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QY7 N AS PART OF 77117 2105

Tracing how QY N became a part of AT YD1 is a bit like putting together a
puzzle in which the last piece appears to be missing. We can explain why we recite N7
01 in MM 198N, But it is difficult to explain why it is recited as part of FIAMT Y2DD.

We know that 2% N played a role in the ¥TIPIT N°2 as the following N2 attests:
S0 ML) L TN 1AM 927 AR 7DIIN 1T I NN NAMINI-/N JND MmN
I D BN NN T2 D 3T M0 NN L1 RS 73T3) R IR T MM (N
PDIN IR TP D1 037 AN ,NVINT UMY NN 277 AN NN RN D NabT
10 VAW TN AN RNIR RN 5D M0 YA DN NONA R DN

We know that after the destruction of the @I/ N2 two customs developed concerning
D71 N1". Eliezer Levy in his book M9DRM MO relates that in N2 1IN, 9711, as
part of their effort to preserve the practices of the WIPIT N°2, instituted the custom to
recite R N as part of N N5N. The "B MM relates a 2N from %32
N1 in which they confirm that it had been their tradition to recite Q%1 N7 since (277
N°27?%7 and that they recited R N as part of F7AIT PIDD:
19DV NT B 53 NG 5P 197 1291 AT 00 1Y NG a1
S5 133127 13PN TR LTI IPIDDI IBND 9D RIPDMY .0 233 B man b
M AR 7729 MINDD NHEM5 Maw NN A28 N5DP DY R T T oY
[N DIYIRDY ARE 71N 0r0aeb .onND ornaeh

From a MY N by "IN 27 we learn that in ‘733, 5”1 were aware of the custom to
recite R N as part of NP N8N but chose not to accept it'. According to Levy,
in its place 9711 added abbreviated versions of the 271 A" to the YW DNMP M2"2a
both in N 155N and in 293P 125N, The following represents those additions:
W2 WA T NDD WY MPTIN N WP 9N 728291 1T DN 0B v @
ST 29D IO M NN 109 1T 0910 T 0 naw by Tewh ohINg
T332 I8 25 85D MY MDTN NI BT 9N T8 0 1 DOND FoBnD o @
SRS 00 1 Ry 1Y 5N e v195 o ppa

The reason given by the N7 %12 for including R DL within 77T PIDD is: NI

27. ‘The full references wete provided in Newsletter Vol. 2 No. 9 in the footnote from Rabbi Moshe Heisler 17”.
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137298 NP1 DY, Does that reason overcome the tollowing objection:
271 P1° does not fit into the theme of the 71373 in MMNY N2: 72513 M7 w2y,
That objection became the basis for the custom to recite R N after MANE but
before YW MNP MI72. The R”2M7 confirms that practice:
AR B 533 MR 12w mmen eh-3 1a5m 1 PR 090 NN 9en mabn
APINT D PP Mpn wn e by 1727212 T2 AN 27 DTN mANYY 1P2N3RY
AT3AT D5 53 M N PP DY
The 2”217 does not indicate that he was aware of the custom to recite Q%7 N as part

of MR PDD. The RN DD and the 128N 9D were aware of both customs and
voiced their opinions as to which custom was preferable:
DR 2112 11D N SPIDD VN NN NN oobwnw "ﬂ'lN‘?—SJP (2D DN D e

ANDYT 93P N DD DY DAMKBD B 1M I IR AN AANY 1702
N 290D HY DS DT RPOY 33T PR M52 Mo 1 aNnIT me

IND NI INTT D 1 13NY 1011290 199N 91 5D Nl N AN 1 NS NON
AT N 27INY FANRY ANPND N DD By onmab T e NN N1
229198191 55 P

52 MR MR M5 1T 1 TR TIAY ) AT AT SPIDD MDD PN 5D e

I 191 T TR DYIIN DOIDD DI 1AM NON ,TATT 90100 MID NI mawan
1% 19N 5 A AN M T MM T UMD PO T LT s
12 5y, v e 9naNDn oh 0055A! 75 13MIR BN 1ERN T AR R mane
170w D2 M0 Y 191 7725 7 NI AR DRG0 9PN AR 1Ry S 2

The following attempt to explain why we recite %71 N7% as part of P27 PIDD:
S 529905 AN TNT TN MG 1AM B DOINIT PPN DTN =0 @
D7 A9 TTY T DR 19720 BT 2T 19D NI RS TNaNeN owh ooh5mm Ty
DYTOM MaR B Mawed v 2RI Do b 2B .Y NN NTIY DD NI RND
ST 7120 S 2DIDD [NIN I 091 AT TINN 1PN % WA manw No023

13 21 522 2m AN MDD NN PRI R 13PN— SR NTAY N0 e
MDA 533 338N 131 ST B 53 DR IND TANY 1Y AN MO (P05 (21Nnow
APIRTT AT BB DN TIDD 31N 233 AR 1357 AN YR na P O8N

Perhaps we can resolve the issue by broadening the definition of 7T ¥ to include any
song that was sung in the W27 N3, We recite the A7 hoping that the b 1131
02 rebuilds the WIPRA N'2 so that these songs will again be sung in the WIPAA N°2.

