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SUPPLEMENT
Historical Evidence Of A Challenge To The Collection Of The 5}72‘/‘/'7 115770

D"?PW D7D always falls out on the NA¥ on which we announce the date of the month
of 97N (or in a leap year,’2 TN). That practice is based on the following MIEH:
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Transtation: MISHN.AH . On the first of Adar a public announcement is made concerning the payment
of the Shekels and warning against the planting of diverse seeds in close proximity of each other. On the
fifteenth thereof the Scroll of Esther is read in walled cities. "The roads, the broadways and the ritual water

baths are repaired. Other public duties are performed. Graves are marked, and messengers go forth to warn
against planting together diverse seeds.

The book: N*AYN ﬂ'?JD, written during the period of the QNI considered to be the
tirst Rabbinic text ever put into writing, opens with a 1% that tells of a moment in
Jewish History when the 2’2178/ 1°DI1*°3, Sadduccees and Boethusians, challenged the
practice of collecting the prZ/’ﬂ DYRAD. The 2P/ "D 2, Sadduccees and

Boethusians, were two groups that existed during the period of the R'NJVALM which

rejected Rabbinic interpretations of the Torah and which fell under the influence of the
Hellenist culture of that time?.

The book: N*AYN N9 is a compilation of the days of the year in which fasting and

eulogies were not permitted during the period of the Q'NJVAWM. It is an important source

for the history of that period since it includes holidays and fast days that we no longer
observe. Copies of the book with commentaries can be downloaded from

www.hebrewbooks.org. The following is the opening M¥MA. A commentary that is
designated: X921 was added to N*IVN N5 during the period of the M3 and the NTJ:
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Translation: These are the days on which it is not permitted to fast nor may enlogies be delivered. From the
frst day of Nissan until the eighth day, the period in which the Tamid sacrifice was preserved, enlogies may
not be delivered.

2. One of the mysteries of Jewish History that scholars have tried to resolve is why both groups disappeared from the
pages of Jewish History after the destruction of the Second Temple.
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Translation: The Sadduccees and the Boethusians asserted that the cost of bringing the daily Tamid sacrifice
should be borne by individual contributors. One person absorbs the cost for one week. Another provides
the funds for two weeks. Another contributes the funds needed for thirty days. On what basis did they
support their position? They based it on a verse in which the words are presented in the Torah in the
singular number: one lamb you shall present as a sacrifice in the morning. Our Sages responded to them:
contributions by individuals to pay for the cost of the Tamid sacrifice may not be accepted. The daily
Tamid sacrifice must be brought by the commmunity as a group and from funds collected from the community,
as the verse provides (in the plural number): Command the people of Israel, and say to them, My offering,
and My bread for My sacrifices made by fire, for a sweet savor to Me, shall you observe to offer to Me in
their correct time. "The words: My sacrifice represent the blood. The word: the bread represents the fats. The
word: sacrifice represents the incense. The word: the smell represents the spices. The word: savor represents
the pouring of liguids. All that is like the smell of the sacrifices which you should be careful to sacrifice at
the correct times and that all the Tamid sacrifices should originate from the donations to the Treasury . . .
When the Rabbis gained the upper hand and overcame the challenge from the Sadduccees and the
Boethusians, they renewed the practice of collecting the half Shekel and placed the funds into the treasury of
the Beis Hamikdash. The cost of the Tamid sacrifice was once again paid from the communal funds. The
ezght days in which it took to overcome the challenge were declared to be days of celebration.

