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0'han whwh qom

DML AN presents us with an opportunity to further explore the issues that the Jewish
community faced at the time when prayers were recited from memory. In the Rabbi Aryeh
Frumkin edition of the YN RIMAY 27 77D we find an example of the problem when2

NNJ DM discusses r]z:m ﬂ‘?Dﬂ of MM2W:

DN MY 131 INY A0 N5DN2 PIMPI-MIPIAWT 37 770 NI DY 37 717D
1393 129RDM 1101 NN DN ANEYD 3T TV DoBYT DM 11NN NN N 2T
TTAY B T HY TATIN 1O NANIY 1D TV 1D WANTN DY 13PANI BEIND
DY VN NN INDR T 03MD2) JN25M0 1N e Y 0910 2153 D12 23003
12 DYNDYIM BPAY DPIDDT PINTD MR YNNI 1 1A T M an
(.T9DNM MDY, MDD TN 1IN APV NDW BRI ) ;1D DM

A M2 M9 who was concerned that he might err in reciting the 210D for the ]27P
ADY2 of MM in ALY MM because he recited FDID n%san for MY only twice a
year was permitted to stop after the words: 772D MM ™1 HY TAIN3 1HY NaNOW 1A
and did not have to recite the actual R*PWDD. As you might expect, the problem also arose
concerning fD112 nhon of MW WNA where many more QY2108 are included. In fact, the
N in’3, 3b 87T P32 WNRA N2DD deals with the issue:

,ID2I T 22377 NN MR M5 7 D907 1Y Hen M WX Y 1iona iNvInT
W 29 TN T 9270 7 290 MR bR DD DN DO NN 937 3137
TOTIN2Y AN 1190 137 AN DNIIM 27 N 7 INTD SLIDIT DD NN 23 NI
127 TN DNIIM 37 AN RO DN WNRT DD KON TR 1N 2 7 N5 21N
DN T 7RI 3T I TAD LTPIR IR 2 7 NG 230D TATINY MR 110D
TOTINY AR 1192, 702 TAN T AN 1D 12 PRI 027 BN, NN NS 7 1a8a
SR NN 2 - RS 200

The N2 in FIWT YNRT NODD suggests that if a N2 M2 is concerned that he may
err in reciting the DYDY that are part of MDY MNTI,MI0M that the NS FHW
stop at the words: "N 2113 THMN2AY and not attempt to recite the RPIDD. plily
preferred that the 128 MW recite only the general statement of "85 200 piamhighl
rather than the M8 MY make a mistake in reciting the actual R'PYD2.
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The DYIWNA provide suggestions as to how a M2 MY who is concerned with his
ability to accurately recite the R'PYDD within fDID n950N on MW BN should act:

WNT 5 15N NPYRAN Mo13 BOw -1 1057 2 91D 299 D) Aoy MobT o7an
A1 TR AN T MI23Pn MDY MNIIN NP0 1 Hav S ovmnan o
MDD WS AN B DIIDD WS 1073 Y BPDD Y 1Am 11573 D3
TN ONY,REY NI332 20w BNY 12 20w TN 1 TN DN 1 b 20N
1 9AMIN2Y AN 12DNY NEY DINYIIT 1 TANY 2231097 12 TANY TN 12 AN 20D
19D AR PN W DO AN D DIDD NI IRD 2900 119N

553 1PEDYAM MNIATD IR PR BN 13°37 ANO-NIPN 1D BN AN AP N2
SARY 117D 27 N DRIIM 37 AN (D) FIRT BNT NIDM QD2 131 A0 S 170N
NP 1PDDVATT PIDDONT (TIX PN 17T) YT WD) I 1N 2 NS 211D TN
TR 12K 230 TAMIND I1HY NN MWD TN XN TIDH 290N WY MRY 11T
D125 IDDNT W'D BN 1037 (NBYPR [17T) MBDINT 1203 ;175017 MINTPR e
MI2TPM DIPHA DR 2D OIS TR ADM S MINTPH DIN NP MDY M
11737 5 P53 F29 (70 9D) BN AN3Y A1 PO AR PN 20 NI DM AN
M AMDIPY MM NPI5H RIS 23 D1 NP AN Y Honm NN WY 03 13 on
DM DIBRD 13 KON NOB32 8D Iwna KD 1951 XD 13990 P00 v
SMRD 210D TNTIN2Y TN 1190 37 AN MADRN MNTIT A5 Sy o8 .M137Pn
WWNDY 0D AL D21 00O 19IND MM 11EDM MI33TD3 1w D, 19N
N51 997397 W @R N2 NON 1701 IS PO PR TI5DA AN .( T YR)
A2 oy’ SANT 1M 1R M 53 HaN 1 b onN

297 R NN D RAN2TD BN TIBY A2 f7 M wRD N0 NN TR
[that one must recite three verses in MADILH M ,ﬂ1’35?3] M3 7137 A2 bN1m
PINTP DIPB3 12 9 MRS 2900 AN N 1R N 01T DNIIA 38 DN
T2y T 51 ARG 2100 TP 12731, RS 2302 TNTIN3Y N BN a5 poen
DPIDD WOWM MNP DIPPA 15 15p° AR 2100 DN

It is important to note that despite the fact that we currently read from R*M7T'D, the 277D
DY719D is to still not recite the specific M3 in ADW NDN of the D23 YO in
accordance with the custom described by the ADY N°2.
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TRANSLATION OF SOURCES

DNAWT A7 27D 1IN DY 27 77D-We stand for Shmona Esrei in Tefilat Mussaf and the
Schaliach Tzibbur says: Magen; M’Chaya; V’Hakail Hakadosh. And then recites: Atah
B’Chartanu Mikol Ha’amim until Zeicher 1’Yitziyat Mitzraim. Then he recites: Elokainu
V’Elokai Avotainu Mipnai Chatuainu Galinu M’Artzainu V’Nisrachaknu M’al Admatainu
until Kmo Sh’Katavta Aleinu B'Toratecha Al Yidai Moshe Avdecha Kakatuv OOV’Yom
HaBikurim until OO’Shnai Tmidim K’Hilchatam. (In some handwritten manuscripts we
tind the following: But he says: V’Yom Chag Ha’Shavuot Hazeh Zman Matan Toratainu;
whoever wishes to may recite the verses: OO’VYom Ha’Bikurim etc. until OO’Minchatam
etc. And whoever is concerned that he may err and therefore does not recite the verses has
tulfilled the obligation and proceeds to finish the Prayer.)

