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SHOULD AN INDIVIDUAL RECITE 287 7gMT2?

The F1272 of TN %Y is unique in that it is the only 1293 in Jewish Liturgy that was

recited differently when recited by an individual than when it was recited by the 1123%%8. We
also find that it was recited differently when recited on weekdays and when it was recited
on NA¥. This anomaly continues today. TN A8 it is still the only M2723 that we recite in

1750 that we recite one way on NAY and another way on weekdays and on 22 QY.

The text for the 292 of TN VY was different for individuals out of concern as to
whether an individual should recite the F¥NTP that is present within the 7292, We
encountered this issue when several commentators explained the term MY by DD N
MY MIND as a reference to the fact that the presence of ten men was necessary in order
to recite VT AVITP.

For those who held that an individual must skip ¥WT AP, what was the text of the
M127272 1N YD 27 provides in his M0 a version of the text:
SN 50T DN NI DI Y TR NI TIN R W T 100N 1 NN na
PN N3 PRTD IR TH0N 0 932 2T 121101 8927 22 M9Y 119 1Ry
LN R
The M2 presents us with a different version of the text that an individual would recite and
then provides us with a clue as to when R'PDID starting moving towards allowing
individuals to recite A8YT AEITP.
29200 191 IR WINPT PN 571 07277 20D I8N AT 1D [N D
202271 WNTTNZRY LTINAY BT FINTYD DYVAOIN TOND DY U NN ONIR)
NSY D! DIONDIT TN 2137 MDD KON 2P0 ANy RPN D 7D e
NODMI KON M /2 MITD F10K ONTI FRING TR0 N 19002 b i
0927 DD ROR FPNY AMIN VN T T 2T02R NN R RO DD

Despite the passage of time, the issue is still of concern even today. Let us begin our
review of Rabbinical literature with the opinion of the #DY* N'2:

D3 3N 12NN VAN T PN 072177 202 31 TR0 19D 0N AN
F73D7 T2 P AR NI 191 KT T2 MBDN 170wk I (79 RN Mot
20D TR WNMN TN PR IR ANPNT 110730 11 TR 39T NS
TN VNN T ARPAW AT WANY 20D AAWNIW ( 0D N7 N7 NN
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072197 52 123 1302 571 2mMaN YAmn D1 12037 (7Y T2 277 273 oMY a0 o
512y Prm (0w 2D 8D ™) NAN FARYN3 1T AN23 200 57T AN DY T

12 I T3 AN NG D130 T rn PR (@ 1950 5 P 2002 DN TIBING
2NOW MM DM AN MW NIY MNBY 2N (7 D) 135371 .37 ¥R MY DOMm
(N DIN 22 TP 75m) DM MIFINDY 1D 1910 IR 157 N 9210w 1INDS 201
IND TP ,DIOMID 1N O My’ 5 13 A AR DY Tpm 07aman b 123w 303
PMD2 2N 15 191 WP Y NI IR TmIRG D130 T 200 D NNy et

DM 1213 131 VI RhM (MY D) AR A PIDY (P DID) T [N AN NP
TR 0N PED N2 DR T AR ND0a DY TR IYD RN 17T .0) 1B B
DYIBIN 1R T T 927 55027 DN B ;DN 12 10513 NG BN ey
NDT MRS T NI DN DRI DR NDTR 0337 DaN YD MAD NN
15 PR VAN T2 NRPO2YIMIN PRTON WAINRY TR NN T 127 5502 n
10N KON IMIN PRTOM 1IN PR T3 5w T PaN A mnea eyt

1170 11935 N2 072131 .00 11D NN NT T2 NI 10 17 DmING T
2977 9798 NPT I T 2190 703 1IN DN DIUNMN INY RBDYD DIDIDD KON 1N
1035 N2 PTI98 PR UNMN T PN 2100 9T 190 San .. oy
DR 7PN .. ((35D) NN NEPADI IND AN NN VNN TN PN Bpn e baw
¥ MM WIDH 7T 13T PR IRBY NPT NPIYD ANTI T TR TR S 13
S 137 D1BNS 10

The following is the position of the NIV m‘vnw and the N”27:
212D KON TN D9 TN T AR aY AEYTPAE N7 =1 70D "1 112D DM AN
TR TR DII2T0 N5 1.2 NON NIBNI N0 T N .22
TN ,ANENT NT2D2 27307 BED 922Y LTAT.AMN2 NTPD DYDY N2 FINnNY
Nuly ‘71P3 AN DN AN FETR PIAYEDY DN IIN
The 7M72 AW echoes the concerns NV m‘vww when he states the following:

"D5Y IR APTH 119575 DYODM 87T MINY2DY — 111 3NN BWD—/NY D7D 13 1D
2721 D'PIDD NP DOMYBI 13233 MRS T WIN BN 777D 1123 I ik PR
113 9715 2w whabn owa nen

The lesson for us is twofold: when we recite V827 AP without a °31, we should have
in mind that it is %7237 MB’D. The best way to recite it under those circumstances is
DAY 112%12 (the tune for Torah reading ). Likewise, when we recite 9817 LMD with a
1", we should have in mind that it is a form of AT which requires a 131, We should
respond to the 1M as the N”127 explains: 07 'ﬁpl.
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TRANSLATION OF SOURCES

01 12D 1"N MB-Concerning the Kedushah that is found in the Yotzair Bracha, the

Rambam wrote that an individual should not recite it. So too wrote Rabbi Natroni that an
individual only recites the words: Onim B’Aima and V’Omrim B’Yirah Kadosh Oo’Baruch.
The Rosh wrote that an individual may recite Kedushah in the Bracha of Yotzair because
the individual understands that he may not sanctify G-d’s name while praying alone but he
can relate in narrative form how the angels sanctify G-d’s name. Moreover what the
individual says is missing the invitation that opens the Kedushah in Shmona Esrei; i.e.
Na’Aritzcha which can only be recited when ten men are present. There is also proof from
Masechet Sofrim where it is written that an individual may recite the Kedushah that is
found in the Bracha of Yotzair and in Oo’Vah L’Tzion because in both prayers the
individual is reciting the Kedushah in narrative form.