T W5 757 197 7193 DT 13 TIT L5 397 Avers A5ys
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TRANSLATION OF SOURCES

'R /ND MR BNA-At the afternoon sacrifice of Sabbath, what did they say? R. Johanan

said: Oz Yashir (Shemot 15, 1) , OoMiKamochah and Oz Yashir (Bamidbar 21, 17). The
question was raised: Were all these portions said on each Sabbath or was only one said on

every Sabbath? Come and hear, since it has been taught: R. Jose said: By the time the first

of these sections has come round once, the second has come round twice. This shows that
each Sabbath one portion was said: and this may be taken as proved.

NN Y32 [N DN INAA-Our forefathers had a custom to recite the Shira because

reciting songs is an obligation each day. This rule was taught by Rabbi Yosi who said: may
I be among those who complete Hallel each day. This was explained to mean that one
should recite Pseukei D’Zimra each day. Our Sages instituted the practice to recite the
Shira for the reason that the Shira describes the downfall of our enemies and is an
opportunity to give praise to He who performs great miracles. It is placed in a part of the
prayers which are opened and closed with a blessing. It opens with Baruch Sh’amar and
closes with Yishtabach.

2 719357 1 P B9 NN 199N M35 B73m0-There are places where the custom is

to recite each day Shirat Hayam after Yishtabach and then they recite Shma. There are
other places where the custom is to read the song of Haazeinu (Devarim 32, 1) and there
are individuals who have the custom to recite both Shirat Hayam and Shirat Haazeinu.

P 12D BT NBD-After completing the Mizmor, we recite Pseukei D’Zimra as on a
weekday and end that section by reciting Yishtabach. Then we recite Va’Yosha. Itis
preferable that we complete Pseukei D’Zimra before reciting the Shira as I wrote in the
Halachot of Brachot. Although most of the public does not complete Pseukei D’Zimra
until after reciting the Shira and after reciting Nishmat, it is my opinion that how the
public conducts itself in this matter is not definitive. It is preferable to complete Pseukei
D’Zimra with Yishtabach and to then recite the Shira and Nishmat.

N Y 187 BT o Mok 219WNA 99D-Rightfully Yishtabach should be recited

immediately after Kol HaNishama which represents the end of Pseukei D’Zimra.
However, it became the custom to recite additional verses which are also considered songs
of King David and to recite the Shira. The better practice is to recite Yishtabach after
reciting the verse that ends with OO’Mihalilim I’Shaim Tifartecha which is part of a song
composed by King David. That is why it is good to recite Yishtabach immediately
thereafter. And to then recite Ata Hoo Hashem L.iVadecha until the end of the Shira.
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'R D—F1"N —7-It was an innovation instituted by the Gaonim to recite VaYivarech
Dovid from Chronicles and VaYivarchu Shem Kvodecha taken from the Book of Ezra and
then Shirat Hayam. These sections were added because the 15 words of praise that are
included in Yishtabach were derived according to the Midrash Michilta from the Shirat
Hayam and fom the verses within Vayivarech Dovid.

DN ATaY MT*D-They instituted the practice of reciting VaYosha and Shirat Hayam as
a daily remembrance of the exodus from Egypt as the verse reads: so that you may
remember your leaving Egypt all of your days. That is the custom in all parts of the Jewish
community except that on Tisha B’Av those who follow the Minhag Sepharad omit it and
recite in its place: Shirat Haazeinu.

copyright. 2004. a. katz -105- To subscribe- beureihatefila@yahoo.com.



m9DRM PN 1m0

Vol. 2 No. 11 SO MO DD

SUPPLEMENT
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It has been taught: R. Judah said in the name of R. Akiba: On the first day [of the week] what [psalm] did they [the
Levites] say? [The one commencing] The eatth is the Lotd's and the fulness theteof,? because He took possession
and gave possession? and was [sole] ruler in His universe.* On the second day what did they say? [The one
commencing], Great is the Lord and highly to be praised,’ because he divided His works® and reigned over them like
a king.” On the third day they said, God standeth in the congregation of God,? because He revealed the earth in His
wisdom and established the world for His community.” On the fourth day they said, O Lord, Thou God, to whom
vengeance belongeth,!” because He created the sun and the moon and will one day punish those who serve them.
On the fifth day they said, Sing aloud to the God of our strength,'! because He created fishes and birds to praise His
name.'? On the sixth day they said, The Lord reigneth, He is clothed in majesty,!?> because He completed His work
and reigned over His creatures. On the seventh day they said, A psalm a song for the Sabbath day,!* to wit,for the
day which will be all Sabbath.'> Said R. Nehemiah: What ground had the Sages'¢ for making a difference between
these sections?!” No. On the first day [the reason for the psalm said is] because He took possession and gave
possession and was [sole] ruler in His world; on the second day because He divided and ruled over them; on the
third day because He revealed the earth in His wisdom and established the world for His community; on the fourth
day, because He created the sun and the moon and will one day punish those who serve them; on the fifth day
because He created birds and fishes to praise His name; on the sixth day because He completed His work and

(1) And therefore was said in spite of the doubt.

