Jerusalem no man could hear the voice of his
fellow because of the loud noise of the tympanum. The hurling of the tympanum served three purposes; a
Kohain hearing the sound knew that his fellow Kohanim had entered in order to prostrate themselves and so
he ran to join them. When a Levite heard the sound, he knew that his fellow Levites had entered to sing
and so he ran in as well. The chief of the Ma’Amad on hearing the sound of it made the ritually unclean
members of the shift stand by the East gate.
Source 10
.mipdkd eig` mr zeegzydl - `ae ux-e dpyn 'd wxt cinz zkqn `xephxan dicaer 'x
Translation: In order to bow with his fellow Kohanim.
Source 11
gafn oeyica ekfy in ;mle`d zelrna miler elgd-'` dpyn 'e wxt cinz zkqn dpyn
iphd z` lhpe qpkp iniptd gafn oeyica dkfy in .mdiptl oinicwn eid dxepnde iniptd
oycn oiwlec miigxfn zexp izy `vne qpkp dxepnd oeyica dkfy in .`vie degzyde
e`vn miaxrd oia dxepnd z` wilcn did epnny wlec .iaxrnd z` gipne igxfndz`
.`vie degzyde dipy dlrnn fekd z` lhp dlerd gafnn ewilcne epycn daky
Translation: The Kohanim that had gained the privilege to bear the ladle of incense and the firepan of
glowing cinders then began to ascend the steps of the porch. The Kohain who had been assigned the privilege
to to clear away the ashes from the inner altar and to snuff and to trim the candlestick went first. The
Kohain that had gained the privilege to clear the inner altar of ashes entered and took the basket of ashes
and prostrated himself and went out of the sanctuary . The Kohain who had gained the privilege to snuff
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and trim the candlestick cane in, and if he found the two easternmost lights still burning he snuffed and
trimmed the outer easterly end one and left the one on the west of it alight for with its flame, he lit the
candlestick before sunset. If he found it extinguished as well, he snuffed and trimmed it and then rekindled
it from the fire upon the outer altar for burnt offerings. Then he took up the oil jar from the second step
before the candlestick and prostrated himself and went out from the sanctuary.
Source 12
.ezevn dxnbp dzry - `vie degzyde-'` dpyn 'e wxt cinz zkqn `xephxan dicaer 'x
Translation: At that point his assignment was completed.
Source 13
`ly ick `l` oiggey mpi`e -'c dkld 'h wxt mitk z`iype dlitz zekld dpyn sqk
.`xdeik ifgin i`cn xzei dgeyy ine hrn my`x egyiy ic dfle mixtekk e`xi
Translation: The reason to bow when the prayer leader recites the word: Modim is to not appear as if he is
denying what the prayer leader is saying. For this purpose it is enough to bow a little. Someone who bows
down too much appears to be arrogant.

Personal Requests within dxyr dpeny
Source 14
(`"p mildz) :xne` dlgza ,opgei iax xn` `de-'a 'nr 'c sc zekxa zkqn ilaa cenlz
!it ixn` oevxl eidi (h"i mildz) :xne` `ed seqale ,gztz izty 'd
Translation: Did not Rav Yochonon say that Shemona Esrei must begin with the verse: Hashem Sifasei
Tiftach and end with the verse: Yihiyu L’Ratzon Imrei Phi.
Source 15
,zepey`x ylya `l eikxv mc` l`yi l` mlerl :dcedi ax xn`-'` 'nr 'cl sc zekxa
xcqny carl dnec ,zepey`x :`pipg iax xn`c .zeirvn`a `l` ,zepexg` ylya `le
lawy carl dnec ,zepexg` .eaxn qxt ywany carl dnec ,zeirvn` .eax iptl gay
.el jlede xhtpe eaxn qxt
Translation: Rabbi Yehuda said: a person should not make a request for his personal needs while reciting
the first three Brachos of Shemona Esrei and not while reciting the last three Brachos but he can make
personal requests while saying the middle Brachos. This is in accordance with what Rav Chanina said: The
first Brachos of Shemona Esrei are similar to a servant who is preparing the praise he plans to say to his
master; the middle blessings are similar to a servant who is asking for a reward from his master; and the
last blessings are similar to a servant who received his reward from his master and is taking leave from him.
Source 16
zliy xa l`eny axc dixa dcedi ax xn`-'` 'nr 'g sc dxf dcear zkqn ilaa cenlz
seqa xnel `a m` la` ,dltz rneya eikxv mc` l`ey :exn`y it lr s` ,axc dinyn
it lr s` ,ax xn` iy` xa `iig x"` .xne` - dkxae dkxa lk oirn dkxae dkxa lk
,mileg zkxaa xne` - ezia jeza dleg el yi m` ,dltz rneya eikxv mc` l`ey :exn`y
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l`ey :exn`y it lr s` ,iel oa ryedi 'x xn` .mipyd zkxaa xne` - dqpxtl jixv m`e
.xne` - k"dei xcqk elit` ,ezltz xg` xnel `a m` la` ,dltz rneya eikxv mc`
Translation: Said Rav Judah the son of Samuel son of Shilath in the name of Rav: Even though it was
said that one should pray for his private needs only at ‘Who hearkens to prayer,’ nevertheless, if he is
disposed to supplement any of the Brachos with personal supplications relevant to the subject of each
particular Bracha, he may do so. So also said Rav Hiyya son of Ashi in the name of Rav: Even though it
has been said that one should pray for his own needs only at ‘Who hearkens to prayer’, still if, for example,
one has a sick person at home, he may offer an extempore prayer at the Bracha of the sick for the sick; or if
he has financial difficulties, he may offer his own prayer in connection with the Bracha for prosperous years.
Rav Joshua son of Levi said: Though it has been decided that private prayers for personal needs only may be
inserted in the Bracha of ‘Who hearkens to prayer’, yet if one wishes to offer his supplications after
Shemona Esrei, to the extent of the reciting the entire Day of Atonement Service, he may do so.
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Lesson Three-The Obligation To Recite 100 Brachos Each Day
Source 1

Translation: It was taught: R. Meir used to say: A man is required to say one hundred Brachos daily, as
it is written (Devarim 10, 12): And now, Israel, what does the Lord your G-d require of you? On
Sabbaths and on Festivals R. Hiyya the son of R. Awia endeavored to make up this number by the use of
spices and delicacies.

Source 2

Translation: Amrom son of Shashna, head of the Yeshiva in Masa Machsiya (suburb of Sura) responding
to Rav Yitzchok son of the teacher and Rabbi, Rabbi Shimon, who is held dear, adored and honored in
our eyes and in the opinion of the entire Yeshiva. Greetings of peace. May Heaven show compassion to
you, your children and all the scholars, their students and our Jewish brethren who live there. Send greetings
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of peace from us and from Rav Tzemach head of the Jewish Court, from the officers, the scholars of the
Yeshiva and the students of our Yeshiva and of the city of Machsiya. We, the teachers, the students and
the Jewish citizens of this area are at peace. We are constantly concerned about your welfare and think of
you favorably at all times. We pray for you and ask that G-d show compassion to you; that G-d bestow
abundant mercy upon you, protect you, save you from troubles and difficulties, from sickness and affliction,
from oppressive governments, from destructive actions, and from all the troubles that can occur in life. May
G-d demonstrate compassion in granting you all that you ask for yourselves. Rabbi Yaakov, son of Rav
Yitzchok, delivered ten gold coins that were sent for the benefit of the Yeshiva; five for the leadership of the
Yeshiva and five for the Yeshiva itself. We have commanded that you be blessed with Brachos and that
they come to fruition for you and for your descendants.
The order of prayers and Brachos for the entire year that you requested, that has been shown to us by
Heaven, we deem appropriate to set forth and lay out in the manner in which the tradition was passed down
to us, as compiled by the Rabbis during the period of the Mishna and of the Gemara. And so we learned:
Rabbi Mayer said: a person is obligated to recite 100 Brachos each day. In the Jerusalem Talmud we
learned: it was taught in the name of Rabbi Mayer; there is no Jew who does not fulfill one hundred
Mitzvos each day, as it was written: Now Israel, what does G-d your G-d ask of you? Do not read the
verse as providing for the word: “what” (Mah); instead read it as including the word: “one hundred”
(Mai’Eh). King David established the practice of reciting one hundred Brachos each day. When the
residents of Jerusalem informed him that one hundred Jews were dying everyday, he established this
requirement. It appears that the practice was forgotten until our Sages at the time of the Mishna and at the
time of the Gemara re-established it. The order of the 100 Brachos was set forth by Rav Natroni son of
Hil’Ai, head of the Yeshiva at Masa Machsiya, in correspondence with the community in Lucena, Spain
through Rav Yosef, the elder. Rav Natroni provided as follows: it is no longer possible to recite each
Bracha at its correct time because today we awake each day with unclean hands, hands that inadvertently
came in contact with unclean parts of our bodies during the night. Instead when a person wakes, he should
first wash his face, hands and feet as is appropriate. That is how a Jew fulfills the directive in the following
verse: Prepare, Jews, for meeting with the Almighty. Every person is obligated to do so. The following
represents the custom among Jews in Spain, which is Hispania: in synagogue, the prayer leader recites the
morning blessings on behalf of those present so that they may fulfill their obligation by answering: Amen to
the Brachos that the prayer leader recites, as Rav Natroni son of Hil’Ai provided.

Source 3

Translation: The eighteen Brachos of Shemona Esrei that our Sages composed correspond to the eighteen
times that G-d’s name appears in Chapter 29 of Tehillim. In order to maintain eighteen Brachos within
Shemona Esrei, it is permissible to join the Bracha in opposition to apostates with the Bracha of the sinners
or the Bracha that concerns the converts with the Bracha concerning our elders or the Bracha that requests
the restoration of the Davidic monarchy with the request for the restoration of Jerusalem. If you wish, you
may recite any of these Brachos individually.
copyright 2015. The Beurei Hatefila Institute, www.beureihatefila.com, Abe Katz, Founding Director

Participating In
Source 4

Translation: This is what we learned in the chapter that begins with the words: Ha’Techeles (Menachos
43b): R. Meir taught: a person is required to recite one hundred Brachos each day based on the following
source: Now, Israel, what does G-d ask of you? Interpret the Hebrew word: Mah as representing the
Hebrew word Mayah (one hundred). On Sabbaths and on Festivals R. Hiyya the son of R. Awia
endeavored to make up this number by the use of spices and delicacies. In addition a person should have
this requirement in mind on Shabbos and Yom Tovim when he answers Amen to the Brachos of those who
are called to the Torah and to the Haftorah. In doing so, he reaches his goal of reciting one hundred
Brachos on those days.

Source 5

Translation: On Shabbos how do reach our goal of reciting one hundred Brachos. It appears that we
cannot make up for the fewer Brachos that we recite in Shemona Esrei on those days. One way to reach
our goal is to follow the advice of R. Hiyya the son of R. Awia and make up for the fewer Brachos in
Shemona Esrei by the use of spices and delicacies. In doing so we will be reciting the Brachos of Atzei
Besamim, Borei Asavei Besamim and Borei Minei Besamim and the Brachos for the fruits that we choose
to eat. In addition, the practice to recite the poem of Ain K’Elokeinu on Shabbos originated because of the
fewer number of Brachos in Shemona Esrei on Shabbos. We recite a version that consists of only seven
Brachos instead of nineteen. Because we say the word “Ain” four times, a word that begins with the letter
Aleph and we say the word “Mi” four times, a word that begins with the letter Mem and we say the word
“Nodeh” four times, a word that begins with the letter Nun which together spell “Amen” and we recite
those words twelve times and in the last line we say the words “Baruch Ata”, it is as if we recited twelve
Brachos and answered amen twelve times. That together with the additional seven Brachos of Mussaf
provide for us nineteen Brachos that we do not recite during the week.

Source 6
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Translation: There are localities where they recite the poem of Ain K’Elokeinu after Tefilas Mussaf on
Shabbos and on Yomim Tovim in order to help reach the goal of reciting one hundred Brachos on those
days. The problem on those days is centered on Shemona Esrei consisting of only seven Brachos instead of
nineteen as it does on weekdays. That means that we are missing thirty three Brachos on Shabbos and
Yomim Tovim. We compensate for the missing thirty three Brachos by reciting seven Brachos in Mussaf
Shemona Esrei; by reciting six Brachos during the third meal of Shabbos and by reciting G-d’s name
twenty times in the poem of Ain K’Elokeinu, each representing a Bracha. Those practices provide us with
the missing thirty three Brachos.

Source 7

Translation: There is an additional hint to the need to recite 100 blessings each day from the Prophets as it
is written, Micah, Chapter 6, Verse 8: What does G-d ask of you (Hebrew: mimcha). Mimcha in
Gematria is 100. There is also a hint to the need to recite 100 blessings from Scriptures as it is written in
Psalms, Chapter 128 Verse 4: Behold, thus shall the man be blessed who fears the Lord (the Hebrew
words: Ki Kain appear in the verse. The letters in those words total 100 in Gematria). It teaches you that
the number represented by the Hebrew words “ki Kain” leads a person to be blessed.
The Four Rules Of
1. The theme of each Bracha must be recited in its ending Bracha.
2. The theme of the Bracha as represented in its concluding Bracha must be
referred to just before the concluding Bracha.
3. The theme of the Bracha must be stated at the opening and closing of the
Bracha.
4. The concluding Bracha may not refer to more than one theme.
Source 8

Translation: The theme of all the Brachos must be recited in its ending Bracha. We are not permitted to
recite a verse as a closing Bracha1.
Source 9
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Translation: And Rab Judah said Samuel's name: He who recites Havdalah must say something in the
nature of the conclusion near to its conclusion. While the Pumbeditheans maintain: He must say something
about the theme of the Bracha at the commencement of the Bracha just as he does before its conclusion.
Wherein do they differ? They differ in respect of a Festival which falls after the Sabbath; i.e. Sunday, when
we conclude with ‘Who makes a distinction between holy and holy.’ Those who hold the view that something
in the nature of the commencement must be repeated at the conclusion, it will be unnecessary to say, ‘You
did make a distinction between the sanctity of the Sabbath and the sanctity of the Festival’; but those who
hold the view that a formula in the nature of the conclusion must be said immediately before the conclusion,
it is necessary to say, ‘You did make a distinction between the sanctity of the Sabbath and the sanctity of
the Festival.’
Source 10

Translation: Our Rabbis taught: How does one conclude the Bracha of the building of Jerusalem in Birkas
Hamazone? R. Jose son of R. Judah says: Saviour of Israel. ‘Saviour of Israel’ and not ‘Builder of
Jerusalem’? Say rather, ‘Saviour of Israel’ also. Rabbah b. Bar Hanah was once at the house of the
Exilarch. He mentioned one theme at the beginning of the third blessing and both at the end. R. Hisda
said: Is it better to conclude with a Bracha that presents two themes? Has it not been taught: Rabbi says
that we do not conclude with a Bracha that presents two themes?
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Lesson Four-Individual vs. Communal Prayer
Source 1

