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Translation: It is not necessary to recite the Bracha of Sh’Asa Nissim. This is what the head of the
Yeshiva said: he who recites Kiddush on Pesach is not required to add the Bracha of Sh’Asa Nissim to the
end of Kiddush. Why? Because during the course of reciting the Haggadah the person will say: V’Asa
Lanu Es Kol Ha’Nissim Ha’Eilu and at that point he will be referring to the bondage and slavery and to
the redemption. Therefore it is not necessary to refer to the miracles at the beginning of the Seder. If he were
to refer to it twice, he would be invoking the name of G-d in vain on one of those occasions. in that way,
Pesach is different from Chanukah and Purim. It is necessary to recite the Bracha of Sh’Asa Nissim as an
independent Bracha on those holidays since we do not recite Kiddush nor do we read a Haggadah nor any
other of the miracles as we do on Pesach. That is the custom in the two Yeshivos that the Bracha of
Sh’Asa Nissim is not recited at the Seder.
Source 2

Source 3
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Translation: Thus said R. Natroni Gaon, head of the Yeshiva: whoever includes in Kiddush the words:
Asher Kidaish Es Yisroel and when they conclude Mah Nishtana do not recite Avadim Hayeenu and they
do not include the line of the Mitchila but begin with Va’Yomer Yehoshua and then say from Baruch
Shomer until Tzei Oo’Limad and read the verses of Arami Oved Avi until the last verse and do not add
any Midrash and then say Rabban Gamliel Omer until Asher Ga’Alnu, is acting in a shocking manner.
Concerning he who follows that practice it is not enough to say that he did not fulfill his obligation. Instead
say that all who follow that custom are apostates and have separated themselves from the community and
deny the veracity of the words of our Sages and ridicule the words of the Mishna and Talmud. Every
Jewish community should ban them and to separate them from the community, as it is written: (Ezra
10,8): he has separated himself from the community in the Diaspora.

Translation: Is it not true that the verse of Avadim Hayeenu is found in the Torah as it is written:
(Devarim 6, 21) and you shall say to your children: we were slaves to Pharaoh in Egypt and is it not
written: (Yehoshua 24, 2) and Yehoshua said to the nation. Is it not true that our forefathers began as
idol worshippers. This is in accordance with what is found in the Mishna: you begin by describing the
shameful aspects of Jewish history and conclude by praising G-d for uplifting the Jewish People. The Sages
in the Talmud then asked: what is the shameful aspect of Jewish history? Rav answered that it is
represented by the verse: Avadim Hayeenu. Are not those who omit this verse desiring to separate
themselves from the community and do not wish to include what the Mishna and Talmud requires? Why
do they not want to admit that our forefathers were idol worshippers?

Translation: Therefore we must conclude that their actions demonstrate that they are apostates. They mock
and disparage the words of our Sages. They are the followers of Anan, may his name rot, the grandfather
of Daniel, a family lineage of evil and apostasy, who led his followers with errors. They have abandoned the
words of the Mishna and Talmud and he promised them that he would create his own Talmud. To this
day they still are mired in their errors and have become a separate nation and have created scholarship of
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evil and deceit. Our own R. Elazar from Spain saw their evil book that they called: “Sefer Ha’Mitzvos”
and how much deceit is contained therein. Now we must ban them so that they do not pray together with
the Jewish People in synagogue and we must separate from them until they mend their ways and they decide
to follow the ways of the two Yeshivos because whoever does not follow our practices has not fulfilled his
obligations.
Source 5

Source 6
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Translation: After drinking the first cup of wine, water is brought to the table and they wash their hands
and recite the Bracha of Al Netilas Yadayim based on what R. Elazar said in the name of R. Oshiya:
prior to eating anything that will be dipped in a liquid, one must wash one’s hands and recite the Bracha of
Al Netilas Yadayim.
Source 7

Source 8

Translation: After the meal, they wash their hands before reciting Birkas Hamazone and do not need to
say the Bracha of Al Netilas Yadayim. So said Rav Amrom son of Shashna Gaon-the answer to what
you asked as to whether it is necessary to recite a Bracha upon washing hands both before and after the
meal or is it only necessary to wash your hands upon waking but on Pesach, it is mandatory that a person
wash his hands three times and to recite the Bracha of Al Netilas Yadayim each time?