B3 12D DY AN ADY N°2- Concerning the Kedushah that is found in the Yotzair
Bracha, the Rambam wrote that an individual should not recite it. That is what the
Rambam wrote in Chapter 7, Halacha 17 of the Hilchot of Tefila. This is what he writes:
The order of the Tephilot is as follows etc. and then the individual recites Kriyat Shma,
recites the Brachot before and after Kriyat Shma and he omits the Kedushah from the first
Bracha before Kriyat Shma because it is inappropriate for an individual to recite Kedushah.
It is written in the Responsa of the Rashba that an individual may recite the Kedushah in
the Yotzair Bracha. Rabbenu Yerucham agrees with the Rashba. The great Rabbi Mahari
Abuhav wrote that the son of the Rambam gave witness that his father wrote in his own
handwriting in a Response that an individual may recite the Kedushah in the Bracha of
Yotzair despite the fact that the Rambam had stated explicitly that an individual may not do
so. Apparently, the Rambam changed his opinion and accepted the holding of the Rashba.
The KolBo wrote that since the Rambam changed his opinion in a Response from what he
had previously written, one might think that one can follow that opinion, but we do not
base our conduct on that kind of evidence. What is stronger evidence is that in the book
Orchot Chaim, it is also written that the son of the Rambam gave witness that the Rambam
changed his opinion. On that evidence one can rely. The Rosh wrote that an individual
may recite the Kedushah because the individual’s intention is not to sanctify G-d’s name.
That is what he wrote in the chapter entitled: HaKoraith Et HaMegilah Omaid and in the
chapter entitled: Mi Sh’Maisu. The students of Rabbi Yonah wrote in the chapter entitled:
Mi Sh’Maisu: concerning the Kedushah found in the Yotzair Bracha and in OO’Vah
L’Tzion, whether it can only be recited in the presence often men, the commentators
disagree. There are those who hold that because it is a means of sanctifying G-d’s name, it
can only be recited in the presence of ten men. But the Rabbis who reside in France and a
small group of Gaonim hold that an individual may recite the Kedushah because the only
type of matters that are considered as being recited in order to sanctify G-d’s name are
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those matters that begin with an invitation such as the word: “Nakdishach” that are an
indication that one is beginning to recite words meant to sanctify G-d’s name. As to those
matters that begin with an invitation, one may not recite them without the presence of ten
men. But the Kedushah found in the Bracha of Yotzair and the Kedushah found in
Oo’Vah L’Tzion which do not have as their purpose the sanctification of G-d’s name but
instead their purpose is to be a narrative as to how the angels sanctify G-d’s name, this an
individual may recite. The same rule would apply to the Kedushah in Oo’Vah L'Tzion.
Because one is merely reading verses from Tanach, it is not a problem for an individual to
recite it. This is the opinion to which my teacher is leaning towards accepting. But in the
Zohar, it is clearly written that an individual should not recite the Kedushah in Yotzair and
not the Kedushah in Oo’Vah L"Tzion even though the individual is reciting the words in
Aramaic and not in Hebrew. In conclusion, although the majority of the Torah world has
accepted the opinion that an individual may recite the Kedushah in the Yotzair Bracha, it
appears to me that since the Talmud does not explicitly tell us that an individual may recite
the Kedushah, we should follow the opinion of the Zohar!.

ARUD B0 RN AN Y Iﬂ‘?ﬂW—There are those who hold that the Kedushah
which is part of the Yotzair Bracha an individual may recite because it is a narrative. Then
there are those who hold that an individual should omit that Kedushah because it should
only be recited in the presence of ten men. Those who hold that the Kedushah be omitted
by an individual have a valid concern. Itis best that when an individual recites that
Kedushah that he recite it with the tune of Torah reading so that it appears that he is
studying the verses. Ramah: The custom that an individual recite the Kedushah in the
Bracha of Yotzair has already spread to most communities. An individual may recite this
Kedushah. In the presence of ten men, when the congregation answers in this Kedushah,
the congregation should answer in a loud voice.

127 373NN BED—/NY 27D '8 11D AN MAWND-The Vilna Gaon agreed with the last

opinion, that an individual may recite the Kedushah that is within the Bracha of Yotzair.
Although one should not deviate from the custom that has been established, one can
conduct himself in a superior way by reciting the words with the tune of Torah reading like
someone studying Torah. So wrote the Pri Migadim in the name of the Levush that it is
better if one conducted himself in the superior way.

1. By the ADY* N°3 mentioning that the Talmud does not rule on this issue but that the Zohar did, the 12 N°2 put both
books on the same level of authority. The Y N*3could do so only because he believed that the Zohat was written at the same

time that the Talmud was written. Would the DY N2 have kept the same opinion if he knew that the Zohar was written in the
centuries just before his lifetime?
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