Ben Tzion Luria in his book: M@ MND INIMWA 1*3 MITSIN2 MwaD-nnpn noam
TP explains this ML as follows. At the time of the RN, two sects, the
R'MIN*2 and the BTN, opposed the theological tenets of the RY17D, the Pharisees, who
conducted themselves in accordance with the Oral Law transmitted from 13°3% A2,

Both of the latter groups fell under the influence of Hellenism. The first M3 in noam

PPN presents one aspect of Hellenism; that either the King or one of the members of the
aristocracy should be responsible for paying for the cost of the daily sacrifices brought on
behalf of the local deity. As applied to the service on the W27 N°2 that doctrine
conflicted with the rule that had been transmitted by the Oral Law that the cost of the
public sacrifices brought in the TP N2 were to be paid from the money collected

3. Some versions change the word to: R'P1TY.
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annually in the form of the 5PWH Ik yptal

Luria alleges that after being successful in re-establishing the rule that public funds should
be used to pay for public sacrifices, the Pharisees instituted additional rules to bolster the

practice. For example, a rule was promulgated that R%372 were exempt from contributing
the '7PTZ/‘|'I D8I, This rule eliminated the possibility that any single }72 would claim that
he participated in a Tamid sacrifice for which the cost was covered by his ‘7PW.‘I nsmn.

A second innovation instituted by the Pharisees was the practice known as the MTRAYD.
The area in Israel occupied by the Jews at that time was divided into 24 districts. R%372
from each district would serve in the @I N2 for a week at a time, once every 24

weeks. The MY were groups of lay Jews who would congregate in a central location in

the district when the B%372 from their district served in the 2P N°2. That week would
be devoted to fasting and praying on behalf of the Jewish People. According to Luria, the
practice of the MMV was instituted just after the resolution of the conflict between the

Pharisees and the Sadduccees on the issue of the Tamid sacrifice. The MRV, the
practice of laymen fasting and praying as representatives of the Jewish community,
reinforced the concept that the communal sacrifices were being brought by the community

and not by individuals. Luria notes that the verse quoted in the F3¥3 in M3¥N NP1 to
support the position of the Pharisees appears in the MM in /N’ 12 AT NIYN N2DM as
the basis for the practice of the MTAYA.

This is how Luria concludes his discussion of the first A% in NN ﬂ‘?lb(page 94):
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Translation: We can conclude that the Megilah speaks of a holiday that commemorates the days in which
the Tamid sacrifice was renewed. However, the resolution of the debate concerning the Tamid sacrifice
should be viewed as a minor issue that points to the existence then of a nuch more substantial problem.
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The true reason for the holiday was that the structure of the nation was reorganized through the
establishment of the Ma’Amados, the foundation for creating a new bond between the Jewish People and the
Beis Hamikdash. The goal in requiring the participation of the whole nation in the Tamid sacrifice was to
unify the Jewish people. Once the communal participation in the Tamid sacrifice was accepted, not only did
Jews who lived in Eretz Yisroel rally around the Tamid sacrifice but Jews of the Diaspora began to
participate as well. The balf Shekel that was collected from all the Jewish communities was used first to
cover the cost of the Tamid sacrifices, then to cover the cost of maintaining the Beis Hamikdash and then to
maintain all of Yerushalayim. The entire Jewish community united around this issue despite the distances
that divided the Jews, some of whom fell under Persian dominance while others lived under Greek and
Roman control. That is why the holiday took on such importance. It became an opportunity to
commenmorate the renewal of the Tamid sacrifice which they celebrated for eight days (similar to
Hannkkah?).
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Translation: Before the period of the Hasmona’Im, the Jews of the Diaspora did not regularly contribute
the half Shekel to the upkeep of the Beis Hamikdash nor did they travel in great numbers to Y erushalayim
for the holidays. By the end of that era, we see all the Jewish communities in the Diaspora undertaking a
strong and organized effort to contribute the half Shekel. We further see masses of people travelling to
Yerushalayim for the holidays and for non-holidays. It makes sense that this link to Eretz Yisroel
developed in the period of the Hasmona'lm after they overcame the domination by other nations and after
they developed rituals and instituted practices for the whole nation, whether they lived in Eretz Yisroel or in
the Diaspora. We can point to the Tamid sacrifice which was funded by the communal fund, the noney
contributed by all members of the Jewish commmunity, as the foundation for the new practices.

VI11.26. copyright. 2011. a. katz Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



