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Translation: Mishnah. In the morning two Brachos are to be said before Kriyas Shema and one afterKriyas Shema. In the evening two are said before Kriyas Shema and two after Kriyas Shema, one long andone short.  Where the Sages ruled that a long Bracha should be said, it is not permitted to say a short one.Where they  ordained a short one to be said, a long one is not permitted. A prayer which they ordered to beconcluded with a Bracha must not be left without such a conclusion; one which they ordered to be left withoutsuch a conclusion must not be so concluded.
Source 11

Translation: Rav Simon in the name of Rav Shmuel son of Nachman says: the total number of Brachosthat are recited before and after Kriyas Shema is based on a verse: you shall be involved in studying Torahin the day and at night. This is interpreted to mean that your involvement with Torah learning should beequal both in the day and at night. Rav Yossi son of Rav Avin in the name of Rav Yehoshua son of Leviopined: there are seven Brachos of Kriyas Shema each day based on the verse: seven times a day I shallpraise You for your just rulings. Rav Nachman in the name of Rav Mani said: whoever fulfills therequirements of the verse: seven times a day I shall praise You (recites seven Brachos of Kriyas Shema eachday) has fulfilled his obligation of being involved in Torah learning day and night.
Source 12
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Translation: When Rav Simon stated that our involvement in Torah must be the same at night as it wasduring the day, he was referring to reciting Kriyas Shema. This was based on what we learned in theBabylonian Talmud: Rav Yochonon in the name of Rav Shimon Bar Yochai said that if all a person didduring the day was to read Kriyas Shema during Tefilas Shacharis and Tefilas Maariv, he fulfilled theobligation to be involved in Torah study all day and all night. Because Kriyas Shema is a cherished activity,our Sages instituted the practice of reciting Brachos before reading it and after . This is similar to thepractice that Chazal instituted concerning Kriyas Ha’Torah, to recite a Bracha both and after reading fromthe Torah. After writing this I found a response that the Rashba wrote in which he said: I would explainthe position of Rav Simon as follows: He held like those Sages who lived in Israel during the time of theGemara who would condense the third Parsha of Kriyas Shema when they would recite Kriyas Shema atnight. Instead of reading the whole Parsha they would say the following: Daber El Bnei Yisroel V’AmartaAleihem Ani Hashem Elokeichem Emes as we find in the beginning of the chapter entitled: Haya Koreh.This means that at night they omitted the section that described the Mitzvah of Tzitzis but in the morningthey would read the whole third Parsha. Rav Simon viewed the Brachos and the Parshios as sections of oneunit. In the morning they recited three Parshios and three Brachos for a total of six sections. In the eveningwhen they only recited two Parshios they added a fourth Bracha so as to also read six sections and cause theunit in the evening to equal the unit in the morning. Rav Yosi followed the practices of the Jews who lived inBabylonia during the time of the Gemara who at night recited the whole third Parsha of Kriyas Shemaincluding the part that dealt with the Mitzvah of Tzitzis . So why in Babylonia did they add a fourthBracha? So that the total number of Brachos of Kriyas Shema each day would equal seven based on theverse: I will praise You seven times each day. Rav Yossi did not include the number of Parshios in hiscalculation.  He only included the Brachos. This is the end of my quote from the Rashba.
Source 13

Translation: The verse: La’Minatzeach Al Ha’Shminis can be understood by means of another verse: seventimes a day I will praise you. Rabbi Yehoashua son of Levi said: the number seven in the verse representsthe seven Mitzvos that are fulfilled during the recital of Kriyas Shema: Yotzer, Ahava Rabbah, Shema,V’Haya Im Shamoah, Va’Yomer, Emes V’Yatziv, Ga’Al Yisroel.. Since at night, the Mitzvah ofTzitzis need not be performed, we add the Bracha of Ha’Porais Succas Shalom on Shabbos and on YomTov and the Bracha of Shomer Amo Yisroel on weekdays. Another interpretation: the number seven in theverse represents the seven Bracha endings of the Birchos Kriyas Shema that are recited in the morning andnight as we studied in the Mishna: in the morning we recite two Brachos before reciting Kriyas Shema andone after and at night, we recite two Brachos before reciting Kriyas Shema and two after.

copyright 2016. The Beurei Hatefila Institute, www.beureihatefila.com, Abe Katz, Founding Director



Versions Of 
Source 14

Translation: We read Kriyas Shema as part of Tefilas Shacharis and we recite two Brachos before recitingKriyas Shema and one after. In Tefilas Maariv, we recite two Brachos before reading Kriyas Shema andtwo after.  The number of Brachos is based on a verse that was composed by King David: seven times a dayI shall praise You.  The number of Brachos was divided between the evening and the morning. The Jewishview of the order of time places the night before the day in line with what is written (Bereishis 1, 6): and itwas night and it was morning.  Therefore, they placed four Brachos or the majority of them, in the nightprayer which comes first in time and the  remaining three were placed in the morning prayer based on therule that those who are zealous want to fulfill their  Mitzvos as soon as the first opportunity to do soarrives.
Source 15

