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Anyone who wishes to gain a deeper understanding of the M9'DN that are included in the
M0 should take the time to study N1272 N2DM, F12°213 N2DM and N*3YA NADRA. Our
study of DY MNP affords us the opportunity to highlight some of the material that is
available in those MN2DM. The following represent two examples:
On the issue as to whether we stand or sit while reciting Y% NNYI2-
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On the issue as to why we first recite Y% NNYI2 and then recite MY M-
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On the surface, these two N0 appear to only share the fact that both involve an analysis
of the words 2322122 2. However, the N1D share a deeper relationship. Both
N0 describe sets of practices. In the first XYW, when 11970 %37 says: N2 177 N
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NI N2 927D ﬂﬁp'? YABIM 773, he is attesting to the fact that he was among those
whose practice it was to stand for V2% NNIP when it was recited in the morning. The
discussion in the N72J was an attempt by 911 to rein in the diverse practices and to
develop a uniform practice. That disagreements in the N2) may represent diverse
practices can be seen more clearly in the second N*1D. When "5 12 VWY %27 said:
mphipiniipyal ju) ﬂ'lbbﬂ, he was attesting to the fact that it was his custom that in n5en

298, he would recite TY AN first and then recite YA NNAP. We now know
from research being performed by such scholars as Professor Ezra Fleischer of Hebrew
University, that it was the PN 1IN 37131 until the time of the 2*3IN3 that for NDN

29V they would recite TIEY ML before VY NNYAD.

By using this form of analysis we can support Professor Fleischet’s conclusion from
halachic sources. There still exists a dispute as to whether there is a need to perform

17905 12N NOMD in 2y NYEN. If everyone agreed that there is a need to perform
17505 121N N0 in 291 NP8N, there would have been no basis upon which to
recite P NNYIP after ALY AMDY. The fact that such a dispute exists confirms that
the practice of reciting MY MY before VY NNYAD during 3%V %90 was
tollowed by some groups. Moreover, whenever we recite 2°V10 n%8n before the time to
recite YIY NINYID at night, we are essentially following the practice of b 12 V¥ 2A.
We are first fulfilling our MY of 1750 and then tulfilling our MY of VAW NNAD.

We need to be cognizant of the fact that a ﬂpﬂ'?ﬂ?: concerning practices involving the
M550 is different from other disputes that we study in the N9, That will become
much clearer during our study of F7¥Y MIVAL. It may help our study of 1281 to note
how scholars view the development of the m»an. On page 7 of his book, Prayer in the

Talpud, Professor Joseph Heinemann states in his introduction as follows:

Among Jewish legal authors of the Middle Ages and among certain modern
writers as well, a dogmatic approach is often encountered to the problem of
the relationship between the legal norms of prayer, as they are set forth in the
Talmudic sources, and the actual texts of the prayers themselves. These
writers can only see the prayers as they are mirrored in the legals norms of the
Halacha, and either close their eyes to instances which deviate from the
norms or try somehow to harmonize the two. It seems to us more correct to
assume the opposite: that at first many different forms of the same basic
prayer grew up in a somewhat haphazard fashion and that only afterwards,
gradually in the course of time, did the Rabbis impose their legal norms on
this vast body of material.

copyright. 2005. a. katz Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



m%90m NN 1A

Vol. 2 No. 43 oW N MbY NEeD

TRANSLATION OF SOURCES

‘2712, AT M2N2-Mishnah. Beth Shammai say: in the evening, every man should recline
when he recites the Shema, and in the morning he should stand, as the verse says: and
when you lie down and when you rise. Beth Hillel, however, say that every man should
recite in his own way, as the verse says: and when you walk along the road. What is meant
by the words: when you lie down and when you rise? This means, at the time when people
lie down and at the time when people rise. Rabbi Tarfon said: I was once walking by the
way and I reclined to recite the Shema in the manner prescribed by Beth Shammai, and I
incurred danger from robbers. They said to him: you deserved to come to harm, because
you acted against the opinion of Beth Hillel. Gemara: Beth Hillel cause no difficulty; they
explain their own reason and the reason why they reject the opinion of Beth Shammai. But
why do not Beth Shammai accept the view of Beth Hillel? Beth Shammai can reply: If Beth
Hillel are correct then the text should have been written: in the morning and in the evening.
Why does the text say: when you lie down and when you rise? To show that in the time of
lying down there must be actual lying down, and in the time of rising up there must be
actual rising up. And how do Beth Shammai explain the words: and when you walk along
the road? They need it for the following, as has been taught: as to the verse: when you sit
in your house: this excludes a bridegroom. ‘And when you walk along the road’: this
excludes one who is occupied with the performance of a religious duty. Hence they set
down the rule that one who marries a virgin is free from the obligation to say the Shema in
the evening while one who marries a widow is bound.

‘A MY T AT M2N2-The Master said: Let him recite Shema and then say the Tefillah

(Shmona Esrei). This accords with the view of Rabbi Yohanan. For Rabbi Yochanan says:
Who inherits the world to come? The one who follows the Ge'ullah immediately with the
evening Tefillah. R. Joshua b. Levi says: Shmonah Esrei should were meant to be recited in
the middle of the prayer. What is the basis of their disagreement? If you like, I can say it is
the interpretation of a verse, and if you like, I can say that they reason differently. Rabbi
Johanan argues: Though the complete deliverance from Egypt took place in the morning
time only, there was also some kind of deliverance in the evening; whereas Rabibi Joshua
son of Levi argues that since the real deliverance happened in the morning that of the
evening was no proper deliverance. ‘Or if you like, I can say it is based on the interpretation
of a verse’. And both interpret one and the same verse, i.e., when you lie down and when
you rise up. Rabbi Johanan argues: There is here an analogy between lying down and
rising. Just as at the time of rising, recital of Shema precedes Tefillah, so also at the time of
lying down, recital of Shema precedes Tefillah. Rabbi Joshua son of Levi argues
differently: There is here an analogy between lying down and rising. Just as at the time of
rising, the recital of Shema’ is next to rising from bed, so also at the time of lying down,
recital of Shema’ must be next to getting into bed.
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