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e"qyz dxt zyxt `yz ik zyxt zay

THE ORIGIN OF dyecw
We have already noted that in l`xyi ux`, dyecw was only recited in u"yd zxfg on zay
and aeh mei, while in laa, it was recited during the week day u"yd zxfg as well. There
were other differences. The introductory lines of the dyecw were also different. The first
line of dyecw according to the oe`b mxnr ax xcq opened with the words: jl epzi xzk
dlrn ipend. In l`xyi ux`, dyecw began as described in the following:
la` ,cigia xveia yecw xnel leki epi` rny z` qxet epi`y ohwe-'h dkld 'fh wxt mixteq zkqn
ly yecw la` ,xceqk `edy itl ,yecw xnel leki ,rny z` qxet `edy lecbe .mdnr dper xeaiva
.dxyrn zegt exnel oicd on epi` ,jyicwpe jvixrp xnel jixvy oeik ,dcinr

In l`xyi ux`, dyecw always began with the words: jyicwpe jvixrp. We also learn from
mixteq zkqn that in l`xyi ux`, dyecw was considered to be a dyecway xac. How
did the two areas, l`xyi ux` and laa develop such different views, practices and
wording for dyecw? The answer is found by studying the sources that l`xyi ux` and
laa each based their practice of reciting dyecw.
In last week’s newsletter we noted that the oe`b mxnr ax xcq provides a form of dyecw
that an individual can recite when he is not part of a oipn. It is the following:
ike el xn` ,xgyd dlr ik ipgly xn`ie .cigil dyecw-cigil dyecw d"c dlitz xcq oe`b mxnr ax xcq
`l` ip` qezqeiaew `le ip` apb `l el xn` .xgyd on `xiizn dz`y ,dz` qezqeiaew e` dz` apb
ax xn`c ,ax xn` l`ppg axl dil riiqn .eiykr cr dxiy xnel ipnf ribd `l iz`xapy meine ,ip` j`ln
zxne` zg`e ,yecw zxne` zg` .mei lka dxiy zexne` zxyd ik`ln ly zezik yly ax xn` l`ppg
xzei d"awd iptl l`xyi oiaiag ,iaizn .eceak ux`d lk `ln ze-`av 'd yecw zxne` zg`e .yecw
mrt `l` dxiy mixne` oi` zxyd ik`ln el`e ,evxiy dry lka dxiy mixne` l`xyiy ,zxyd ik`lnn
ixn`e ,dpya zg` mrt dl ixn`e ,ycega zg` mrt dl ixn`e ,zaya zg` mrt dl ixn`e ,meia zg`
l`xyiy `l` cer `le .mlerl zg` mrt dl ixn`e ,laeia zg` mrt dl ixn`e ,reaya zg` mrt dl
ik`ln el`e ('c ,'e mixac) cg` 'd epiwl` 'd l`xyi rny xn`py ,zeaiz izy xg`l myd z` oixikfn
ux`d lk `lnze-`av 'd yecw yecw yecw xn`py ,zeaiz yly xg`l `l` myd z` oixikfn oi` zxyd
.dhnl dxiy l`xyi exn`iy cr dlrnl dxiy xnel oi`yx zxyd ik`ln oi`y `l` cer `le .eceak
zg` `ni` .ax xn` l`ppg axc `zaeiz .('f ,g"l aei`) midl` ipa lk erixie xwa iakk cgi oxa xn`py
.eceak ux`d lk `ln ze-`av 'd yecw yecw yecw zxne` zg`e yecw yecw zxne` zg`e yecw zxne`
.dl ixn`wc `ed mipte` `edd .enewnn 'd ceak jexa lecb yrx lew ixg` rny`e gex ip`yze `ki` `de
.cre mlerl jelni 'd oixne`e eny oikilnn l`xyi enre .aidizi` ,`zeyx aidizi`c oeik `ni` zira i`e

The cigil dyecw that mxnr ax provides is borrowed from sc oileg zkqn ilaa cenlz
'a 'nr '`v. mxnr ax is suggesting that an individual who is not reciting dxyr dpeny with
a oipn should recite the words found in dyecw by learning a segment of `xnb in which the
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key words of dyecw are included. We can conclude that mxnr ax held that the yxcn
quoted by the `xnb is the source for reciting dyecw because of mxnr ax’s opinion that
this segment of `xnb is a valid substitute for dyecw.
The yxcn that is quoted in 'a 'nr '`v sc oileg zkqn ilaa cenlz is not quoted in
inlyexi cenlz. l"fg living in l`xyi ux` had a different basis for reciting dyecw:
mipe`bd zaeyza aezk - eprny zexinf ux`d spkn-'a 'nr 'fl sc oixcdpq zkqn-zetqez
,cg`l mitpk yy zeig iab ('e diryi) aizkc zaya `l` dyecw mixne` l`xyi ux` ipa oi`y
mewnd iptl zeigd mixne` zay ribiyke .legd ini zyya meia zg` dxiy xne` `ed spk lke
dxiy iptl xne`y cg` spk cer il yi :mdl aiyn d"awde .spk cer epl oi` mler ly epeax
.eprny zexinf ux`d spkn xn`py