Translation: The order of the 100 Brachos was set forth by Rav Natroni son of Hil’Ai, head of the
Yeshiva at Masa Machsiya, in correspondence with the community in Lucena, Spain through Rav Yosef,
the blind one. Rav Natroni provided as follows: it is no longer possible to recite each Bracha at its correct
time because today we awake each day with unclean hands, hands that inadvertently came in contact with
unclean parts of our bodies during the night. Instead when a person wakes, he should first wash his face,
hands and feet as is appropriate. That is how a Jew fulfills the directive in the following verse: Prepare,
Jews, for meeting with the Almighty. Every person is obligated to do so. The following represents the custom
among Jews in Spain, which is Hispania: in synagogue, the prayer leader recites the morning blessings on
behalf of those present so that they may fulfill their obligation by answering: Amen to the Brachos that the
prayer leader recites, as Rav Natroni son of Hil’Ai provided.
Source 2

Translation: The prayer of the congregation is always heard even if among the congregation there are sinners.
G-d never rejects the prayers of a large group. Therefore a person should participate with the congregation
and should not pray alone if he can pray with the congregation. A person should always arise early and go
to synagogue because his prayer is not always heard as it is when he prays in synagogue. 9. The leader can
be the conduit by which others fulfill their obligation. Under what circumstances? If at the time that he
prays and they listen and answer amen after each blessing, it is considered as if they themselves recited the
blessing. That rule applies only for those who cannot read the prayers for themselves but for those who can
read the prayers, they can fulfill their obligation only if they read for themselves.
Source 3
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Translation: Shulchan Aruch-A person should try to pray in synagogue with the congregation. If
circumstances prohibit him from attending synagogue, he should pray at the same time as the congregation
prays.
Magen Avrohom-With the congregation-Even if he has the opportunity to pray at home with ten men, he
should go to synagogue because of the principle of in a multitude of people is the King’s glory (G-d’s prestige
increases proportionally based on the number of people who jointogether in any one place to perform service to
G-d).
Mishnah Breura-With the congregation-Because G-d does not reject the prayers of the congregation. Even if
there are sinners in the group, you should not hesitate to pray with them. If you have a choice of two
synagogues, and one of them is a large congregation, it s a mitzvah to pray with the large congregation. The
communal prayer that halacha is oncerned with is the Shmona Esrei; that ten people who should read it
together. Many eople erroneously believe that the purpose of congregating together is to hear Kaddish,
Kedusha or Barchu. As a result all that they are concerned with is that there be ten people n synagogue.
That is an error.
Source 4

Translation: Proverbs Ch. 14 Verse 28: The King’s glory is based on a multitude of people but the ruin of
his Kingdom is in the lack of people. R. Chama said: come and see the glory and greatness of G-d. Even
though G-d has before him thousands and hundreds of thousands of groups of ministering angels that can
serve Him and praise Him, G-d does not desire their praise but instead wants praise from the Jewish people
as can be seen by the verse of: The King’s glory is based on a multitude of people. The people referred in that
verse are the Jewish people as we learned in the verse Isiah Ch. 43 verse 21: This nation I created. They
shall say my praise, in order that they may say My praise in the world. And similarly in the verse, Psalms
47, v. 10: Those people who were willing to die for Kiddush hashem are assembled, the people of the G-d of
Abraham, because G-d has the ability to be a shield for them on the earth. He is greatly exalted. R’Simon
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says: When does G-d gain prestige in His world? At the hour in which the Jewish people gather in
synagogues and study halls and recite praise before their Creator
Source 5

Translation: The Rule Concerning an Individual who Enters Synagogue At A Time the Congregation is
about to Recite Yishtabach: If an individual enters the synagogue and finds the congregation completing
Pseukei D’Zimra, he recites the blessing Baruch Sh’Amar until its completion with the words: M’Hoolal
BaTishbachot. Then he recites Tehila L’David until its completion with the words: Mai-Ata V’Ad Olam
Halleluya. Then he recites: Hallelu Et Hashem Min Hashamayim until Livnai Yisroel Um Krovo
Halleluya. And then: Hallelu Ail B’Kodsho until Kol Haneshama T’Hallel Kah. (The Ramah adds: If
he has more time, he should recite Hodu L’Ashem Kiroo until V’Hoo Rachum and skips until the
V’Hoo Rachum that comes just before Ashrei because in between, we find scattered verses.) Then he recites
Yishtabach and then Yotzair and Kriyat Shma and its blessings and then he should recite Shmona Esrei
together with the congregation. And if he did not have as much time to catch up, he can skip the paragraph
of Hallelu Et Hashem Min Hashamayim. (The Ramah comments: if he does not have that much time, he
can say only Baruch Sh’Amar, Tehilah L’David and Yishtabach. If the congregation already began the
blessing Yotzair, and there is no time to recite any part of Pseukei D’Zimra, he should recite Kriyat Shma
and its blessings with the congregation and recite Shmona Esrei with them . After Shmona Esrei, he can
then recite all the parts of Pseukei D’Zimra without the blessing before it or after it. (The Ramah
comments: But he should not forget to recite the blessings of Birchot Haschachar).
Source 6
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Translation: Concerning the origin of Kaddish that you asked, we can not trace the practice to a clear and
definitive source found among our ancestors’ writings. However, those who followed them based their
recitation of Kaddish upon this verse (Leviticus 22, 32) And I will be sanctified within the people of Israel;
and upon what our Rabbinic leaders extrapulated from the verse: that any prayer which results in the
sanctification of the name of G-d must be recited only in a group of ten men. From these teachings we can
conclude that when ten men congregate to perform a mitzvah, whether it be for prayer or for the study of
Torah, they must then recite a prayer in which they sanctify the name of G-d. As a result, at the conclusion
of the first section of the morning prayer, Pseukei D’Zimra, after reciting the Bracha in Yishtabach, those
congregated should recite Kaddish because they have the completed the mitzvah of reciting Pseukei D’Zimra
and they are about to perform an additional Mitzvah, the recital of Kriyat Shma and its blessings before
and after . . . And they should recite Kaddish after Shmona Esrei because it too is an independent Mitzvah
and it is not connected with that which is recited after it. And another Kaddish should be recited after the
Torah Reading because in order to read from the Torah, ten men must congregate together. And another
Kaddish after reciting the Kedusha in OO”Vah L’Tzion because it too is a Mitzvah unto itself and it is a
Prayer of Sanctification of G-d’s name and requires the presence of ten men.
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Lesson Five-The Emergence Of The Synagogue
Source 1
zg ipa ipf`a mdxa` z` izgd oextr orie zg ipa jeza ayi oextre (i)-bk wxt ziy`xa
i`a lka zg ipa ipirl dpwnl mdxa`l (gi)-bk wxt ziy`xa .xn`l exir xry i`a lkl
.exir xry
Translation: Bereishis 23, 10-And Ephron lived among the Hittites. Ephron the Hittite answered
Abraham within the hearing range of the Hittites, all of whom were gathered at the gate of his city, saying.
Bereishis 23, 18- To Abraham, as property purchased, in the presence of the Hittites, those of whom were
gathered at the gate of his city.
Source 2
.xn`l mxir iyp` l` exacie mxir xry l` epa mkye xeng `aie (k)-cl wxt ziy`xa
lk xkf lk elnie exir xry i`vi lk epa mky l`e xeng l` ernyie (ck)-cl wxt ziy`xa
.exir xry i`vi
Translation: Bereishis 34, 20-And Hamor and Shechem, his son, came to the gate of their city and spoke
with the men of their city, saying. Bereishis 34, 24- And to Hamor and to Shechem, his son, listened all
who went in and out from the gate of his city; and every male was circumcised, all who went in and out of
the gate of his city.
Source 3
.enwn xry l`e exir ipwf l` ez` e`ivede en`e eia` ea eytze (hi)-`k wxt mixac
Translation: Then shall his father and his mother lay hold of him and bring him out to the elders of his
city and to the gate of his place;
ezne mipa`a mz` mzlwqe `edd xird xry l` mdipy z` mz`vede (ck)-ak wxt mixac
zxrae edrx zy` z` dpr xy` xac lr yi`d z`e xira dwrv `l xy` xac lr xrpd z`
.jaxwn rxd
Translation: Then you shall bring them both out to the gate of that city. You shall then stone them with
stones until they perish; the woman, because she did not cry out, being in the city; and the man, because he
violated his neighbor’s wife; in order that you discourage the performance of evil from among you.
xird ipwf ipf`a xace xird xry gzt cnre dl`d mixrdn zg` l` qpe (c)-k wxt ryedi
.mnr ayie mewn el epzpe mdil` dxird ez` etq`e eixac z` `idd
Translation: And He shall flee to one of those cities. He shall then stand at the entrance of the gate of the
city, and shall explain his circumstances to the elders of that city. The elders then shall invite him into the
city and provide him a place so that he may live among them.
Source 4
day dxeq xn`ie fra xac xy` xar l`bd dpde my ayie xryd dlr frae (`)-c wxt zex
.eayie dt eay xn`ie xird ipwfn miyp` dxyr gwie (a) :ayie xqie ipnl` iplt dt
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Translation: Ruth 4,1: Then Boaz went up to the gate, and sat down there. Behold, the next of kin of
whom Boaz had spoken came by to whom he said: Hey there, Mr. so and so; turn aside, sit down here. He
then turned aside and sat down. Ruth 4, 2: He then gathered ten men from among the elders of the city
and asked them to sit and they sat.
Source 5
`ed meqxtd oiprc ikidc ,oiprd wlgl l"pe-gvw dxrd ak wxt `xwie zexrd dninz dxez
ciar dylya mb ik s`c ori ,dxyr jixv f` ,l`xyi lkl rceziy jixvy illk xac
rbepd xaca k"`yn ,mdici lr illke hlgen meqxt mqxtziy gxkda epi` la` ,iielbl
,dfl di`xe ,illk meqxt mqxtzi `l m` ol ztki` `le ,dyly i"r meqxit ic f` cigil
my zegpna exn` oky ,meqxtl xzei milirend miirvn`d lk l"fg eqtz illk xaca oky
ef dgpd itle .meqxtl lbeqn xzei mewn `edy weyl mb e`vi minqxtnd dxyrd dl`y
dxyr ekixvd l`xyi lkl rbepd illk oic meqxta ik ,ep`ady zeibeqd lk epeekzi
.dylya ewtzqd cigi meqxtle
Translation: It therefore appears to me that I need to differentiate between the various circumstances.
When a matter concerns the Jewish public in general and needs to be publicized to all Jews, then ten men
must be present for the act to be considered a public act. Doing the same before three men might also be
considered publicizing, but you will not be confident that the publicizing before the three men will cause the
message to be delivered to the greater Jewish public. However concerning a personal matter, involving one
individual, publicizing in front of three is sufficient. In that case we are not concerned as to whether the
information will reach the general Jewish public. It appears to me that in all matters that involve the public
at large, our Sages tried to find the means of publicizing that would reach the greatest number of people.
That is what was meant in Maseches Menachos that the publicizing that took place before ten men was
performed in the marketplace because the marketplace is the place where you can obtain the maximum
publicity. Based on this concept, we can reconcile all the parts of the Gemara that we cited. The publicizing
of a matter that concerns the greater Jewish public must be done in front of ten men but the publicizing of a
matter that concerns an individual can be done in front of three men.
Source 6
exn`ie mind xry iptl xy` aegxd l` cg` yi`k mrd lk etq`ie (`)-g wxt dingp
z` odkd `xfr `iaie (a) :l`xyi z` 'd dev xy` dyn zxez xtq z` `iadl xtqd `xfrl
ea `xwie (b) :iriayd ycgl cg` meia rnyl oian lke dy` cre yi`n ldwd iptl dxezd
mipiande miypde miyp`d cbp meid zivgn cr xe`d on mind xry iptl xy` aegxd iptl
cnrie xacl eyr xy` ur lcbn lr xtqd `xfr cnrie (c) :dxezd xtq l` mrd lk ipf`e
diklne l`yine dict el`nyne epini lr diyrne diwlge dixe`e dipre rnye dizzn elv`
did mrd lk lrn ik mrd lk ipirl xtqd `xfr gztie (d) :mlyn dixkf dpcayge myge
lrna on` on` mrd lk eprie lecbd midl-`d 'd z` `xfr jxaie (e) :mrd lk ecnr egztke
diyrn diced izay aewr oini diaxye ipae reyie (f) :dvx` mit` 'dl egzyie ecwie mdici
e`xwie (g) :mcnr lr mrde dxezl mrd z` mipian mielde di`lt opg cafei dixfr `hilw
:`xwna epiaie lky meye yxtn midl-`d zxeza xtqa
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Translation: 1. And all the people gathered as one man in the open place before the Water Gate and they
asked Ezra the Scribe to retrieve the Torah scroll of Moshe, which the Lord had commanded to Israel. 2.
And Ezra the Priest brought the Torah before the congregation, consisting both of men and women, and all
who could understand its contents, on the first day of the seventh month. 3. And Ezra read from it in front
of the open space before the Water Gate, from early morning until noon, before the men and the women, and
those who could understand; and within sound of all the people who were attentive to the book of the Torah.
4. And Ezra the Scribe stood upon a platform of wood, which had been made for this purpose; and beside
him stood Mattithiah, and Shema, and Anaiah, and Uriah, and Hilkiah, and Maaseiah, on his right
hand; and on his left hand, Pedaiah, and Mishael, and Malchiah, and Hashum, and Hashbadana,
Zechariah, and Meshullam. 5. And Ezra opened the book in the sight of all the people; for he was
standing above all the people; and when he opened it, all the people stood up; 6. And Ezra blessed the
Lord, the great G-d. And all the people answered, Amen, Amen, lifting up their hands; and they bowed
their heads, and worshipped the Lord with their faces to the ground. 7. Also Jeshua, and Bani, and
Sherebiah, Jamin, Akkub, Shabbethai, Hodijah, Maaseiah, Kelita, Azariah, Jozabad, Hanan, Pelaiah,
and the Levites, helped the people to understand the Torah; while the people stood in their places. 8. So
they read in the book in the Torah of G-d clearly, and provided its interpretation, so that all present
understood the reading.
Source 7
uea icbaa zexwl dvx m` zexwl lecb odk el `a-'` dpyn-'f wxt `nei zkqn dpyn
zqpkd y`xl epzepe dxez xtq lhep zqpkd ofg elyn oal zilhv`a `xew `l m`e `xew
`xewe cner `xewe lawne cner lecb odke lecb odkl epzep obqde obql epzep zqpkd y`xe
mkiptl iz`xwy dnn xzei xne`e ewiga egipne dxez xtq llebe xeyra j`e zen ixg`
dxezd lr zekxa dpny dilr jxane dt lr `xew micewtd ynegay xeyrae o`k aezk
onvr ipta l`xyi lre envr ipta ycwnd lre oerd zlign lre d`cedd lre dceard lre
:dltzd x`y lre onvr ipta mipdkd lre (dnvr ipta milyexi lre)
Mishnah. The high priest then came to read. If he wished to read in linen garments he could do so,
otherwise he would read in his own white vestments. The synagogue attendant would take a scroll of the law
and give it to the head of the synagogue and the head of the synagogue gave it to the second one in command,
and the the second one in command gave it to the high priest, and the high priest stands and receives it, and
reads the section beginning ‘after the death . . .’ (Va’Yikra 16) and ‘howbeit on the tenth. . .’ (Va’Yikra
23, 26-32), then he would roll up the scroll of the law and put it in his bosom and say, ‘more than what I
have read out before you is written here. and on the tenth . . .’ (Bamidbar 29, 7-11) which is in the book of
Bamidbar he recites by heart. He then recites in connection therewith eight Brachos: for the law, for the
temple service, for the thanksgiving, for the forgiveness of sins and for the temple separately, and for Israel
separately and for Jerusalem separately, for the Kohanim separately and for the rest of the prayer.
Source 8
Theodotos Inscription: “Theodotus, (son) of Vettenus, priest and archisynagogos (ruler of the synagogue),
son of an archisynagogos, grandson of an archisynagogos, built the synagogue for the reading of the law and
the teaching of the commandments, and the guest-chamber and the rooms and the water installations for
lodging for those needing them from abroad, which his fathers, the elders and Simonides founded."
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Lesson Six-The Purpose Of Kriyas Ha’Torah
Source 1
xyr dylya xyr mipya xyr cg`a z`xwp dlibn-'` dpyn '` wxt dlibn zkqn dpyn
oep oa ryedi zenin dneg oitwend oikxk xzei `le zegt `l xyr dynga xyr drax`a
oinicwn mixtkdy `l` xyr drax`a oixew zelecb zexiire mixtk xyr dynga oixew
.dqipkd meil
Translation: Mishnah. Circumstances can lead to Megilas Esther can be read on the eleventh, the twelfth,
the thirteenth, the fourteenth, and the fifteenth of Adar, never earlier and never later. Cities which have
been walled since the days of Yehoshua son of Nun read on the fifteenth; villages and large towns read on
the fourteenth. the villages, however, may sometimes push the reading forward to the market day.
Source 2
An Ancient Economic History: From the Palaeolithic Age to the Migrations of the
Germanic, Slavic and Arabic Nations Vol. 1 by Fritz M. Heichelheim, Joyce
Stevens; A.W. Sijthoff, 1957 p. 248:
Regular market days developed in Greece and Italy during the 7th and 6th centuries B.C. at the latest.
Originally markets were held, as we have seen already, in the agora, a free place destined for political
gatherings and religious festivals of the polis by ancient traditions. The Odyssey already describes, for the
agora of the Phaeacians, economic and non-economic use in a probably late passage. Markets were of course
most frequent in coastal towns and were often connected with some temple, the god of which was to guarantee
the peace during market gatherings.