Translation: The Master said: ‘Let him recite Shema’ and then say Shemona Esrei’. This accords with theview of Rav Yochanan. For Rav Yochanan says: Who inherits the world to come? The one who links theredemption from Egypt to Shemona Esrei. Rav Joshua ben Levi says: The recitation of all three ShemonaEsrei each day were arranged to be said between the two recitations of Kriyas Shema each day. What is thesource of their conflicting opinions? If you like, I can say that it is based on the interpretation of a verse,and if you like, I can say that it is based on a difference in reasoning. For Rav Yochanan argues: Though
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the complete deliverance from Egypt took place in the morning time only, there were also some elements ofdeliverance in the evening; whereas Rav Joshua ben Levi argues that since the real deliverance happened inthe morning that of the evening should not be viewed as deliverance. ‘Or if you like, I can say the conflict isbased on the interpretation of a verse’. And both interpret one and the same verse, i.e.; When You lie downand when You arise. Rav Yochanan argues: Lying down and rising share rules. Just as at the time ofrising, recital of Shema’ precedes Tefillah, so also at the time of lying down, recital of Shema’ precedesTefillah. Rav Joshua b. Levi argues differently: There is here an analogy between lying down and rising.The recital of Shema must adjoin getting into bed.  Mar ben Rabina raised an objection. In the evening, twobenedictions precede and two benedictions follow the Shema’.  Now, if you say he has to link Ge'ullah withTefillah, behold he does not do so, for he has to say in between, the Bracha of ‘Hashkeiveinu ?  I reply:Since the Rabbis required the recital of the Bracha, ‘Hashkeiveinu’, it is viewed as an extension of thetheme of Ge'ullah. For, if you do not admit that, how do you satisfy the requirement to link Ge'ullah toShemona Esrei since Rav Yochanan says: In the beginning of Shemona Esrei you have to say: O Lord,open my lips [etc.], and at the end one of Shemona Esrei you have to say: Let the words of my mouth beacceptable? The answer is that since the Rabbis required the recital of the verse: O Lord, open lips, itshould be viewed as an extension of Shemona Esrei. Concerning the Bracha of ‘Hashkeiveinu’, since theRabbis required the recital of the Bracha, ‘Hashkeiveinu’, it is viewed as an extension of the theme ofGe'ullah.
Source 16

Translation: Although we recite the Bracha of Hashkeiveinu after the Bracha of Geula, redemption, it isviewed as an extension of the Bracha of Geula. The Bracha of Hashkeiveinu does not create a breakbecause the Bracha contains within it the theme of redemption. When G-d passed over Egypt to inflictsuffering on the Egyptians, the Jews were frightened and prayed to G-d that He would keep His word thatthe Jews would not be inflicted and that the suffering would not enter their homes. This is in line with howthe righteous think; they are always worried that whatever sins they have can cause them suffering. OurSages composed the Bracha of Hashkeiveinu to commemorate the prayer that the Jews prayed on the nightof Pesach. It should be viewed as a prayer that G-d protect us from harm and keep our comings and goingssafe just as he did on the night of Pesach. Based on the fact that Bracha was born out of one momentwithin the redemption from Egypt, our Sages did not view the Bracha of Hashkeiveinu as a pause after ourremembering the redemption.
Source 17
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Translation: The Even Ha’Yarchi wrote: the Gemara asks whether the Bracha of Hashkeiveinu is abreak after the Bracha of redemption as a challenge only to the one who held that Tefilas Maariv ismandatory and that there is a requirement to link the Bracha of redemption with Shemona Esrei. TheGemara answers that the Bracha of Hashkeiveinu is considered an extension of the Bracha of redemption.The reason that the Bracha of Hashkeiveinu is considered an extension of the Bracha of redemption is thatwe state within the Bracha that G-d should cover us with His hut of peace which is a euphemism forredemption as it is written (Yechezkel 16, 8) and I will protect you with My hands and it is written (Ruth3, 9) and you will spread your hands over your servant because you are the one who can redeem me. TheRavad wrote: that explains why we include the Bracha of Hashkeiveinu in Tefilas Maariv; why do we notinclude it in Tefilas Shacharis? The answer to that question is: the redemption in Egypt began at nightand extended into the next day and was long. However, that part of the redemption that took place duringthe day was minimal. The words for the Bracha of Hashkeiveinu were chosen to ward off the one whoinflicted the punishment in Egypt. That is why we say: stop the one who inflicts suffering from attackingus.
Source 18

Translation: Because the verse: Hashem Sifasei Tiftach was added to be recited as the introduction toShemona Esrei it is viewed as a part of Shemona Esrei and does not create a break between linkingredemption to the recital of Shemona Esrei. Since the Bracha of Hashkeiveinu and the collection of versesthat begin with the verse: Yiru Ainainu were added by Chazal to be recited as part of the theme ofredemption, they do not cause a break in the link between redemption and the recital of Shemona Esrei.The words that were chosen were picked because they express the theme of redemption such as the line:V’Hasair Mai’Aleinu Dever V’Cherev Oo’Shimor Tzaisainu etc. Also the verse: Yiru AinainuV’Yismach Leibeinu V’Sa’Gail Nafsheinu B’Yishu’Osecha etc. In addition, the opening words of theprayer: Kaddish, Yisgadal V’Yiskadash, express the theme of redemption as it is written: V’HisgadaltiV’Hiskadashti etc. Those words do not create a break in the link between redemption and the recital ofShemona Esrei in the Tefilas Arvis.
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