The yxcn quoted by zetqez as the basis for the practice in l`xyi ux` is not quoted in
ilaa cenlz. We must therefore conclude that l"fg in laa and l"fg in l`xyi ux` began
their practices of reciting dyecw based on different sources. That explains why the
differences in practice developed. In the yxcn that was used by l"fg in l`xyi ux` as
the source for reciting dyecw, the mik`ln do not recite dxiy on zay. It then became
the obligation of l`xyi llk to recite the miweqt of yecw ,yecw and ceak jexa on
zay. Being that the miweqt are the only dxiy that is being recited on behalf of the epeax
mler ly on zay, the recital of those miweqt became a dyecway xac. As a xac
dyecway, the recital of the miweqt needed to be preceded by words of invitation such as
jyicwpe jvixrp. That is the same format that the xeaiv gily uses to invite the
congregation to recite other dyecway mixac such as ekxa and yicw.
In the yxcn upon which l"fg in laa base the recital of dyecw, it is the mik`ln who are
all times reciting the miweqt of dxiy, the dyecway xac. The words that the mik`ln
are waiting for l`xyi llk to recite before they recite dxiy are not the miweqt of dyecw.
It is the words of l`xyi rny. The text of dyecw according to laa bdpn beginning
with the words: epzi xzk does not include an invitation for l`xyi llk to recite the
miweqt. What you find is an expression of messianism, a prayer for the day when llk
l`xyi will recite the miweqt of dyecw together with the mik`ln. Because dyecw is
considered a dyecway xac in l`xyi ux`, the lines in dyecw are read responsively. In
laa, dyecw is not considered a dyecway xac which is why the oe`b mxnr ax xcq
provides that the xeaiv gily reads all of dyecw while the congregation remains silent.
That further explains why in laa, l"fg provided that an individual who recites dpeny
dxyr without a oipn can recite a substitute for what is recited when ten men are present.
Our practice of dyecw today reflects parts of both l`xyi ux` bdpn and laa bdpn.
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TRANSLATION OF SOURCES
'h dkld 'fh wxt mixteq zkqn-A minor who is not qualified to porais the Shema may not
recite the Kedushah found in the first Bracha of Kriyat Shema when praying without a
group of ten men but when he is among a group of ten men, he may respond to the prayer
leader. An adult is qualified to Porais the Shema and can recite the Kedushah that is found
in the first Bracha of Kriyat Shema but he may not be recite the Kedushah of Shemona
Esrei except in the presence of ten men since it includes the invitation of “we shall elevate
You and sanctify your name.”
cigil dyecw-cigil dyecw d"c dlitz xcq oe`b mxnr ax xcq-And he said: Let me go,
for daylight is breaking. Jacob said to him, ‘Are you a thief or a rogue that you are afraid of
the morning?’ He replied: ‘I am an angel, and from the day that I was created my time to
sing praises to the Lord had not come until now’. This supports the statement of R.
Hananel in the name of Rab. For R. Hananel said in the name of Rab: Three divisions of
ministering angels sing praises to the Lord daily; one proclaims: Holy, the other proclaims:
Holy, and the third proclaims: Holy is the Lord of hosts. An objection was raised: Israel are
dearer to the Holy One, blessed be He, than the ministering angels, for Israel sing praises
to the Lord every hour, whereas the ministering angels sing praises but once a day. Others
say: Once a week; and others say: Once a month; and others say: Once a year; and others
say: Once in seven years; and others say: Once in a jubilee; and others say: Once in eternity.
And whereas Israel mention the name of G-d after two words, as it is said: Hear, Israel, the
Lord etc., the ministering angels only mention the name of G-d after three words, as it is
written: Holy, holy, holy, the Lord of hosts. Moreover, the ministering angels do not begin
to sing praises in heaven until Israel have sung below on earth, for it is said: When the
morning stars sang together, then all the sons of God shouted for joy! The opinion of R.
Hananel is therefore refuted. — It must be this: One division of angels says: Holy; the
other says: Holy, holy; and the third says: Holy, holy, holy, the Lord of hosts. But is there
not the praise of ‘Blessed’?— ‘Blessed’ is recited by the Ophanim. Or you may say: Since
permission has once been granted it is granted. And G-d’s nation, Israel crowns G-d as
King by reciting: G-d will live forever.

eprny zexinf ux`d spkn-'a 'nr 'fl sc oixcdpq zkqn-zetqez- It is written in the

Responsa of the Gaonim that the residents of Eretz Yisroel did not recite Kedushah except
on Shabbat. They followed that custom based on a verse in Yishayahu, Chapter 6. The
verse relates to us that the angels had six wings. With each wing the angels would recite
one song each day of the regular days of the week. When Shabbat came, the angels asked
G-d: G-d, we do not have any more wings with which to sing. G-d answered them: I have
one more wing (the Jewish people) who will recite Shira for Me on Shabbat as the verse
says: (Yishayahu 24, 16): From the uttermost parts of the Earth have we heard songs.
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