Source 3
e`xw .ekxa ode .zg` dkxa ekxa .dpennd mdl xn` -'` dpyn-'d wxt cinz zkqn
.aivie zn` .zekxa yly mrd z` ekxa .xn`ie .reny m` dide .rny .mixacd zxyr
.`veid xnynl zg` dkxa oitiqen zayae .mipdk zkxae .dceare
Translation: The Chief Kohen said to the other Kohanim: Recite one Bracha; and they recited one Bracha;
Recite the Ten Commandments; Shema; V’Haya Im Shamoah; Va’Yomer; Bless the people with three
Brachot: Emes V’Yatziv; Avodah (Ritzai); Birchat Kohanim. On Shabbat, they added one more Bracha
in honor of the Mishmar (group of Kohanim) that was about to complete its tour of duty.

Source 4
aivie zn` xn`ie reny m` dide rny zexacd zxyr oixewe-'` 'nr 'ai sc zekxa zkqn
xaky `l` ok zexwl eywa oileaba s` l`eny xn` dcedi x"` .mipdk zkxae dceare
.oipind znerxz iptn melha
Translation: Rav Yehudah said in the name of Shmuel: Even outside of the Beit Hamikdash they
wanted to recite the Ten Commandments as part of the morning service but the practice had already been
discontinued because of the spread of Christianity.

copyright 2015. The Beurei Hatefila Institute, www.beureihatefila.com, Abe Katz, Founding Director

Participating In xeaiva dltz
Source 5
l`r wgvi ax xa l`eny iax-'`"d/ 'c xeh 'cr sc 'c wxt dlibn zkqn inlyexi cenlz
dpzipy myk ,jl xeq` :dil xn` .`cenrl jinq mbxzn mi`w yp xa cg `zyipkl
wgvi ax xa l`eny x"` ibg iax .d`xie dni`a da bedpl oikixv ep` jk d`xie dni`a
myk jl xiq` dil xn` .iezgz yp xa miwn `le mbxzn mi`w dpeg `ng `zyipkl l`r
dcare ift xa dcei iax l`r .xeqxq ici lr da bedpl oikixv ep` jk xeqxq ici lr dpzipy
.'i-i xac z` mkl cibdl `idd zra mkipiae 'i-i oia cner ikp` ('d ,'d mixac) dli`y
Translation: Rabbi Shmuel son of Rav Yitzchok went to a synagogue where a person stood up to translate
and leaned against a wall. Rabbi Shmuel said to him. It is forbidden for you to do so. Just as the Torah
was given at Har Sinai in fear and trepidation so too we must treat the Torah with great fear and
trepidation. Rabbi Chagai said in the name of Rabbi Shmuel son of Rav Yitzchok that Rabbi Shmuel
went to a synagogue where an Amora named Huna who was standing on the Bima went to translate. No
one stood up to stand in his place where he had previously stood. Rabbi Shmuel then said to him: it is
forbidden for you to leave your place on the Bima until someone comes to stand in your place. Just as the
Torah was given through an intermediary so too we have to have an intermediary stand on the Bima when
the Torah is read. Rabbi Yuda son of Pazi remarked: this is the meaning of the verse: I stood between you
and G-d at that time in order to deliver to you the words of G-d.

Source 6
mc` oi`y mya `xwp `l m` dxeza zexwl i`yx epi` mc`-yi m`e d"c k oniq ealk xtq
yiy mc`l dnec `xw el exn` `le dxeza `xewd lk inlyexia opixn`c cere .el fafan
ofg e` zqpkd y`x `ztqeza `zi` ikde ,dgwel dzgwl dvexd lky zxbea za el
.el fafan mc` oi`y `xw el xn`iy cr `xwi `l zqpkd
Translation: A person is not authorized to read from the Torah unless he is called to do so by name because
a person is not permitted to cheapen the Torah. Also it is written in the Jerusalem Talmud: he who reads
from the Torah who was not asked to do so is like a man who has an adult daughter who has relations
with any man who approaches her. That is the basis for that which appears in the Tosefta that the head of
the synagogue or the designated Torah reader may not read from the Torah until he is asked to read because
noone is permitted to cheapen the Torah.

Source 7
lka 'zi enyl zecedl epiehvpy-'eh devn d"c oiyrd zgky zeevnd xtql o"anxd zebyd
miyrnd epricede epil` ezxez ezza epl dyry dlecbd daehd lr dxeza `xwpy zr
.`ad mlerd iig lgpp mday eiptl miievxd
Translation: We were commanded to thank G-d each time we read from the Torah because of the great
good that G-d bestowed upon us by giving us the Torah and by advising us of the way we should conduct
our lives through which we can inherit the after life.
Source 8
ipixde ,melyd eilr epiax dyn ici lr dpzpy dxezd zlaw lawn ipixd-ewexn xeciq
g"nxe ice`n lkae iytp lkae ial lka `id ef dlawe ,dnlye dxenb dlaw ycgn dlawn
copyright 2015. The Beurei Hatefila Institute, www.beureihatefila.com, Abe Katz, Founding Director

Participating In xeaiva dltz
.aal aehae dgnya `l` xwire llk qp` xkf mey ila `id ef dlawe ,icib d"qye ixa`
mzei zrcle yecwd epa xfrl` iax zrcle yecwd i`gei xa oerny iax zrcl `id ef dlawe
jneq ipixde ,mzrck izrce mzlawk izlawe m`cedk iz`cede mditk ite ,yecwd edifr oa
seq cr irxf rxfe irxf lk lre ilr `dz ef dlawe l`xyi lk llkae hxte llk jxc mdilr
.on` llka cre cr mlerd lk
Translation: Siddur Morocco-I hereby accept upon myself the obligations of the Torah that was given to us
by G-d through Moshe Rabbeinu. I hereby accept it anew with a complete and unconditional acceptance.
This acceptance is done with my complete heart and all my soul and with all my possessions, with all 248 of
my bones and 365 of my sinews. This acceptance is without even a shred of compulsion but is done with joy
and with a good heart. This acceptance is in accordance with Rabbi Shimon son of Kohain, and his holy
son Rabbi Lazar and in accordance with the holy King Yotam son of Oo’Ziyahu, the Holy One. My
mouth is like their mouths; my acknowledgement is like their acknowledgement; my acceptance is like their
acceptance and my intentions are like their intentions. By mentioning them, my wish is to include all of the
Jewish people, individually and as a group. This acceptance should be upon me, upon my children, and my
children’s children, until the end of time, Amen.
Source 9
`xwl edecnle dpy b"i oa ezeid onfa erha-'ar oniq 'a g"e` wlg dyn zexb` z"ey
.cg` mkgl .h"vxz oeygxn c"k xeava `xwn didiy lwdl yi m` ,mcewd zayc `xcqd
dywde .`xwn zeidl leki epi` ohwy dlecbd zqpkn `iad e"wq a"tx oniq `"bnd dpd
;`iveny opifge ,`xewd envr dlerd did mpnfay s` ,'f oipnl dler ohw `d micbn ixtd
wx `ed lecbd aeig mbc meyn `ed mrhdy ,mixg` milerl `xwn mb zeidl leki ok m`e
oke .`ixwdl lekiy lecb my oi`y wgcd zrya df zngn xizde ,oeir jixva x`ype ,opaxc
mewna epiid `xnbay dler ohwc `dc azky y"ala oiire ,y"iir b"wq f"ayna azk
'qeza yxetnk dfk xac llk did `l `xnbd onfac llk oekp `le .`xew xeaiv gilydy
zexwl rcei epi`y in yiial `ly `ixwi v"ydy epiwzd mipe`bd onfa wxe ,`"k sc dlibn
`lyke oirceiy enciy yie d`ixwd inrha oi`iwa lkd oi`c y"`xd azky mrhn e`
`xewd `ed jxand dlerdy aygpc xnel oigxken okle . . . y"iir iievp`l iz` ede`xwi
oicn `edy oeike .xeavl rinydl egely `ed `xwndc zegily oicn `ede xeavdl rinynd
oica epi`y ,gily dyrp `l ohwy meyn mixg`d oilerl `ixwdl leki ohw oi` zegily
xtqn z`ixw `le ohwdc ez`ixw wx `edy aygzie ,dxezd ipic lkl enk zegily
`id ez`ixw `d mbe ,dxezd z`ixw ici oi`vei oi` ixd cg`d z`ixwae ,oilerd mi`exwd
oeik dlhal `ied oilerc mzkxa ile` mbe .`xewd ohwd `le ekxa mixg` `dc dkxa `la
oeike ,zixgya dxezd zkxa ekxa xak `dc xeavay z"dw lr wx `ed dzr mzkxa lkc
ohwy s` okle .ygla e`xwy s` ekxaiy jiiy `l mdly `edy aygp `l d`ixwdy
`xwn zeidl mewn lkn xeavd dfa oi`veie envra ezyxt `xwl leki envra dleryk
xear `xwl lecb `xew lkei `l oke .b"dpk mya `"bnd xaeqck leki epi` mixg` mi`exwl
oikfe zekf df aygp ile` j` .exear gily zeyrl mb zegily oica epi` ohwy dlerd ohw
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df itl lwdl oi` wgcd zrya s` okle .leki epi` i`ce gily `edy `xwn zeidl la` ohwl
lkn la` .r"ve denz wgcd zrya oiliwnd mipexg` cere b"ntd mrhe gxken mnrh ik
dinirce b"ntdk lwdl d"xzk dvexe ezgtyne devn xadl lecb xrv `ed m` `picl mewn
.ecia zegnl oi`
Translation: Question: A mistake was made concerning a boy who was reaching his 13th birthday and he
was taught to read the Parsha that was to be read the Shabbos before his 13th birthday. Can we be lenient
and permit him to read from the Torah in front of the congregation before his 13th birthday? Dated: 24
Mar Cheshvan, 5699 (1939). Asked by one of our Sages. Answer: The Magen Avrohom in Siman 282
subparagraph 6 reported in the name of the Knesses Ha’Gidolah that a minor may not read from the
Torah. The Pri Migadim questioned this ruling based on the Gemara that provides that a minor may be
one of the seven called to read from the Torah on Shabbos. He acknowledges that the excerpt from the
Gemara represents an era when the one called to the Torah also read from the Torah. In that era, a minor
could be called and could read and through his reading those present fulfilled their obligation. He opines that
the reason why a minor could read at that time was because Kriyas Ha’Torah is essentially a Rabbinic
Mitzvah. The Pri Migadim was left with some doubt and suggested that the issue required further study.
The Pri Migadim ruled that in the face of a difficult situation, a minor can read the Torah. So too wrote
the Mishbitzot Zahav in subparagraph 3. Also see the Levush who wrote that a minor may read. The
Levush believed that when the Gemara made its statement that a minor may be among the seven called to
the Torah, the practice that a reader reads in place of the one called to the Torah had already been
instituted. This is incorrect. At the time of the Gemara that rule had not yet been instituted as Tosaphos
explains in Maseches Megilah, 21. It was only in the time of the Gaonim that the Gaonim established the
practice that a reader reads in order not to embarrass one who does not know how to read or based on the
reason provided by the Rosh that at that time not everyone was knowledgeable about the musical notes.
Some may think that they know the notes and when an objection is expressed as to how they are reading,
fighting may break out . . . As a result we are forced to say that even today the one who is called to the
Torah is still considered the reader through whom the congregation hears Kriyas Ha’Torah based on the
rule of principal and agent. The reader is the agent of the one who comes forward for his aliya. His agency
consists of being the one who vocalizes the reading. Since the relationship between the reader and the one
called to come forward is one of agency, a minor may not read the Torah on behalf of the one called to come
forward because he is a minor. As a minor, he lacks the capacity to be an agent. If the minor were to read,
it would be considered the reading of the minor alone and would not be considered the reading of the number
of people required to read based on the day on which the reading is taking place. It would be considered the
reading of one person which is not how the Mitzvah of Kriyas Ha’Torah must be performed. Moreover, it
would be considered a reading that was not preceded by a Bracha since it is not the minor making the
Bracha. In addition the Bracha made by the olim would be for naught since the Brachos are supposed to be
for Kriyas Ha’Torah done in public. Since the olim are not considered as reading from the Torah, they
are considered at best as learning Torah. To cover the Mitzvah of learning Torah, they already made a
Bracha in Birchos Haschachar. Even if they read along quietly with the minor the Bracha is not necessary
because the reading by the minor is not considered their reading. As a result although a minor may be
called to come forward to read and if he actually reads, his reading is valid, that rule does not permit him to
read for others which is what the Magen Avrohom held. In the same way, an adult reader may not read on
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behalf of a minor who is called to come forward because a minor lacks the capacity to appoint an agent.
Perhaps you want to consider a situation where an adult reads for a minor as being a situation where a
benefit is being given to the minor and should be permitted? That legal reasoning may justify having a minor
receive an aliya but it does not justify permitting a minor to read for others since the minor lacks the
capacity to be an agent. As a result, even in situations where not permitting a minor to read will cause
hardship, we should not act leniently. The reasoning behind the prohibition is compelling. The argument of
the Pri Migadim and other Sages who ruled leniently concerning this issue in situations of hardship is
surprising to me and needs further study. But as a practical matter, concerning the present situation about
which I was asked, if it would bring great pain to the Bar Mitzvah boy and to his family if he did not
celebrate his Bar Mitzvah before his 13th Birthday, and they want to rely upon the ruling of the Pri
Migadim and those who agree with him, no one should stop them from doing so.
Source 12
edn xtq mdl oi` m` mei lka dxezd z`ixw xac lr :dl`y-cvx oniq m"anxd z"ey
epi`y z"qa oke .xwir lk d`ixwdl erpni e` dixg`le diptl ekxaie miynega e`xwiy
xzen m` oileqt i`ce ody onyl oicaern opi`y slw ly dxez ixtq e` ezkldk ieyr
.epiax epxei .jxal xeq` m` mda `xewd jxal
Translation: Question: Concerning a situation where a group does not have a Sefer Torah from which to
read, may they read from a Chumasch and still recite the Bracha before and after each Aliya or should they
omit the performance of Kriyas Ha’Torah? The same question can be asked about a Sefer Torah that was
not written correctly and which we know is invalid, can we recite a Bracha before and after each Aliya if we
read from such a Sefer Torah? Show us, dear teacher, how we should conduct ourselves.
e` alel zlihp lr dkxady enk xtqa d`ixwd lr dkxad oi`e jxal xzen :daeyz
`id devndy dlhal dkxa z`vnp leqt alel e` dleqt dkeq dzid m`y dkeqa daiyi
d`ixwa o`ke devn dyr `l oileqt eid m`e jxan odilry dkeqd zaiyi e` aleld zlihp
`xw 'it`e leqt xtqa `xwy oia xyk xtqa `xwy oia dxez xtqa d`ixwd `id devnd
`xewdy d`xz `ld .oikxan ep` dilry devnd `id d`ixw ly dnvr ik jxai dt lr
.yxec e` `xew k"g`e jxan yxcn e` dkld e` cenlz e` dpyn lltziy mcew xgya
.oikxan ep` dilry devnd `id dxeza dibddy zcnl dpd
Translation: It is permitted to recite a Bracha before and after each Aliya under those circumstances. The
Brachos that are recited during Kriyas Ha’Torah are not similar to the Brachos that we recite before taking
the Four Species on Succos or while sitting in a Succah. Concerning those Mitzvos if the Succah is invalid
or if any of the Four Species are not kosher, reciting a Bracha while trying to fulfill the Mitzvah by using
them, is considered a Bracha recited in vain and you have not fulfilled your obligation to perform those
Mitzvos. However, concerning Kriyas Ha’Torah, the Bracha is recited because of the reading. (In other
words, the words are the same whether the Sefer Torah is invalid or if you are reading from a Chumasch).
The Mitzvah is defined as reading the words of the Torah. Is it not the rule that if in the morning a person
studies any aspect of Torah before he begins the prayer service that he must recite a Bracha in advance of
doing so? Based on that rule we can conclude that the Mitzvah of Kriyas Ha’Torah is defined as being
involved in words of Torah, in other words, the study of Torah and it is because of that purpose that we
recite a Bracha.
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dxhtdd iptl dkxa
mixn`pd mdixaca dvxe ,miaeh mi`iapa xga xy` ,mlerd jln epidl-` 'd dz` jexa
.wcve zn`d i`iapae ,enr l`xyiae ,ecar dynae dxeza xgead ,'d dz` jexa ,zn`a
dxhtdd ixg` zekxa
lka wicv ,minlerd lk xev ,mlerd jln epidl-` 'd dz` jexa
eixac lky ,miwne xacnd ,dyre xne`d on`pd l-`d ,zexecd
cg` xace ,jixac mipn`pe ,epidl-` 'd `ed dz` on`p .wcve zn`
jexa .dz` (ongxe) on`p jln l-` ik ,mwix aeyi `l xeg` jixacn
.eixac lka on`pd l-`d ,'d dz`
.epinia dxdna riyez ytp zaelrle ,epiig zia `id ik oeiv lr mgx
.dipaa oeiv gnyn ,'d dz` jexa
cec zia zeklnae ,jcar `iapd edil`a ,epidl-` 'd ,epgny
cer elgpi `le ,xf ayi `l e`qk lr ,epal lbie `ai dxdna ,jgiyn
mlerl exp daki `ly el zrayp jycw mya ik ,eceak z` mixg`
.cec obn ,'d dz` jexa .cre
zzpy ,dfd zayd mei lre ,mi`iapd lre ,dceard lre ,dxezd lr
'd ,lkd lr .zx`tzle ceakl ,dgepnle dycwl ,epidl-` 'd ,epl
ig lk ita jny jxazi ,jze` mikxane ,jl micen epgp` ,epidl-`
.1zayd ycwn ,'d dz` jexa .cre mlerl cinz