Translation: This is what we concluded. This first hand washing of the day is not related to the day being
Pesach. It is an independent washing of the hands that is based on the person having arisen from sleep
during which time his hands became dirty by touching inappropriate portions of his body. That is why he
must wash his hands. This hand washing is mandatory. Also if a person chooses to eat bread, he too must
wash his hands and recite the Bracha of Al Netilas Yadayim based on the verse: all that a person who had
an emission touched and his hands have not been in contact with water is impure (Va’Yikra 15, 11) but if
his hands encountered water, his hands become clean. R. Elazar son of Erach added that it is based on the
verse that our Sages concluded that it is a Torah based rule that one must wash ones hands before touching
certain foods. So he washes his hands before touching bread and must recite the Bracha of Al Netilas
Yadayim
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Translation: But concerning washing one’s hands after a meal it is not necessary to recite the Bracha of Al
Netilas Yadayim and if he does so, he has invoked G-d’s name in vain. This is what we learned that the
hand washing before a meal is mandatory and must be followed by the recital of a Bracha. The washing of
the hands that comes after the meal is mandatory but does not require a Bracha because it became
mandatory as a safety precaution that one not accidentally rub salt that was part of the meal into one eyes
because that salt is so potent that it has the ability to cause blindness. How much salt? Abaye said: it is
found in the proportion of one grain to a kor in any kind of salt. Therefore he washes his hands but is not
required to recite a Bracha as we wrote above.

Translation: But you ask why on Pesach do we recite the Bracha of Al Netilas Yadayim three times? On
what did you base the number three? There is no requirement in the Mishna or Talmud that you should
recite a Bracha over washing on Pesach three times. Whoever told you of that rule is ignorant. Washing
the hands twice at the Seder with a Bracha we agree with. So said Rav Chisda to Rabbi Ukva: although
a person washed his hands for the first dipping, he must still wash his hands again before the meal and he
recites the Bracha of Al Netilas Yadayim both times. Nonetheless, why recite the Bracha a third time? Is
it because we wash our hands after the meal? That washing may be mandatory but it does not require a
Bracha. Therefore at the Seder we recite the Bracha of Al Netilas Yadayim only twice.

Translation: Or perhaps you are following the erroneous practice that was brought to the attention of Mar
Sar Shalom, Gaon, z”l, that for each washing on Pesach, we recite a different Bracha; first, Al Netilas
Yadayim, then, Al Rechitzas Yadayim and then, Al Shtifas Yadayim which can be abbreviated as NRS.
Mar Sar Shalom answered that to follow such a practice is a great error. Sages and learned men such as
you should not make such a mistake. Why should Pesach be treated any differently than the other days of
the year? Furthermore we have not heard of a Bracha that contains the wording Al Rechitzas Yadayim or
Al Shtifas Yadayim. Perhaps while the Beis Hamikdash stood the Kohanim recited the Bracha of Al
Rechitzas Yadayim based on the verse: and Aharon and his sons washed. Now advise those Rabbis and
laymen as to what is proper so that they will not err and will not follow the practice that you described.
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Translation: So ruled R. Yosef son of R. Yitzchok that if a person is on a boat and does not have a cup
with which to wash his hands but wants to eat bread, it is sufficient if he rinses his hands in the river water
and then recites the Bracha of Al Shtifas Yadayim. Others hold that whether he has access to a cup or not,
he still recites the Bracha of Al Netilas Yadayim. I, the author, heard from my teacher and father, Rabbi
Yehudah, that he would recite the Bracha of Al Shtifas Yadayim when he washed his hands by rinsing
them in the sea or in a river and that is what he was taught by his teachers.
Source 9

Translation: Abaye stated: This was taught only in respect of the washing before a meal, but the washing
after a meal is obligatory. R. Hiyya b. Ashi stated: Why did the Rabbis rule that washing after a meal is
obligatory? Because there exists a certain Sodomitic salt that causes blindness.
Source 10

Translation: I say: lighting lights before Shabbos is mandatory as R. Nachman son of R. Zavda said and
others say it was R. Nachman son of Rava said in the name of Rav: lighting lights before Shabbos is
mandatory.
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