(2) Ps. XXIV, 1.

(3) To the sons of men (Rashi), cf. Ps. CXV, 16. Maharsha: He made something which could subsequently be
acquired, as it says, Who shall go up in the Mount of the Lord etc.

(4) Le., without angels, who were created on the second day.

(5) Ps. XLVIII, 2.

(6) Le., the upper and lower worlds.

(7) This apparently means, reigned over the lower world from the heavens, referred to in the psalm as beautiful in
elevation in the city of a great king, R. Hananel: Thus did He set aside Jerusalem to become the city of our God, the
mountain of his holiness

(8) Ps. LXXXII.

9) Cf. Gen. 1, 9.

(10) Ps. XCIV.

(11) Ps. LXXXT, 2.

(12) Le., to manifest His glory.

(13) Ps. XCIIL

(14) Ps. XCII.

(15) When God shall be alone, between the end of the world and the resurrection of the dead (Rashi).

(16) Var. lec., R. Akiba, who in any case is meant.

(17) Viz., the psalms for the first six days, all of which they take to refer to the past, and that for the seventh day,
which they take to refer to the future.
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sight are but as yesterday; v. Sanh. 97a.reigned over His creatures; on the seventh day, because He rested. The point
at issue between them!'8is whether to accept or not the dictum of R. Kattina; for R. Kattina said: The world is to last
six thousand years, and one thousand it will be desolate, as it says, And the Lord alone shall be exalted in that day."

Abaye, however, said: It will be desolate two thousand, as it says, After two days He will revive us.20

At the additional sacrifice of Sabbath what did they say? R. Anan?' b. Raba said in the name of Rab: Hazyw
Lak.22 R. Hanan b. Raba said also in the name of Rab: As these sections are divided here, so they are divided [when
read on Sabbath] in the synagogue.?> At the afternoon sacrifice of Sabbath what did they say? R. Johanan said: Then
sang,®* and Who is like thee,® and Then sang.2

The question was raised: Were all these portions said on each Sabbath, or was only one said on every
Sabbath? Come and hear, since it has been taught: R. Jose said: By the time the first of these sections?” has come
round once, the second has come round twice.?® This shows that each Sabbath one portion was said: and this may be
taken as proved.R. Judah b. Idi said in the name of R. Johanan: The Divine Presence [so to speak]| left Israel by ten
stages? this we know from references in Scripture and the Sanhedrin correspondingly wandered to ten places of
banishment® this we know from tradition. The Divine Presence left Israel by ten stages this we know from
references in Scripture it went| from the Ark-cover to the Cherub’! and from the Cherub to the threshold [of the
Holy of Holies], and from the threshold to the court, and from the coutrt to the altar,’? and from the altar to the roof
[of the Temple], and from the roof to the wall, and from the wall to the town, and from the town to the mountain,
and from the mountain to the wilderness, and from the wilderness it ascended and abode in its own place, as it
says, 1 will go and return to my place.?* From the Ark-cover to the Cherub® and from the Cherub to the threshold,
as it is written, And there will I meet with thee . . . from above the ark-cover,* and it is written, And the glory of the
Lord was gone up from the cherub whereupon it was to the threshold of the house.’” And from the threshold to the

(18) R. Akiba and R. Nehemiah.

(19) Isa. I, 11. A day of God is reckoned as a thousand years, on the basis of Ps. XC, 4, For a thousand years in thy
(20) Hos. VI, 2. Cf. p. 1406, n. 11, R. Nehemiah holds with Abaye, and therefore cannot refer to this period as a
Sabbath day.

(21) Var. lec. Hanan.

(22) Mnemonic (lit., the splendout of thine.) Le., Ha'azinu, (give eat), Zekor, (temember), Yatkibehu (He made him
ride), Wayar (and he saw), Lule (but that), Ki (when), the first words of verses 1, 7, 13, 19, 27 and 36 in Deut.
XXXII, the Song of Ha'azinu.

(23) Le.,the divisions of the sidra are at the same verses.

(24) The song of Moses, Ex. XV, up to v. 9.

(25) The rest of the song of Moses.