Words Of
gay, Praise

Words Of
dywa, Request

Words Of
d`ced,
Acknowledgment

1. This is the same dkxa that closes the middle dkxa of dxyr dpeny for each of the zelitz of zay and oiid lr yeciw.
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Lesson Seven-The Origin Of Reading The Haftorah
Source 1
`diy jixve .dxhtdd `xew dxez xtq oilleby xg`e -zay ly zixgy mdxcea` xtq
,dxeza e`xwi `ly l`xyi lr exfby itl ?mi`iapa oixihtn dnle .meid zyxt oiprn da
cg` lk mr miweqt dylyn zegt mixew oi`e ,dxeza zexwl oiler eidy dray cbpke
,`"kn zegta oiprd mlyp m`e .mdn zegti `le mi`iapa miweqt `"k zexwl epwz ,cg`e
.xzei zexwl jixv epi` ,dphw `idy daey zxhtd oebk
Translation: After rolling the Sefer Torah closed, he reads the Haftorah. The text of the Haftorah must
reflect the theme of the Torah reading of that day. Why do we read from the Prophets? Because a decree was
issued against the Jews prohibiting them from reading the Torah. Because the Haftorah became a substitute
for the Torah reading, it needed to include the same number of verses that would have been read if seven
people had been called to read from the Torah. Since each one called must read a minimum of three verses,
the Haftorah must include a minimum of 21 verses. However, if the related material in the Prophets is less
than 21 verses as in the Haftorah for Shabbos Shuva, it is not necessary to read more than the relevant
material.
Source 2
Page 143 of the book: The Ancient Synagogue by Professor Lee Levine, Yale University Press,
2000-It is impossible to say when these readings from the Prophets were introduced into synagogue worship.
Since they followed and presumably related to the Torah portion, (B. Megilah 29b) they would seem to
postdate the introduction of the Torah -reading liturgy, which was in the Third century B.C.E. at the latest.
Abudraham (fourteenth century) dates the institution of the reading from the Prophets to the time of
Antiochus IV’s persecutions. While this medieval source has little historical value for our purposes, the
period designated may, in fact, not be far off the mark. Both Ben Sira and II Maccabees (2:13, 15:9)
already speak of books of the Prophets as sacred literature alongside the Torah. The Hasmonean era-with
its many upheavals and dramatic political, military, social, and religious developments-gave rise to messianic
expectations and hopes of renewed grandeur in certain circles; apocalyptical speculation emerged, and
eschatalogical groups such as the Dead Sea sect combined the prophets for contemporary allusions. The use
of the prophetic corpus-or variations of it, as the apocalyptic mode appear to be -seems to have flourished at
the time, and it may well have been this climate that gave rise to such institutionalized
recitations.
Source 3
sq`zdy mrd iptl dlibn jezn `iapa e`xw oey`xd ziad inia cer -dltzd zeceqi
'd zial `eal epnn erpne `iapd dinxi z` exvryk :ycwnd zia xrya 'd zcearl
"eica xtq zlibn lr" dinxi l` xac xy` ,'d ixac dixp oa jexa azk ,eixac z` rinydl
,'d zia xry gzt oeilrd xvga ...mdixrn mi`ad dcedi lk ipf`a" dinxi ixac `xwe
- l`ipc . dngpe d`eap renyl mi`iapd iptl dcedi ipwf eayi laa zelb iniae ".ycgd
izaa mrd etm`zdyke "`iapd dinxi l` 'c xac . . . mixtqa" `xw -laa zelba
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(dinxi ly) dfd xtqd z` jexa `xwie" :`iapd ixtqa e`xw ,dltzl laaa mdizeiqpk
ika eka mrd lke ez` etq`zd xy` ,ldwd ipf`ae ,dcedi jln ,miwiedi oa dipki ipf`a
ixace dxez ixac eitn cnle jexa ly ecinlz did `xfr .'d l` elltzie enevie lecb
mb e`xwy ,gipdl yi ,dxezd z`ixwe dltz -ezriqe `ed -epwize dvx` dlryke .mi`iap
d`ixwd z` dxihtd `iapa d`ixwde .dltzd zrya zqpkd ziaa mi`iapd ixtqa
".`iapa minilyne dxeza miligzn" ."`iapa oixihtn" :dpyna oke .dxeza
Translation: Already during the period of the first Temple, it was the practice to read the Prophets from a
scroll before the People who gathered to participate in the Service to G-d in the gates of the Beis
Hamikdash. When Yirmiyahu the Prophet was stopped and kept from entering the grounds of the Beis
Hamikdash so that h could not deliver his message, Baruch Ben Neriya wrote the words of G-d that G-d
had asked Yirmiya to deliver to the Jewish People in a scroll with ink. Baruch then read the words of
Yirmiya to the People of Judea who came from their cities to the opening in the gate in front of the House of
G-d. In the Babylonian exile the elders of Judea sat before the Prophets to hear their prophecies and words
of comfort. Daniel in the Babylonian exile read from books what G-d had said to Yirmiyahu the Prophet.
When Jews congregated in synagogues in Babylonia to pray, they too read from the books of the Prophets:
“And Baruch read this book (of Yirmiyahu) before Yichonya, son of Yihoyokim, King of Judea and to the
people who gathered with him. All of them wept profusely. They fasted and they prayed.” Ezra was a
student of Baruch and learned Torah from him and studied the words of the Prophets. We can assume that
when Ezra went to Israel and he and his colleagues instituted the practice of praying and reading from the
Torah, they also included readings from the Prophets in the synagogue and during the prayer services. The
readings of the prophets brought the Torah reading to a close. That is what we learned in the Mishna
where it was written that they came to a conclusion with the reading from the Prophets. They began with
Torah reading and ended with the reading from the Prophets.
Source 4
mipey`xd bdpn l"vf dnly epiax mya iz`vn-cn oniq dlitz oipr hwld ileay xtq
'eke zg` dry oidey eid mipey`xd miciqg opzck mzltz xg`l zg` dry zedyl did
iz`vne .ycwa eayze enk jziaa oideyd xnelk jzia iayei ixy` xnel etiqed df lr
o`vne zxg` zqpkd zial `ae ezlitz miiqe xeavd mr lltzdy mc` l"vf oe`b mya
xeavdy xaca dad` xa `c` ax xn`e ux` jxc oky odnr `xwi cecl dldz oixew
mixtq oi`ian 'id dlitz xg`l diidy zryae l"vf dnly epiax ixacl xifgp .ea oiweqr
yily eizepy mc` yilyi mlerl opixn`ck zerenyae dpynae `iapae dxeza oixewe
.yini `l miiwl ick cenlza yily dpyna yily `xwna
Translation: I found in the name of Rashi that a practice was followed among our ancestors to remain one
hour in synagogue after completing services as we learned: the first righteous people would remain for an hour
after completing the prayer services etc. Based on that practice Chazal added the prayer that begins: Ashrei
Yoshvei Baisecha; in other words: and they stayed in Kadeish. I found in the name of a Gaon that a person
who prayed with a group of ten men and completed the service and then went to a different synagogue and
found that they were saying Tehila L’Dovid, should recite the prayer with them because that was the proper
way to act. And Rav Ada son of Ahava said: recite with the congregation whatever prayer they were saying.
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Let us return to the words of Rashi. While remaining in synagogue for an extra hour, books would be
brought out so that they could study the Torah, the Prophets, the Mishna and the Gemara, as we learned
that a person should divide his study time into three sections, one third of the time studying Torah, one third
studying Mishna and one third studying Talmud in order to fulfill the obligation that you should be
involved with Torah at all times.
xg`e daxd mixac ea yiy rny z`ixw jda exgay dltz mcew dxeza e`xw xak ixde
oeike cenlzd zerenyae dpyna dry xg`le .mi`iapd ixaca oixewe oidey eid dltzd
dxezd egipde jk lk dxeza weqrl elki `l odici dyrnl oikixv eide zeiprd dzaxy
`l dze` zevnd lere zexacd zxyre miny zekln da yiy rny z`ixw izlef dnewna
oirn oda yiy izixa z`f ip`e oeivl `ae miweqt ipy el` `iapa oixew eid k"tr`e .exwr
lehia ea yiy aeh meie zayae .mei lka epilr mnewna mireaw md oiicre dxezd z`ixw
ok lre .mei ly epiprn mbxzle dxeza zexwl dpyeil dxhrd exifgd i`pt meie mrl dk`ln
k"tr`e .`iapa e`xw xak ixdy aeh meiae zaya zixgya l`eb oeivl `ae oixne` ep` oi`
.`ed dxez zea` bdpne legd zenia gkzyi `ly dgpna eze` oixne`
Translation: In the regular services they fulfilled the obligation to study Torah by reciting Kriyas Shema
before Shemona Esrei which has within it many laws of the Torah. After completing the service they would
remain and study the prophets. After an hour they would study Mishna and then excerpts from the
Talmud. Over time, their economic situation deteriorated. They needed to spend more time working and
could not spend as much time studying Torah. They had to discontinue studying Torah after the services and
relied on their study of Torah through the recital of Kriyas Shema which contained within it the acceptance
of the yoke of heaven, references to the Ten Commandments and the acceptance of the responsibility to
perform Mitzvos. That form of Torah study was not removed from the services. Nevertheless they continued
to recite two verses from the Prophets; the verse of Oo’Vah L’Tzion Go’Ail and V’Ani Zos Breisi that
were equal to reading from the Torah. Those two verses remained as part of the morning service until today.
On Shabbos and on Yom Tov, days on which we abstain from work and have free time, the original
practice to read from the Torah and to provide a Targum of the Torah was restored and they included the
practice of reading a section from the Prophets that related to the Torah reading. As a result, we omit the
verse of Oo’Vah L’Tzion Go’Ail in Shacharis on Shabbos and Yom Tov since we fulfilled our obligation
to study the Prophets by reading the Haftorah. Nevertheless we recite the verses during Shabbos Mincha so
that we are reminded not to skip those verses on weekdays because observing the practices of our forefathers
is tantamount to keeping the Mitzvos of the Torah.
Source 5
197 sc onyit oenin ail dcedi axd z`n micrene mibg
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Translation: From these words it would appear that the practice of reading the Haftorah is very ancient and
began during the period of the Hasmoneam but as we noted, there is no evidence among early Rabbinic
sources to verify this origin. In fact, this theory is difficult to understand. If the evil Greek empire issued a
decree barring the Jews from reading the Torah, why would they allow the Jews to read from the books of the
Prophets. Therefore it is possible to suggest that the practice of reading from the Books of the prophets after
completion of the Torah reading was instituted out of concern for the Samaritans who denied the validity of
the words of the Prophets and said: we only abide by the words of the Torah given by Moshe and the book
of Joshua. In order to dissuade those who might be influenced by the theology of the samaritans, and to
embed into the hearts of the Jewish people a belief in the validity and sanctity of the words of the Prophets,
our Sages instituted the practice of reading the works of the prophets immediately after reading the Torah of
Moshe in order to teach that all the words of the Prophets are as true and as holy as the words found in the
Torah.
Source 6
?dray oipnl dlriy edn xihtn :edl `irai`-'` 'nr 'bk sc dlibn zkqn ilaa cenlz
- dler xn`c o`n .dler epi` :xn` cge ,dler :xn` cg ,`a` xa dinxi iaxe `ped ax
jixv `iapa xihtnd dn iptn :`ler xn`c ,`lerck - dler epi` xn`c o`ne ,ixw `dc
.wilq `l `pipnl - `ed dxez ceak meync oeike ,dxez ceak iptn - dlgz dxeza `xwiy
Translation: A question was asked: Can the one called to receive the aliya that precedes his reading the
Haftorah be counted as one of the seven mandatory aliyos on Shabbos? R. Huna and R. Yirmiya son of
Abba differed on this question. One said that he cannot be counted towards the seven aliyos and the other
said that he can not be counted. What is the rationale for counting him as one of the seven mandatory
aliyos? Because he reads from the Torah just as the other olim do. What is the rationale for not counting
him as one of the seven mandatory aliyos? It follows the opinion of Ulla. Ulla asked: why do we need to
give the one who is going to read the haftorah an aliya? It is to show respect to the Torah. Since the aliya
is being given only to show respect to the Torah, the aliya is not counted towards the seven mandatory aliyos.
Source 7
`iap ceake dxez ceak `di `ly - dxez ceak iptn-'` 'nr 'bk sc dlibn zkqn i"yx
.`ed `pipnn e`l - daeg meyn `le `ed dxez ceak meync oeike ,dey
Translation: Rashi-Out of respect for the Torah-so that it not appear that the honor given to the Haftorah
is equal to the honor given to the Torah. Therefore the aliya is not mandatory and is not counted towards
the seven aliyos.
Source 8
z`ixwn da oixhtp eidy itl ,dxhtd z`xwp okle-zay ly zixgy mdxcea` xtq
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oixn`p el`e wxta dheqa opixn`y itl dxhtd z`xwp dnl .xg` mrh azk z"xe .dxezd
xg`le .mrd lk ecnr egztae '`py ,dkld xaca elit` xacl xeq` dxez xtq gztpy oeik
.gezt ,mgx xht oeylne ,dtya exihti oeyln `ede ,xacle geztl exzed dxezd z`ixw
e`xwy xg` xnelk .xacd on welq oeyl ,gqtd xg`l oixihtn oi` oeyln `edy `"ie
.sqen zltza oiligzne xvei zltzn ewlzqp dxhtdd
Translation: It is called “Haftorah” because in an era in which Jews were prohibited from reading the
Torah they would fulfill their obligation to read from the Torah by reading from the Prophets. Rabbienu
Tam provided a different origin for the word “Haftorah.” Why is it called: “Haftorah”? It is based on
what we learned in Maseches Sotah in the chapter entitled: V’Ailu Ne’Emarim; once the Sefer Torah is
opened, we are prohibited from engaging in any conversations including those involving matters of Halacha.
This practice was based on the verse: When the Torah was opened, the nation stood (this is interpreted not
as “standing” but as “remaining silent.”) Once Kriyas Ha’Torah was completed, they were permitted to
engage in conversations. Based on that explanation the word Haftorah means “open” as in conversation.
In the Torah we find a similar use of the word in the phrase: Petter Rechem. The word “Petter” there
means “opening” of the womb. Others say the definition of the word can be traced to the phrase: Ain
Maftirin L’Achar Ha’Peseach in which the word means “to fulfill.” In other words, after reading the
Haftorah, they fulfilled their obligation of reciting Tefilas Shacharis and they then began to fulfill the
obligation to recite Tefilas Mussaf.
Source 9
,"`znly`" mya dze` e`xwy yi-2/` xeh [dxhtd] ,i jxk zicenlz dictelwivp`
.dxeza d`ixwd ly dnlydd dpipre
Translation: Some call the reading of the Prophets by the name: Ashlamasa. Its meaning is the completion
of Kriyas Ha’Torah.
Source 10
xga xy` ,mlerd jln epidl-` i-i dz` jexa :Or. 1080,13/55 'bcixaniiw ci azk
xgead mlerd jln epidl-` , i-i dz` jexa .zn` mdixaca mda dvxe ,miaehd mi`iapa
.wcvd i`iapae l`xyia
Source 11
epidl-` i-i dz` jexa ,jxan seqale-g dkld bi wxt mixteq zkqn zephw zezkqn
miiwne xacnd dyere xne`d on`pd l-`d zexecd lka wicv minlerd lk xev mlerd jln
epidl-` i-i `ed dz` on`p ,mixne`e mrd oicner cine-h dkld .wcve zn` eixac lky
gxfn ipa zwelgnn cg` dfe .cre mlerl epilr jelnz cinz miiwe ig on`p ,jixac mipn`pe
.dcinra axrn ipae ,daiyia dze` oiper gxfn ipay ,axrn ipae
Translation: After completing the Haftorah, he recites: Baruch Ata Hashem . . . Emes Va’Tzedek.
Immediately those congregated stand and respond: Ne’Eman Ata Hashem . . . L’Olam Va’Ed. This
practice was one area in which those Jews who lived in Babylonia and those who lived in Eretz Yisroel
differed. The Jews of Babylonia responded to the reader while remaining in a seated position. The Jews of
Eretz Yisroel responded to the reader after rising from their seats.
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Lesson Eight-