3,35 A7 73T WNRA NODM-For it had been taught: In regard to the blessings of the New

Year and the Day of Atonement, the reader can fulfill the obligation for the congregation
to say the blessings; this is the opinion of Rabbi Mayer. Our Sages said: Just as the leader
must recite the Blessings so does every individual within the congregation need to recite the
blessings. Why should a difference be made in respect of these blessings? Maybe you think
that it is because they contain many scriptural texts, has not Rabbi Hananel said in the
name of Rav, as long as one has said, ”And in Your Torah it is written saying”, he need not
recite any more texts? No; the reason is because there is an extra large number of
blessings. Let us turn to the above text: Rabbi Hananel said in the name of Rav: As long as
one has said, "And in Your Torah it is written saying", he need not recite any more texts.

It was presumed in the Academy that this applies only to an individual but not to a
congregation. It has been stated, however, elsewhere: Rabbi Joshua ben Levi said: The rule
alike for an individual or a congregation is that as soon as they have said “And in Your
Torah it is written saying” they need not recite any more texts

M 11957 1 279 39991 131D0) D M35 B7a1N-The three middle blessings of Mussaf of

Rosh Hashona and the Mussaf of Yom Kippur in the Jubilee year which are the Blessings
of Malchiot, Zichronot and Shofarot; each of them is required and within each, one must
recite ten verses; three verses from the Torah; three verses from Psalms and three verses
from the Prophets and one last one again from the Torah. If the last one was from the
Prophets, it is also acceptable; and if he was only able to recite one verse from the Torah
and one verse from Psalms and one verse from the Prophets, it is also acceptable; and even
if he was only able to say: “And in your Torah, G-d Our G-d, it is written” and recites one
verse from the Torah, and stops, he does not have to recite anything else.

N3P 12D 27 A7IN ADY NY2-Rabbenu Tam wrote that one must recite the Mussaf
sacrifices in the Mussaf prayer. At the end of Tractate Rosh Hashona Rabbi Hananel said

in the name of Rav: as long as the leader recited: OOB Toratcha Katuv Laimor, he is not
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required to recite any more as to the sacrifices. Rashi explains that Rabbi Hananel was
discussing the case of the Mussaf prayers of the Holidays; provided that the leader recited:
Naaseh...B Toratecha, it was sufficient and the leader did not have to recite the verses that
detail the sacrifices. Tosaphot wrote: Rabbenu Tam explained that Rabbi Hananel was not
talking about the Holidays; Rabbi Hananel was discussing the case of the Mussaf of Rosh
Hashona where there are three sections: Malchiot; Zichronot and Shofarot but in the case
of the Mussaf prayer of the other holidays, the verses that deal with the Mussaf sacrifices
must be recited by the leader because the recitation of them is considered a substitute for
the bringing of the sacrifices. Rabbenu Tam agreed that on Rosh Hashonah, you need not
recite the sacrifices made for Rosh Chodesh. The Rosh wrote that many Rabbis disagreed
with Rabbenu Tam because Rabbenu Tam was giving a preference to a matter that had a
weaker authority. The verses that are required to be recited in the Mussaf of Rosh
Hashonah in Malchiot, Zichronot and Shofarot were taught in the Mishna but the
requirement that we recite the sacrifices in the Mussaf prayer was not mentioned either in
the Mishna or in the Talmud. It was simply a custom that developed to recite the verses
that concerned the sacrifices. So if Rabbi Hananel taught that for the Mussaf prayer of
Rosh Hashonah it was sufficient to make a general statement, OO’B Toratcha Katuv
Laimor then certainly Rabbi Hananel would agree that reciting the same general statement
for the Mussaf prayers of the other holidays would be sufficient. It would be considered as
if he recited the verses and fulfilled the requirement of “nishalma parim sphatainu.”

It was the custom among the Sephardim that in the Mussaf prayer of the holidays, they
would not recite the verses that concerned the Mussaf sacrifices but on Shabbat and Rosh
Chodesh they would recite the verses concerning the Mussaf sacrifices because the leader
knew the verses well because he recited the verses every Shabbat and every Rosh Chodesh.
Because the leader recited those verses frequently, it was not likely that the leader would
err when he recited those verses.

N Ty ) A7 73T WNRD NODD R"2AWA7 T A-There are those who interpreted the

position of Rabbi Hananel as adding to the position of Rabbi Nuri who held that on Rosh
Hashonah, you need to recite at least three verses in each of Malchiot, Zichronot and
Shofarot. Rabbi Hananel was adding that as long as you recited the words
“O0’B’Toratcha Katuv Laimor,” it was considered as if you recited a verse from the
Torah . Therefore, if while reciting Malchiot, Zichronot and Shofarot, you say in each
section the words: OO’B’Toratcha Katuv Laimor (representing the verses from the Torah),
OO’ViDivrai Kadshecha Katuv Laimor (representing the verses from Scriptures) and V’Al
Yidai Avadecha Haniviim Katuv Laimor (representing the verses from the Prophets), you
have fulfilled your obligation to read three verses in each section.
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