(26) The song of the well, Num. XXI, 17ff

(27) Le., Ha'azinu.

(28) Because the first had six portions and the second three.

(29) Lit., made ten journeys, before the destruction of the first Temple.

(30) Before and after the destruction of the second Temple.

(31) The text here incorrectly inserts, and from one cherub to the other.

(32) Of sacrifice.

(33) Le., heaven.

(34) Hos. V, 15.

(35) The text here incorrectly inserts, and from one cherub to the other.

(36) Ex. XXV, 22. This shows that the original abode of the Shechinah was over the ark-cover. The text here inserts,
and it is written, And he rode upon a cherub and did fly ( II Sam. XXII, 11), which is omitted by Rashi.

(37) Ezek. IX, 3, describing the departure of the divine glory from the Temple.
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coutt, as it is written, And the house was filled with the cloud, and the court was full of the brightness of the Lotd's
glory,®From the court to the altar, as it is written, I saw the Lord standing on the altar.?* And from the altar to the
roof, as it is written, It is better to dwell it, a corner of the housetop [than in a house in common with a contentious
woman].* From the roof to the wall,as it is written, Behold, the Lord stood by a wall made by a plumbline.*! From
the wall to the town, as it is written, The voice of the Lord crieth unto the city.*? And from the city to the mountain,

as it is written, And the glory of the Lord went up from the midst of the city and stood upon the mountain which is
on the east side of the city.¥» And from the mountain to the wilderness as it is written, It is better to dwell in a desert

land [than with a contentious woman|.*# And from the wilderness it went and abode in its own place, as it is written,
I shall go and return to my place until they acknowledge their guilt.*s

R. Johanan said: The Divine Presence tarried for Israel in the wilderness six months in the hope that they
would repent. When [it saw that] they did not repent, it said, Let their soul expire, as it says, But the eyes of the
wicked shall fail and they shall have no way to flee and their hope shall be the expiry of the soul.*

Correspondingly the Sanhedrin wandered to ten places of banishment, as we know from tradition ,from the
Chamber of Hewn Stone*” to Hanuth,* and from Hanuth to Jerusalem, and from Jerusalem to Jabneh,*

(38) Ibid. X, 4.

(39) Amos IX, I. These words were spoken long before the destruction of the Temple, but they are taken by the
Talmud as prophetic.

(40) Prov. XXI, 9. These words are put by the Talmud in the mouth of the Shechinah, the contentious woman being
the idol which was placed in the Temple.

(41) Amos VII, 7. Cf. supra n. 8.

(42) Micah VI, 9. Cf. supra n. 8.

(43) Ezek. X1, 23.

(44) Prov. XX1, 19. Cf. supra n. 9.

(45) Hos. V, 15.

(46) Job. XI, 20.

(47) [Lishkath ha-Gazith in the inner court of the Temple, v. J.E. XII, p. 570].

(48) Lit., shop bazaar, to which the Sanhedrin removed when they ceased to judge capital cases. [Hanuth was a place

on the Temple Mount outside the Chamber of Hewn Stone. Derenbourg, Essai p. 467, identifies it with the
Chamber of the Sons of Hanan (a powetful priestly family, cf. Jer. XXXV, 4) mentioned in J. Pe'ah 1,5]
(49) Jamnia, in Judea. This was in the time of R. Johanan b. Zaccai.

Talmud - Mas. Rosh HaShana 31b

and from Jabneh to Usha,' and from Usha [back] to Jabneh, and from Jabneh [back] to Usha, and from Usha to
Shefar'am ? and from Shefar'am to Beth She'arim, and from Beth She'arim to Sepphotis, and from Sepphotis to
Tiberias;? and Tiberias is the lowest-lying of them all,* as it says, And brought down thou shalt speak out of the
ground. R. Eleazar says: There were six banishments, as it says, For he hath brought down them that dwell on high,
the lofty city, laying it low, laying it low even to the ground, bringing it even to the dust.5 Said R. Johanan: And from
there they are destined to be redeemed, as it says, Shake thyself from the dust, arise.”

(1) This was in the time of Rabban Gamaliel 1.

(2) The last three in the time of R. Simeon b. Gamaliel. [The Sanhedrin met at Usha mostly after the Hadrianic
persecutions, and apparently ceased functioning during the reign of Verus, and re-established in Shefar'am under
Marcus Autrelius; v. Horowitz, Palestine, p. 34.]

(3) The last three were in the time of Rabbi.

(4) Being on Lake Galilee below sea-level. This is a figurative way of saying that at Tiberias the authority of the
Sanhedrin sank to its lowest level.

(5) Isa. XXIX, 4.

(6) Ibid. XXVI, 5. The six are (i) he hath brought down, (ii) laying it low, (iii) laying it

(7) Zech. IX, 14.
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