Its Origin And What It Represents

Source 1

The first

of

that is recited by individuals praying alone each day
according to the
of
.

Source 2

Translation: Mishnah. Ihe introduction to the Shema is not repeated, nor does one pass before the ark, nor
do the priests lift their hands, nor is the Torah read publicly nor the Haftarah read from the prophets, nor
are halts made at funerals, nor is the blessing for mourners said, nor the comfort of mourners, nor the
blessing of the bridegrooms, nor is the name of G-d mentioned in the invitation to say grace, except in the
presence of ten.
Source 3

Translation: R. Huna said: If a man goes into a synagogue and finds the congregation saying the Tefillah,
if he can commence and finish before the reader reaches ‘We give thanks’, he may say the Tefillah, but
otherwise he should not say it. R. Joshua b. Levi says: If he can commence and finish before the reader
reaches the Sanctification, he should say the Tefillah, but otherwise he should not say it. What is the ground
of their difference? One authority held that a man praying by himself does say the Sanctification, while the
other holds that he does not. So, too, R. Adda b. Abahah said: Whence do we know that a man praying
by himself does not say the Sanctification? Because it says: I will be hallowed among the children of Israel;
for any manifestation of sanctification not less than ten are required. How is this derived? Rabinai the
brother of R. Hiyya b. Abba taught: We draw an analogy between two occurrences of the word ‘among’. It
copyright 2015. The Beurei Hatefila Institute, www.beureihatefila.com, Abe Katz, Founding Director

Participating In
is written here, I will be hallowed among the children of Israel, and it is written elsewhere. Separate
yourselves from among this congregation. Just as in that case ten are implied, so here ten are implied. Both
authorities, however, agree that he does not interrupt the Tefillah.
Source 4

Translation: Read what is found in the Zohar in the beginning of Sefer Devarim: that it is necessary to
precede Birkat Hamazon with the words: “come let us Bless” because all words of kedushah require an
invitation. From this rule we began the practice that one says (in Yiddish) Robosai Mir Villin Benchen
and those around him answer YiHi Shem Hashem Mivorach Mai-Ata V’Ad Olam.
Source 5

Translation: The Ninth Positive Mitzvah is to Sanctify G-d’s name. The source for this Mitzvah is the
verse: And I will be sanctified within the Jewish People. With this Mitzvah we are commanded to make
known that our beliefs represent the true beliefs in the world and we should not fear that anyone will harm
us. Although a great force may come upon us which demands that we deny our beliefs in G-d, we should not
heed that force but instead we should allow ourselves to die.
Source 6
The connection between
and a
is brought home by Rabbi Dr.
Norman Lamm, former President of Yeshiva University and currently Rosh HaYeshiva of
REITS in his book The Shema-Spirituality and Law in Judaism. In Chapter 9, entitled:
“Blesssed Be the Name of His Glorious Kingdom Forever and Ever” (
): The Interloping Verse, (p. 70), Rabbi Lamm lists three elements that
are articulated in that verse. The third element contributes to our discussion:
c. The Liturgical Sanctification of the Divine Name (
). The
Halakha teaches that the Divine Name is sanctified not only by an act of martyrdom,
and not only by exemplary moral conduct, but also by proclaiming faith in G-d’s
holiness in public prayer. In all such cases of liturgical
, such as the
recitation of the
, the
or
, the mitzvah is performed in the form of
a dialogue: the reader issues the summons to perform the sanctification, and the
congregation responds. The verse
represents such a response to the
mention of the divine Name(s) in the Shema.
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Source 7
Rabbi Nosson Ortner, Chief Rabbi of Lod in his

adds to Rabbi Lamm’s point:

Translation: The rule that you need ten men to recite a Matter of Holiness which was derived from the
verse: And I will be sanctified, contains within it two elements. First, that the rule requiring ten men to
recite any Matter of Holiness is supported by a verse from the Torah but really is only a Rabbinical law as
we learned: there are matters that were authored by our sages that can only be recited in the presence of ten
men because they are Matters of Holiness, such as reading the Torah and the blessings of the Kohanim as
the Talmud says: all Matters of Holiness. The Talmud was not teaching us that all matters that have
holiness need to be recited in a group of ten men. Instead the Talmud meant to teach us that any prayer that
was composed to be recited in the presence of ten men because of its holiness cannot be recited except in the
presence of ten men. Second, that the rule that matters that have within them the sanctification of G-d’s
name must be recited in the presence of ten men is a requirement of the Torah even though the underlying
matter was founded by Rabbinical decree. Because it is a rule that was learned from the word in the Torah:
V’Nikdashti, the rule requires that it must be recited in the presence of ten men. When we recite those
matters we are fulfilling a requirement from the Torah to sanctify G-d’s name.
Source 8
Newsletter 2-18-Although the
articulates the rule as: ten men must be present in
order to recite a
, the rule can also be stated in the reverse: when ten men
congregate together, it is necessary to perform the
of
by performing what
Rabbi Lamm describes as
. When ten men congregate together to
, it is necessary to recite
as an act of
. When ten men
congregate together to eat a meal, it is necessary to recite
as an act of
. We already noted this concept in practice when we studied the origin of
. We learned that
was recited at a funeral because ten men congregated to
perform the
of burying someone.
Source 9
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Translation: Concerning the Kedushah that is found in the Yotzair Bracha, the Rambam wrote that an
individual should not recite it. So too wrote Rabbi Natroni that an individual only recites the words: Onim
B’Aima and V’Omrim B’Yirah Kadosh Oo’Baruch. The Rosh wrote that an individual may recite
Kedushah in the Bracha of Yotzair because the individual understands that he may not sanctify G-d’s
name while praying alone but he can relate in narrative form how the angels sanctify G-d’s name. Moreover
what the individual says is missing the invitation that opens the Kedushah in Shmona Esrei; i.e.
Na’Aritzcha which can only be recited when ten men are present. There is also proof from Masechet Sofrim
where it is written that an individual may recite the Kedushah that is found in the Bracha of Yotzair and
in Oo’Vah L’Tzion because in both prayers the individual is reciting the Kedushah in narrative form.
Source 10

Translation: There are those who hold that the Kedushah which is part of the Yotzair Bracha an
individual may recite because it is a narrative. Then there are those who hold that an individual should omit
that Kedushah because it should only be recited in the presence of ten men. Those who hold that the
Kedushah be omitted by an individual have a valid concern. It is best that when an individual recites that
Kedushah that he recite it with the tune of Torah reading so that it appears that he is studying the verses.
Ramah: The custom that an individual recite the Kedushah in the Bracha of Yotzair has already spread to
most communities. An individual may recite this Kedushah. In the presence of ten men, when the
congregation answers in this Kedushah, the congregation should answer in a loud voice.
Source 11

Translation: These are the Brachot which begin with the word Baruch: all the Brachot begin with the
word Baruch except for the Bracha that is connected to Shema and any other Bracha which is connected to
another Bracha which does not begin with the word: Baruch. We do not recite a Bracha on our own after a
person recites a Bracha on our behalf. Rav Yehudah says: I would repeat what the prayer leader recited
after the prayer leader recited the words: Kadosh, Kadosh, Kadosh and Baruch Kvod. Those two verses Rav
Yehudah would recite after the prayer leader recited them.
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Lesson 9 - The Origin Of Reciting Kaddish During The Prayer Service
Source 1

Translation: It has been taught: Rabbi Jose says: I was once travelling on the road, and I entered into one
of the ruins of Jerusalem in order to pray. Eliyahu Ha’Navi, of blessed memory, appeared and waited for
me at the door until I finished my prayer. After I finished my prayer, he said to me: Peace be with you, my
master! and I replied: Peace be with you, my master and teacher! And he said to me: My son, why did you
go into this ruin? I replied: To pray. He said to me: You ought to have prayed on the road. I replied: I
feared that passers-by might interrupt me. He said to me: If that was the case, you should have said an
abbreviated prayer. I therefore learned three things from Eliyahu Ha’Navi: One must not go into a ruin;
one may say the prayer on the road; and if one does say his prayer on the road, he may recite an abbreviated
form of the prayer. The Prophet Eliyahu further said to me: My son, what sound did you hear in this
ruin? I replied: I heard a divine voice, cooing like a dove, and saying: Woe to the children, on account of
whose sins I destroyed My house and burnt My temple and exiled them among the nations of the world!
And the Prophet Eliyahu further said to me: By your life and by your head! Not in this moment alone
does G-d so exclaim, but three times each day does G-d exclaim like that! And more than that, whenever
Jews go into the synagogues and schoolhouses and respond: May His great name be blessed! the Holy One,
blessed be He, shakes His head and says: Happy is the King who is thus praised in this house! Woe to the
Father who had to banish his children, and woe to the children who had to be banished from the table of
their Father!
Source 2
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Translation: Rabba said: And the curse of each day is severer than that of the preceding day, as it is stated:
In the morning you shall say: If only it were possible that G-d advance the time so that it be evening! And
at evening you shall say: If only it were possible that G-d advance the time so that it be morning. Which
morning are they longing for? If you say it is the morning of tomorrow, does anyone know that it will not
present an even more difficult circumstance? Therefore it must be that they were longing for the morning of
the day before. In that case, why does G-d allow the world to endure? Because of the recital of the words of
Kedushah and their Aramaic translation at teh end of teh prayer service and the Kaddish that is recited
after the Scriptural reading, and the response of “May His great Name be blessed” which is uttered in the
Kaddish after studying Midrash; as it is stated: A land of thick darkness, as darkness itself, a land of the
shadow of death, without any order. Hence if there are Scriptural readings, the readings bring light to the
thick darkness.
Source 3

Translation: The words of the Kedusha found in the prayer of OOVah L’Tzion. That prayer was
authored so that Jews would learn at least some Torah each day during the prayer service by reciting the
words of Kedusha and their Aramaic translation. The words of Kedushah were translated into Aramaic so
that both learned and unlearned people could understand the verses. By reading the Hebrew and Aramaic
translations, individuals fulfill two requirements: sanctifying G-d’s name and studying Torah, both of which
are dear to G-d. In a similar manner, we recite the words Y’Hai Shmei Rabbah M’Vorach after hearing
a talk on Aggaditah that a teacher customarily teaches publicly on Shabbat. People would congregate in
synagogues in order to hear words of Torah because it was not a work day. By listening to words of Torah
and then answering Y’Hai Shmai Rabbah, the congregants fufilled the obligation of sanctifying G-d’s name
and learning Torah.
Source 4
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Translation: Concerning the origin of Kaddish that you asked, we can not trace the practice to a clear and
definitive source found among our ancestors’ writings. However, those who followed them based their
recitation of Kaddish upon this verse (Leviticus 22, 32) And I will be sanctified within the people of Israel
and upon what our Rabbinic leaders extrapulated from the verse: that any prayer which results in the
sanctification of the name of G-d must be recited only in a group of ten men. From theses teachings we can
conclude that when ten men congregate to perform a mitzvah, whether it be for prayer or for the study of
Torah, they must recite a prayer in which they sanctify the name of G-d. As a result, at the conclusion of
the first section of the morning prayer, Pseukei D’Zimra, after reciting the Bracha in Yishtabach, those
congregated should recite Kaddish because they have the completed the mitzvah of reciting Pseukei D’Zimra
and they are about to perform an additional Mitzvah, the recital of Kriyat Shma and its blessings before
and after . . . And they should recite Kaddish after Shmona Esrei because it too is an independent Mitzvah
and it is not connected with that which is recited after it. And another Kaddish should be recited after the
Torah Reading because in order to read from the Torah, ten men must congregate together. And another
Kaddish after reciting the Kedusha in OO”Vah L’Tzion because it too is a Mitzvah unto itself and it is a
Prayer of Sanctification of G-d’s name and requires the presence of ten men.
Source 5

Translation: The prayer “Tzadok Hadin” that is recited at a burial is a Mitzvah that is the
responsibility of the community to perform, as it is written in Tractate Megilah, page 3, side 2, that one
must take time away from studying Torah to accompany the casket to the cemetery and to accompany a
bride to her wedding, and it is therefore necessary to recite Kaddish at the burial. A minority of Gaonim
hold that one should not recite Kaddish at a burial simply because Tzodak Hadin has been said. Instead,
Kaddish should be recited only after a different Mitzvah was performed (i.e. learning Torah). Other
Gaonim hold that the burial itself is the Mitzvah that triggers the recitation of Kaddish. Now, this line of
reasoning may prompt you to be troubled by the following question: why is not also our custom to recite
Kaddish at a wedding? Is not the performance of a wedding the type of Mitzvah that requires the presence of
ten men? It is not appropriate to recite Kaddish at a wedding because the congregation is coming only to
honor the couple; they do not say a word nor perform any act, so for what reason should those present recite
Kaddish? Kaddish is not recited unless those present have said some words that are part of a Mitzvah or
consist of words of praise.
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Source 6

Translation: The Ninth Positive Mitzvah is to Sanctify G-d’s name. The source for this Mitzvah is the
verse: And I will be sanctified within the Jewish People. With this Mitzvah we are commanded to make
known that our beliefs represent the true beliefs in the world and we should not fear that anyone will harm
us. Although a great force may come upon us which demands that we deny our beliefs in G-d, we should not
heed that force but instead we should allow ourselves to die.
Source 7
The Shema-Spirituality and Law in Judaism by Rabbi Dr. Norman Lamm, p. 70:
c. The Liturgical Sanctification of the Divine Name (
). The Halakha
teaches that the Divine Name is sanctified not only by an act of martyrdom, and not only
by exemplary moral conduct, but also by proclaiming faith in G-d’s holiness in public
prayer. In all such cases of liturgical
, such as the recitation of the
, the
or
, the mitzvah is performed in the form of a dialogue: the reader issues the
summons to perform the sanctification, and the congregation responds. The verse
represents such a response to the mention of the divine Name(s) in the Shema.
Source 8

Translation: Immediately he recites Kaddish and includes the line of Tiskabel since he has reached the end
of the prayer service. This practice reflects what we learned in the Midrash on Sefer Tehillim (19): Rabbi
Menachem said: the angel that is in charge of prayer waits until the last Jewish synagogue completes its
service, gathers all the prayers and fashions them into a crown which he places the crown on the head of G-d.
The prayer leader directs the words: Tiskabel Tzlos’Hohn Oo’Va’Ooson D’Chol Yisroel to that angel to
encourage him to collect the prayers and to create a crown from them. That is the meaning of the words:
Keser Yitnu (A crown they will give You) that is recited as the opening words of Kedushah in Shemona
Esrei. Then the prayer leader says: Yihai Shlama Rabbah which is how the prayer leader must close
Shemona Esrei; how Elokei Nitzor must end and how Kaddish Tiskabbel concludes. That is the message
of Midrash of Sefer Tehillim: great is peace; that all sets of Brachos must end with the theme of peace.
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Lesson 10 - The Origin Of Reciting The Mourner’s Kaddish
Source 1

A son can relieve the punishment of a deceased father. A father cannot relieve the punishment of a deceased
son. This rule is based on a verse: (Deutoronomy 32) And there is no one who can deliver out of my hand.
Avrohom could not save Yishmael and Yitzchak could not save Esau.
Source 2
An incident that occurred to Rabbi Akiva while walking on the road adjacent to a cemetery: Rabbi
Akiva noticed a man in the cemetery who appeared to be unclothed and his body black as coal. He was
carrying a large bundle of thorns on his head. It seemed to Rabbi Akiva that the man was alive and that
he was galloping like a horse. Rabbi Akiva commanded the man to stop and the man stopped. Rabbi
Akiva then inquired of him: why are you doing such tedious work? If you are a slave and your master
forces you to work this hard, I will redeem you from him immediately; if you are poor and there are those
who are taking advantage of your poverty, I will cause you to be rich. The man responded: please do not
interfere with my work. You will cause me to anger those who are guarding me. Said Rabbi Akiva: what
is all this and what is the purpose of your labor? The man said: In truth, I am deceased. I am required
each day to collect wood. Said Rabbi Akiva: What was your occupation in the world from which you came?
The man answered: I was a tax collector. I would favor the rich and oppress the poor. Said Rabbi Akiva:
have you not heard from those who are persecuting you of a means by which you could be relieved of your
punishment? Said the man: Please do not hold me up any longer. My supervisors are growing angrier. I
am not one who can ever qualify for relief. I have heard them say: if only this poor man had left a son who
could stand up in a congregation of people and say: Borchu Es Hashem Hamivorach with the congregation
answering: Yihai Shmai Rabbah M’Vorach. This man would then be relieved of his punishment. But
when I died I did not leave a surviving son but I did leave a pregnant wife. And I do not know if she gave
birth to a son. But even if she did give birth to a son, I doubt that my wife would have taught him Torah
because I left behind in the world no one who cared for me. Immediately, Rabbi Akiva accepted upon
himself the responsibility of searching for the man’s wife and to learn whether she had given birth to a son
and if she did, to teach the son Torah so that the son could lead the services before a congregation. Rabbi
Akiva then asked him: what was your name. He responded: Akiva. And what was your wife’s name?
Shoshniva. And the name of his city where I lived was Ludkia (a city on the Mediterranean coast of
Syria).
Hearing this, Rabbi Akiva shudderred but did not allow his feelings to prevent him from going to the city
and inquiring as to the man and his family. When Rabbi Akiva reached the city, he asked about the man.
The residents responded: may his bones rot. Rabbi Akiva then asked about the man’s wife. The residents
answered : may her name be erased from memory. Rabbi Akiva next asked about the child. The residents
said that he was never circumcised because the family was not interested in performing even the Mitzvah of
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Milah. Immediately Rabbi Akiva circumcised the boy and started teaching the boy Torah but the boy
would not absorb any of it. It was not until Rabbi Akiva fasted for 40 days that the boy started to accept
any of the Torah learning. Then a voice ws heard from heaven asking Rabbi Akiva: for this type of person
you fasted? Rabbi Akiva answered: G-d, was not my intent to show him the correct path so that he may
serve You? G-d then opened the boy’s heart and the boy began to appreciate the Torah learning. He
learned to recite Kriyat Shma and Birchat Hamazone. Rabbi Akiva then arranged for the boy to stand in
front of a congregation and to cry out: Barchu. Those present answered his cry with: Baruch Hashem
Hamivorach. At that moment, the deceased man was relieved of his punishment. The decedent soon
thereafter appeared to Rabbi Akiva in a dream and said to him: may it be His will that your soul rest in
Gan Eden due to your having saved me from the judgment of Hell. Rabbi Akiva then began to expound
upon the following verse from the Torah: (Psalms 135) G-d, You name is forever; G-d you will be
remembered from generation to generation. Based on this story, it became a custom that the person to lead
the services on Motzei Shabbat was someone whose father or mother had died. That provided the mourner
with the opportunity to call out Barchu and Kaddish.
Source 3

The leader recites: V’Hoo Rachum Barchu, the Evening Service in the order as he does all year, and recites
Shmona Esrei as always, except that he recites Havdalah; in the blessing Chonain Ha’Daat, Atah
Chonuntanu, whole Kaddish, he recites Havdalah on a cup of wine, and makes the blessing on the fire
using the candles that were burning throughout Shabbat, and if it is the end of Shabbat, they recite
V’Yitain L’Cha, and a minor recites Kaddish and they go home in peace.
Source 4

Source 5
-

Hashem Chafetz L’Maan Tzidko Yagdil Torah V’Yaadir: Kaddish, and then the leader sits down. The
congregation then recites: Shir Mizmor L’Assaf...Ki Kal Hamim Yalchu Ish B’Shem Elokav
V’Anachnu Nalaich B’Shem Hashem Alokainu L’Olam Va’ed. And the minor stands and recites
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Kaddish and skips TiSkabel and says: Y’Hai Shlama Rabbah. When the congregation recites verses or a
section of Mishna, the congregation must recite Kaddish afterwards; Ki Hamalchut Shelcha Hee
OOL’Olmai Ad Timloch B’Kavod. Ki Ain Lanu Melech Elah Atah; Baruch Atah Hashem Hamelech
Bichvodo Tamid Yimloch Aleinu L’Olam Vaed V’Al Kol Maasav. And he recites Kaddish until
D’Amiran. They stand to recite Shmona Esrei and then say Kaddish. The leader then sits down and
everyone recites Pitum Hakitoret...the minor stands and recites Kaddish without Titkabel. And this
Kaddish is recited solely for the purpose of educating young children. It is not considered one of the seven
mandatory Kaddishes that are represented by the verse: Seven each day I will praise you.
Source 6

Our custom in Bohemia and also the custom in the Rhineleand is that on Shabbos after the congregation
recites Ain Kailokainu, the orphan stands and recites Kaddish but in France I saw that they are not
concerned as to who recites the Kaddish whether it be a child who lost a parent or a child who has both
parents. But our custom is more appropriate because of the story of Rabbi Akiva.
Source 7

After Aleinu they recite Kaddish. We learned in Midrashim that a son should recite Barchu and be the
leader in synagogue. Through these acts he relieves the punishment of his deceased parents as it is written in
Midrash Tanhuma for Parshat Noah and in Masechet Kallah in the chapter entitled: Rav Yuda. The
practice of mourners reciting Kaddish during the mourning period was instituted because of minors and later
because of adults who did not have the ability to lead in the services. It is for that reason that the Kaddish
became known as the Orphan’s Kaddish.
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Source 8
A Tshuva by Rabbi Shlomo Chaim Hacohen Aviner
Rabbi Shlomo Chaim Hacohen Aviner is the head of Yeshivat Ateret Kohanim and Rabbi
of the community of Bet-El in Israel. Reproduced from Sh’ailat Shlomo, Part 1 Section 21:
Question: I was commemorating a yahrzeit and was leading the services as schaliach
tzibbur. When the time came to the say the Mourner’s Kaddish, I heard a guest start to say
Kaddish in a loud voice. What conduct should I have followed: Attempt to say Kaddish
louder than the guest in the hope that my voice would also be heard or should I have
remained silent and allowed the guest to recite Kaddish by himself?
Answer: It is important to recite the
Mourner’s Kaddish. The practice is based
on a report in the gemara that Rabbi
Akiva had a dream in which he saw a man
who appeared very disturbed. The man
explained to Rabbi Akiva that while alive
he had been a great transgressor and had
therefore been judged to a sentence in
gehenom. When Rabbi Akiva awoke, he
sought out the son of the man that he had
seen in the dream and instructed the son
to say Kaddish. As a result, the man in the
dream was rescued from gehenom.
The deceased are rescued from a negative
judgment when their children recite
Kaddish because their children are saying
a davar sh’bekedusha, a holy prayer, in
honor of their mother or father, on the
day of the yahrzeit and during the 12
months after their demise. By doing so,
the soul of the departed rises through
levels of judgment until they reach gan
eden.
Nevertheless, despite the importance of
reciting Kaddish, there are more
important acts that a child can perform.
As it is written in the Kitzur Schulchan

Aruch: although the recitation of Kaddish
and other prayers are important for the
departed, those acts are not what is most
essential. What is most important is that
the child walk in the correct path. When a
child follows the correct path, he
increases the honor of the departed. As it
is written in the Zohar quoting from a
pasuk in Malachi, 1, 6: a son should
respect his father and as it is written in
Exodus 20, 6: honor thy mother and
father. After each parent departs, should a
child believe that he is suddenly absolved
from honoring that parent? That is not so.
After a parent is deceased, there is an
even greater obligation to honor the
parent. If the son follows along the sinful
path, certainly he dishonors his parent and
he certainly embarrasses his family. But if
the same son walks along the righteous
path and does the correct things, he
honors his parent both in front of those
in this world and in front of those in the
next world who stand in the presence of
G-d. G-d will then have pity on the parent
and honor the parent by giving the parent
a place near G-d’s seat of honor.
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The Mishneh Breura wrote: If one can be
the Schaliach Tzibbur, that is preferable
to just reciting Kaddish. Despite this, the
Kaddish plays a special role, as it was
written in the book Yaish Nochlin: Our
sages instituted a practice (saying
Kaddish) that they thought every man was
capable of performing. They hoped that at
a minimum every child would recite
Kaddish for his deceased parent because
Kaddish was a prayer which was simple to
learn (especially when everyone spoke
Aramaic). Everyone is familiar with the
prayer from the time they were young.
The Yaish Nochlin continued: if a person
is capable of being the Schaliach Tzibbur,
he honors his parent in a greater manner.
But the child can take steps on his own to
honor his parents in other ways. In
particular, studying Torah out of respect
for the deceased is seven times more
beneficial than being a Schaliach
Tzibbur. It hastens the entry of the
deceased into gan eden. And if the son
has the ability to author new Torah ideas,
it is an even greater benefit to the parent.
Therefore in answer to the question, since
you were the Schaliach Tzibbur, which
was more important than simply reciting
Kaddish, you should have allowed the
guest to say the Kaddish by himself.
There are however, some congregations,
and in particular, congregations that
follow the Sephardic tradition, in which all
the mourners say Kadddish together,
word by word. About this the Gesher
Chaim wrote: That is not the practice
followed in other congregations,
particularly Ashkenazic congregations.
Where you find two say Kaddish or when
many say Kaddish, one often gets ahead

of the others, and the sound becomes
confusing to the point that no one in the
congregation can clearly hear the Kaddish.
As a result the congregants do not know
when to say “y’hai shmai raba...” In such a
situation, no only was there no purpose in
their reciting Kaddish but the mourners
converted what was to be praise of G-d
into something derogatory. And the
Chasam Sopher made the same point that
when the mourners do not read in unison,
they destroy the purpose of the
Kaddish.
As a result, two mourners should never
compete with each other. It is preferable
that the mourners divide the reciting of
the Kaddishes for each prayer. That was
the original custom among Jews as
described by the early poskim. So if a
guest comes and interferes with the
recitation of the Kaddish by the others, it
is better that everyone defers to the guest
and stops saying the Kaddish or says
Kaddish quietly rather than to compete
with the guest and to cause confusion. If
despite this, you still feel strongly that you
should say Kaddish, then say Kaddish
quietly while the Schaliach Tzibbur says
Kaddish, repeating word for word. When
the congregation answers amen to the
Schaliach Tzibbur they will also be
answering amen to you. That is the way
we practice in our Beis Medresh, Hasidim
Bet El, that the Schaliach Tzibbur says the
Mourner’s Kaddish as representative of
the mourners. If someone attempts to
recite Kaddish with him, he would cause
confusion. So the Rabbis there ruled that
anyone who needs to say Kaddish should
follow word for word silently along with
the Schaliach Tzibbur.
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Lesson 11 - The Role Of The
Why The
Must Wear A

&

Source 1

Translation: It often happens that ten men go into synagogue and not one of them can say the blessings
before the shema or pass before the Ark, till one of them says the blessings before the shema and passes
before the Ark. What does he resemble? A ROSE AMONG THORNS. R. Eleazar went to a
certain place where they said to him, ' Say the blessings before the shema’. He said to them: 'I don't know
them.’ They said, ‘Pass before the Ark’. He said: I cannot. They thereupon said: ‘Is this R. Eleazar? Is
this the man of whom they make such a fuss? Why is he called a Rabbi? He felt deeply mortified and
went to R. Akiva, his teacher. R. Akiva said to him: 'Why do you look so pale?' He told him what had
happened. R. Eleazar then said to him: ‘Would you, Sir, be willing to teach me? R. Akiva consented
and taught him. After a time he went again to the same place. They invited him to say the blessing before
the shema, and he did so; to pass before the Ark, and he did so. They thereupon said: ‘R. Eleazar had
become tongue-free’ (ithhasam-' has received a sharp edge), and they called him R. Eleazar Hisma. R.
Jonah used to teach his disciples the bridegrooms’ blessing and the mourners’ blessing, so that they might be
ready for any call upon them.
Source 2
Translation: R. Eliezer says: prayer that is recited in a rote manner does not constitute supplication.
Source 3
The role of the
1.

in leading the congregation:

Leading the congregation in responsive prayer:
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2..

Reciting the first

of

out loud.

Source 4

Translation: R. Pinchos said in the name of R. Levi, who said in the name of R. Yochonon, who said in
the name of Menachem of Galya (Gaul): The one who leads the prayer service, we do not say to him.
“come and pray,” but “come and draw near.” With these words we allude to the following ideas: Bring
our offering1; plead for our needs2; fight our battles3; appease on our behalf4.
Source 5

Translation: Kind David because he was praying alone asked G-d that he accept his prayers as if it was a
favorable time but communal prayers never go unanswered.
Source 6
Reciting the

1.
2.
3.
4.

of

during

on a

.

The root of the word:
is
.
As in
; they were asking Moshe to attend to their needs.
The word:
in aramaic means to do battle.
Targum Ankelos translates the word
as in
as
; Yehudah was trying to appease Yosef.
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Source 7

Source 8
May a man less than twenty years of age lead

, the Mussaf service?
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Source 9
Professor Uri Ehrlich in his book:
,
devotes a section of the chapter on clothing (pages 138-143) to describe the evolution of
the practice of wearing a
:
Mantling
1.

Description Of The Activity

Talmudic literature refers to a garment donned for prayer that must be viewed as having
been a custom that some individuals followed. This type of clothing is identified as the
“mantle” (Talis) and the associated act of “mantling.” We alluded to the practice in our
previous discussion when we referred to the customs of Rav Kahana but in that context
the act of mantling belonged to the general preparations for reciting the Prayer and was not
presented as an autonomous act. Similarly, in the following description of the prayer
customs of Rebbe, we learn indirectly that he conducted his prayer while mantled:
R. Chanina also said: I saw Rebbe, while saying the Tefila, belch and yawn and sneeze and
spit and adjust his garment, but he did not envelope himself with it and when he belched,
he would put his hand to his chin. (Berachos 24a-24b).
All of the activities described in the above excerpt are bodily needs that tend to interfere
with a person’s recital of prayer. Thus, Rashi’s explanation (ibid. the words beginning: but)
that the incident involved a garment that either opened or fell down after Rebbe was
enveloped in it makes sense. Nevertheless, Rebbe did not interrupt his prayers in order to
put the garment back on. Therefore we can indirectly conclude from to this Babylonian
source, that Rebbe had been enveloped with a Talis at first.
The following three sources present examples of prayers that were undertaken while the
person was mantled:
Why was he known as Nakdimon son of Gurion? Because the sun broke through
the clouds on his behalf. Once, when the Jews started to travel to Yerushalayim for
a holiday, there was no water to drink. He went to one leader . . . The leader went to
a bathhouse happy and Nakdimon went to the study hall. Nakdimon enveloped
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himself in a Talis and started to pray: G-d . . . He then returned to the study hall,
enveloped himself in a Talis and prayed (Avos D’Rabbi Natan Nusach 1, chapter 1,
15; Taanis 19b-20a).
R. Levi taught: . . . we are told that when Mordecai saw Haman come towards him
leading a horse . . . what did Mordecai do? He wrapped himself in his shawl and
stood up to pray. (Pesik. Rab. Kah., Mitzvat Ha’Omer 3, pp. 143-144).
And the Lord passed before him and proclaimed etc. (Shemos 34:6). R. Johanan
said: Were it not written in the text, it would be impossible for us to say such a thing;
this verse teaches that the Holy One Blessed Be He, drew His robe around Him like
a prayer leader in the congregation and presented Moshe with the order of prayer.
(B. Rosh Hash. 17b.)
The three incidents undoubtedly received their inspiration from the world of prayer as it
was conducted at the time of the Talmud. The fact that sages in both Eretz Yisroel sources
and Babylonian included references to mantling is indicative of the custom’s widespread
acceptance.
To which category of people who prayed, can we associate the custom of mantling? The
sources do not portray examples of individuals mantling while praying in synagogue. From
the Midrash cited in the name of Rabbi Yochonon it would appear, based on an omission,
that those congregated did not customarily mantle. Furthermore, from the descriptions of
the prayers of Nakmidon Ben Gurion and Mordecai, we can not reach any conclusions
about the prayers of anyone other than of the elite, examples of righteous individuals who
prayed for the welfare of the Jewish People in times of crisis. We can add by way of
indirect evidence from the incident involving Rebbe and according to the description of the
prayer of Rav Kahana, that other righteous people joined as participants. In addition,
although in the Midrash cited in the name of R. Yochonon the mantling is associated with
the prayer leader, we cannot conclude that this was a common practice among all prayer
leaders. The Midrash concerns itself with an exceptional prayer service, the prayer of
repentance that includes the recital of the Thirteen Attributes of G-d. It is possible to
interpret the Midrash as providing that when a prayer service is unique, a special prayer
leader is chosen (see for example bTaanis 16a). We can therefore conclude that the custom
of mantling was linked to the prayers of the elite. The practice then found a foothold in
synagogues among prayer leaders during extraordinary circumstances.
Before clarifying the significance of mantling, let me establish three facts that provide the
appropriate perspective for the custom:
A.
The most important fact that needs to be recognized is that the mantle and clothing
like it were part of the regular wardrobe worn by Jews living in Eretz Yisroel and in
Babylonia during the period of the Mishna and Talmud. Still, this type of clothing,
considered highly respectable dress, was more popular among the upper classes, although it
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could be found among other strata of society. That means that the mantle was not
designed to be an article of clothing donned exclusively for prayer, which it became in later
generations. However, that is not to say that the mantle did not begin to take on special
significance when the act of mantling was being performed in preparation for prayer or for
some similar act. Along the same vein, references to mantling after the Talis had been
placed aside or set on the shoulder (Shabbos 147a) or during routine activities (walking,
while remaining at home or within the learning hall), or alternatively, references to adjusting
the Talis or improving upon the Talis after mantling oneself routinely and freely, became
activities that were performed in preparation for an important undertaking such as prayer.
As an article of clothing, the Talis could be worn in several fashions. The following
describe some of the ways in which the Talis was worn: “two sides of the Talis resting on
his shoulders (bShabbos 147a);” “R. Elazar placed the Talis on his back and went out
(bSuccah 27b);” “the Talis was tied to his hips (bBerachos 24b)” and as in other sources.
The many ways in which the Talis was worn mimicked the many ways in which the Roman
toga was worn. Based on the similarities between the manner in which the two groups
wore this item of clothing, we can suggest that mantling in advance of prayer was
undertaken so that one covered the majority of one’s body. We can further put forth that
for both groups a full and meticulous mantling consisted of covering one’s head as well
since that too was often the custom among Roman priests who enveloped themselves in
togas while performing ritual acts.
In the next citation we find an explicit description of what was done while mantling:
How do we define mantling? If his wrist is visible, he covers it and then recites a Bracha so
that he performs the mitzvah while being overwhelmed by fear of G-d (Psikta Rabbasi 9,
31b).
This example of mantling includes a concern that a person’s wrist should be covered during
the act of mantling itself and certainly while eating a meal when his wrist might be exposed.
That concern must be kept in mind when examining the examples of mantling in the
incident involving R. Yochonon ben Zakkai who was traveling in anticipation of being
involved in a mystical activity (tChagiga 2a), the mantling by judges before sitting in
judgement (bShabbos 10a) and other examples (see infra).
B.
The act of mantling is totally unrelated to the mitzvah of Tzitztit. The mantle that is
being discussed is an article of clothing and not a “religious object.” It might have Tziztit
attached to its four corners or it might not. Whether it was adorned with Tziztit depended
on the religious observance of the one donning the Talis or on the shape of the Talis and
on whether a Talis of that sort was required to have Tzitzit attached to it (see Sifre
Devarim 234, 267-266). The discussions concerning whether a mantle required Tzitzit
reveal a very important point: mantling, even in anticipation of praying, was not linked to
the Mitzvah of Tzizit.
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C.
As mentioned earlier, the act of mantling accompanied other activities of a formal
and ritual nature. In addition to mantling being associated with the act of sitting in
judgment (bShabb. 10a; cf. Sifre Deut., piska 13), benedictions after meals (yBer. 7:5, 11D),
and contemplating the divine chariot (tHag,2:1), we find mantling referred to in the
following contexts: releasing vows (Lev. Rab. 37:3), visiting the sick (bShabb. 12b), Sabbath
preparations (bShabb. 119a) and Torah study (Avot R. Nat. A, chap. 25). Concerning
some of these activities, the act of mantling was viewed as having the status of a custom,
while for other activities, the act of mantling was viewed as a Halachic requirement. Those
activities, like the act of reciting the Amidah, shared a sacred dimension. Moreover, the
person involved in the act of mantling was a sage or of like status. Indeed, some of this
evidence demonstrates that mantling accompanied acts that involved sanctity and piety.
Thus, the act of mantling in preparation for Prayer must be viewed in the broader context
as being one of many acts that included the assumption of this attire.
2.
The Significance Of The Act Of Mantling
Any consideration of the significance of mantling must take into account, first and
foremost, its role as part of the dress etiquette for important ritual activity. We have
already noted that some, in the course of their normal activities, were somewhat careless in
how they wore their mantle. At the same time, no high ranking figure would either leave
his house or participate in a formal occasion without being wrapped in this garment.
Evidence of that fact can be found in the legend of Hillel’s response to the man who tried
to demean him by calling out, “Is Hillel here, Is Hillel here”, “Thereupon Hillel robed and
went out to him” (bShabb. 31a).
Other sources hint at additional significations beyond adherence to dress etiquette. Thus,
for example, in the following Midrash regarding mantling oneself in preparation for the
benedictions after meals, we find as follows:
A person should recite the Brachos after eating in a mood of fear and not jokingly. R.
Abba in the name of R. Hiya and R. Chiya in the name of R. Yochonon: He may stand
while eating but he must sit when reciting the Brachos after the meal. If he sits and eats, he
should recline when reciting the Brachos after a meal. Reclines-first he dons his Talis and
then recites the Brachos after the meal. What do you mean by saying that he must don a
Talis? If his wrist was exposed, he must first cover it and then recite the Brachos after a
meal so that he performs this Mitzvah overtaken by fear (Psikta Rabbasi, ibid.).
Full mantling, which includes covering all of one’s limbs, appears to have been a religious
expression of awe that must accompany the performance of the commandments. Thus,
covering one’s body represents the act of creating a barrier between the human and the
divine in recognition of the boundaries between them. That can be compared to the
curtain or screen which divided the human accessible area in the Temple from the Holy of
Holies, or a subject from a sovereign. A similar idea is conveyed through the custom of
covering one’s head, a practice followed by individuals in Babylonia during the period in
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question. ‘Cover your head so that the fear of heaven may be upon you, and pray [for
mercy]’. (Shabbos 156b).
Being mantled while visiting the sick is shown here:
One who enters a house to visit the sick may sit neither upon the bed nor on a seat, but
must mantle himself and sit in front of him, for the Divine Presence is above an invalid's
pillow. (Shabbos 12b).
In the above source, mantling is explicitly linked to acknowledging that G-d’s presence is
near by. Similar wording is found in relation to the practice of covering one’s head.
R. Huna son of R. Yehoshua did not walk four amos without a head cover. The Talmud
explains: He said: G-d’s presence is above my head (Kiddushin 31a). An acknowledgement
that G-d’s presence is always close at hand, above a person’s head, requires the person to
create a barrier between G-d’s presence and himself.
In other sources we see this acknowledgement change from being an intangible feeling of
religious closeness to having a more concrete expression. That occurs when the sources
link human activity to the conduct of angels vis-a- viz G-d. The perception is that the
angels, while occupying the area surrounding G-d, do so mantled. Thus, those who mantle
themselves in this world are imitating the angels that surround G-d.
That view led the Jerusalem Talmud to provide a justification for mantling while reciting
Birkat Hamazone that differs from the explanation found in a Midrash cited above:
If he eats while seated, he then mantles and recites Birkat Hamazone. If he acts
accordingly, he is imitating the ministering angels. In what way is he imitating the angels?
So we learn from the following verse: With two wings, the angels cover their faces and with
two wings they cover their legs (Yeshayahu 6,1) (Yeruslami Brachos 7: 6 11 4).
The comparison to the ministering angels is based on the vision described in Yeshayahu 6
(1-3) as follows: In the year that king Uzziah died I saw also the Lord sitting upon a
throne, high and lifted up, and His train filled the temple. Above it stood the seraphim;
each one had six wings; with two it covered its face, and with two it covered its feet, and
with two it did fly. And one cried out to the others, and said, Holy, Holy, Holy, is the Lord
of hosts; the whole earth is full of His glory.
The comparison to the ministering angels is not limited to the physical act of mantling. It
further includes the intent behind the act. For both humans and angels, the act of covering
one’s body, as we understand from the sources cited above, represents an
acknowledgement of the need to experience “fear of heaven”. That fear results from
knowing that “G-d’s presence is above my head.” That is why the angels cover themselves
with their wings before G-d. I believe that is the plain meaning of the verses. And so we
find in the following Midrash that appears in several versions. It explains the act of the
angels covering themselves as follows:
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It is written: the seraphim are standing above G-d with six wings etc. With two they fly
(Yeshayahu 6,2)-as an expression of praise. With two they cover their faces (ibid) -so as
not to peer at G-d’s presence, as it is written: and their feet like the hoofs of calves
(Yechezkiel 1, 7). This is in accordance with the verse: And never again shall it be a
memorial for the house of Israel, recalling their iniquity (Yechezkiel 29, 16). (Pesikta D’Rav
Kahana, A Bull Or A Sheep, 3, 151).
Taking steps to avoid the possibility of peering at G-d’s presence and the act of covering
one’s body are two clear expressions of fear. Similar expressions of fear of G-d are found
in the following verses: I noticed that I am naked and so I hid (Bereishis 3, 10); And
Moshe hid his face because he feared peering at G-d (Shemos 3, 6).
Even the conduct of R. Yochonon ben Zakkai as he prepared to engage in mystical acts
must be be explained as him attempting to imitate the conduct of the angels: Immediately
R. Yochonon ben Zakkai alighted from his donkey and mantled himself and sat on a rock
under an olive tree. He was asked: Rabbi, why did you come down from your donkey? He
replied: is it possible to be involved in mystical acts within the presence of G-d and the
presence of the ministering angels that accompany G-d while I am sitting on a donkey?
(bChagiga 14b).
Similarly, the mantling that some sages practiced before welcoming the Shabbos is
described by one Midrash as the sages mimicking the conduct of the angels:
This was the practice of R. Yehudah son of Elai: on the eve of Shabbos, a basin filled with
hot water was brought to him. He washed his face, hands, and feet, and he wrapped
himself and sat in fringed linen robes, and appeared to be like an angel of the Lord of
Hosts (bShabbos 25b).
In summary, the intent behind the act of mantling reveals itself clearly from these sources.
Mantling is a symbolic act that represents two acknowledgements that exist side by side: the
need to honor G-d and the need to fear G-d. Those two requirements emanate from the
concept that the presence of G-d is always near. That concept further led to the maxim
that man must imitate the acts of angels who are viewed as always being in the presence of
G-d.
Mantling during prayer is meant to convey a similar idea. The act of prayer results in a
spiritual elevation that draws the person closer to G-d. During that process, it is necessary
to acknowledge the fear man feels as he approaches the presence of G-d. That closeness
also reminds him of the heavenly world in which the angels are always within the presence
of G-d. Man therefore must imitate the conduct of angels when experiencing closeness to
G-d. Thus, a man mantles himself when he stands before G-d as the angels do in heaven.
We should add: R. Yochonon’s directive that the prayer leader wear a special article of
clothing while performing his duty demonstrates R. Yochonon’s view that while leading the
prayer service, the prayer leader himself moves closer to G-d’s presence.
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Lesson 12-The Link Between Tefila And The Study Of Torah
Source 1

Translation: What is the earliest time at which one is permitted to recite Kriyas Shema in the morning?
From when one is able to distinguish between the colors blue and white. R. Elazar said: From when one is
able to distinguish between the colors blue and green and the latest time to recite Kriyas Shema is at sunrise.
R. Yehoshua said that the latest time to recite Kriyas Shema is at the end of the third hour of the day. If
by chance, you are not reciting Kriyas Shema until after the third hour of the day, you are not performing an
unnecessary act because you are engaging on Torah study.
Source 2

Translation: Said R. Yehudah in the name of Shmuel: he who awakes and would like to study Torah, if
he has not yet fulfilled the obligation of reciting Kriyas Shema, he must recite the Brachos for studying
Torah but if he had already fulfilled the obligation of reciting Kriyas Shema, he no longer is required to
recite the Brachos for studying Torah because he has already fulfilled the obligation to recite those Brachos by
reciting the Bracha of Ahava Rabbah before saying Kriyas Shema.
Source 3

Translation: Rav Simon in the name of Rav Shmuel son of Nachman says: the total number of Brachos
that are recited before and after Kriyas Shema is based on a verse: you shall be involved in studying Torah
in the day and at night. This is interpreted to mean that your involvement with Torah learning should be
equal both in the day and at night. Rav Yossi son of Rav Avin in the name of Rav Yehoshua son of Levi
opined: there are seven Brachos of Kriyas Shema each day based on the verse: seven times a day I shall
praise You for your just rulings. Rav Nachman in the name of Rav Mani said: whoever fulfills the
requirements of the verse: seven times a day I shall praise You (recites seven Brachos of Kriyas Shema each
day) has fulfilled his obligation of being involved in Torah learning day and night.
Source 4
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Translation: When Rav Simon stated that our involvement in Torah must be the same at night as it was
during the day, he was referring to reciting Kriyas Shema. This was based on what we learned in the
Babylonian Talmud: Rav Yochonon in the name of Rav Shimon Bar Yochai said that if all a person did
during the day was to read Kriyas Shema during Tefilas Shacharis and Tefilas Maariv, he fulfilled the
obligation to be involved in Torah study all day and all night. Because Kriyas Shema is a cherished
activity, our Sages instituted the practice of reciting Brachos before reading it and after . This is similar to
the practice that Chazal instituted concerning Kriyas Ha’Torah, to recite a Bracha both before and after
reading from the Torah.
Source 5

Translation: Said R. Safra in the name of R. Yehoshua son of Chanina: What is the meaning of the
words: V’Shinantem L’Banecha? Do not read the word as V’Shinantem but instead read it as
V’Shilashtem (divide into three parts). This means that a person should divide the time he devotes to
Torah learning during his lifetime into three parts: one-third dedicated to studying the written law; one-third
dedicated to studying the Mishna and one-third dedicated to studying the Talmud (the last two parts
constitute the Oral Law). But how does a person know how long he will live so that he can divide his
lifetime into three equal parts? Instead say that this is a rule that a person should follow on a daily basis;
i.e. divide his daily learning time into three sections.
Source 6

Translation: (Hosea 14, 3) Take with you words, and turn to the Lord; say to him: Forgive all iniquity,
and receive us graciously; so will we offer the words of our lips as a substitute for the offering of calves.
Source 7
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Translation: And the Israelites who were part of that mishmar (the Israelites who lived in an area in
which the Kohanim of that area were assigned to work in the Beit Hamikdash for a period of two weeks)
would congregate in their cities and read from the Torah the portion on Creation. How do we know that?
Rabbi Yaakov the son of Echah and Rabbi Yossi said: If not for the fact that Israelites congregated in
their cities to read from the Torah while the Kohanim from that area were serving in the Beit Hamikdash,
the heavens and the earth would not have remained standing as the verse says (Genesis 15, 8): Abraham
said to G-d: How do I know that there will be those who will inherit my beliefs? What did Abraham
mean? Perhaps my children will sin and You will punish them as You did to the generation of the Flood
and the generation of Dispersion. And G-d responded: I will not. Abraham continued: Tell me, G-d, on
account of what deed will I merit to have those who will inherit my beliefs? G-d answered: Take a heifer
which is three years old and a goat which is three years old. Abraham continued: That is fine while the Beit
Hamikdash stands. Then my children can obtain forgiveness by bringing a sacrifice. How will they gain
forgiveness when the Beit Hamikdash is not standing? G-d responded: I have already prepared for them the
text that describes the order of the sacrifices. As long as they read the text before Me, I will consider their
reading as equal to bringing the sacrifices and I will forgive all their sins.
Source 8
Worship Of The Heart by Rabbi Joseph B. Soloveitchik, Ktav, p. 25-26
Maimonides emphasized that the commandment U-le-ovdo be-khol levavkhem (Deut. 11:130,
to serve Him with all your heart, belongs to a class of general precepts (those which apply
not to a specific case and act but contain a norm whose innate applications are all-inclusive
and refer to the total attitude of man toward G-d) and that tefillah represents only one facet
of this basic precept of avodah she-be-lev. The quotation from the midrashic sources, which
Maimonides utilizes in order to prove this thesis regarding the Pentateuchal character of
prayer supports our viewpoint that avodah she-be-lev exceeds the narrow confine of formal
prayer and liturgic performance. Studying the Torah is also included, since through the acts
of learning and teaching man expresses his inner religious self. Whenever the true
God-seeking self appears on the threshold of our objective world, the miracle of avodah
she-be-lev is achieved.
Source 9
by Rabbi Joseph B. Soloveitchik,
, 5758, p. 123:

Translation: The Mitzvah of Torah study demands much from a person: study, concentration, deep
immersion, persistence, and other similar qualities but it is all worth the effort because the final goal is to
reach a “rendezvous” with the presence of the Almighty. Studying Torah can be compared to embarking on
a journey whose destination can never be reached and to travelling toward a place that is difficult to reach.
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Source 10
, ibid. pp. 124-125:

Translation: One finds within Jewish theology the precept that is grounded in the verse: (Deut. 30, 2) and
you shall return to G-d, your G-d. After a Jew spends much time lost having deviated from the correct
path, being assimilated within popular culture and involved in forms of idolatry-in the end, he can rely on
G-d’s promise that he will be welcomed should he seek to return to G-d’s ways, as the verse tells us: and he
will seek G-d, your G-d, there, and you shall find G-d if you search for G-d with your whole heart and
your entire soul (ibid, 4, 29).

Translation: The commandment of “and you shall seek” which is the responsibility of every Jew is
surprising since it is well known that Jews are believers, the sons of believers. For what reason are we
required to involve ourselves in the act of seeking? Have we not been acknowledging G-d since the days of
Avrohom, our forefather. Why the command to seek?

Translation: In my opinion, a Jew is commanded to involve himself in the mitzvah of seeking G-d at all
times and forever until he reaches the status of one who finds G-d after searching for G-d. This
commandment is difficult to fulfill and involves a slow process. Therefore it is necessary to devote the full
efforts of both your heart and your soul. The goal of this process is to find G-d, and our being granted the
ultimate redemption is dependent on our undertaking this process.

Translation: Our involvement in the process of seeking and searching is a necessary corollary to our belief in
G-d and in our fulfilling all the Mitzvos . . . We are all obligated to seek G-d and to request that He be
forever near to us particularly when we call out for His help. Our faith will then be genuine and will cause
us to be as close to G-d as is possible.
Source 11
Philo-Man’s true function is to know G-d, and to make G-d known: he can know G-d only
through His revelation, and he can comprehend that revelation only by continued study.
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