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THE THEME OF MaN, MM21 AND Q&7 DENTp

The three opening M2 of AWY ANDY share a common theme: 1”327 5 Maw. This
is clearly seen by the following X721 and the comments of ¥"¥7:

S 1MW DTN 7D 255 ONDBR 1 2T aY 1 AT AT Ay Noom YA Tmbn
MMM NN DP9R T (T2 ,/3 22T) 130097 3030 s 219,555 T2 9N opn
FWYY N PINDY DB 5N M MW AT T AN 79T AR TTaY DR DINOTR
179 93P MWNR I NG DN FINTIND NI TIAYN N2 2000) ;009230 Tpns
1325 M 2w A
DWM NPT M3 MAN MIPNT NI1912 whe—m7apn S maw 88 9D
1251 FIAN 137 ¥ M50 NP T TN AW NOR 195N 172 PN

The Y2’ %15 explains how those RY2IDD provide a basis for all of ALY AIY:
S 1MW 0N 97D RS CRDBY 129 T o —'N 1Y /2% 57 M1502 NoDn PR 1D
DTN SRZ RO 123p5 13977 SN 1T RADD T INDI D e 1D 8 1D 73R
11972 1P 130,073 DN BN AT ARl e A9 0N LN whwa pony
NOFT,FIDIFAT T DINY SN Y SBTNAN DT R TT9ITAN DT T NPT BTRaN 10
23N, DB MM 112 1IN YT DT AT NI N 22 AN 1973 T
YT D—NM 11073 15 NI PINDY DB 5N 0 R N I P D N
DIDT2 73 PPN T AR R 1550 09N S 10 AN LAY N T N
P I 55 TN 13,1707 NONZ N NI TIADNR BN T3 AN L S nneNe
M99 11357 /1 SR 13MNNY O RART 1IAANY DR 1120 waT b 2w N snanoe
5 e I 13 Shonm mbon whw oo e 75,81 553 0 Shenn mben
1373 170 PPAYD 7197 13MNNY ARDa My NhonT *nanoe

The same concept is presented in a different manner in the following N7/22:
N5 1373 DTN DRE 58 2515 (I 27 AR—R Y 5 a7 M573 Noon °522 Tabn
— PIIMYNT NN 02T VANTLOPYEHRD NN, DINMAN Tha KDY MmNt phea
MINTFAN 1371 DD WRaABY Taph T — NPPIBNR 137 0355 naw 970y TapS e
A2 729 511 1291 DD Hapw Ty T -

We find that later in Jewish history the statement by WD M of AW 0IN 77D YR
5509 T2 AN B7apnA 5% is cited as the basis to recite N PIDD:
,‘7”7 NN NI 372210 1IN — I 1IN 17T S 038 TID PINIDARY 277D
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DY PP I 77T PIDD NP KD 1) 1259800 113 N3 N0 N°35 DIon
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The fact that the statement by YNDIW M was first the basis of the M7 that precede the
needs portion of ALY AN and then became the basis for reciting N2 PIDD
provides us with an important clue as to the development of the MT'D. It demonstrates
that when %Y 3 was put into its order by 98923 139, N M N%8N did not
include N7 *PIDD. The first three MM of ALY AL served the purpose of PIDD
NA2%7; to be the MAY that precedes the request for one’s needs. Over time, 511 decided
that the three M2372 of MAY were insufficient MAY to introduce MY ML, Instead
of modifying the first three N1272 of MY ML, 9711 added N DD, In
subsequent generations, when it was felt that the prayers in the 7D were insufficient to
express what the generation felt, they too would add to the M7°D. That explains why
M1 YPIDD grew beyond the last chapter of 2'971N to include the last five chapters of
2°9711 and then to include Y7971, M7 772" and M and then finally %2 IN. It also
justifies later additions to the 7D such as 1199, the 31 and the number of mpivii ol

It also helps bolster an argument made by Professor Ezra Fleischer in his book: m2on
M3 NDIPNI OO IN 1190DN 33 that MPDN and BWPD developed
simultaneously. His theory challenges the belief that at first the m5en developed and
then DY1°D were authored. If we are correct that NI 921D was not an original

concept but was an amplification of the first three N1272 of ALY ML then we can
support Professor Fleischer’s theory by arguing that amplification occurred both by adding
M5°51 such as M P08 and by adding 2D as well.
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TRANSLATION OF SOURCES

'271Y 1 Q7 AT AAY NooM Y522 Tmbn-For R. Simlai gave the following exposition:
One should always recount the praises of the Omnipresent and then offer his
supplications. From what source do we learn this rule? From the prayer of our Teacher,
Moses which is recorded thus: O Lord G-d, You have begun to show Your servant Your
greatness and Your mighty hand. Is there a G-d like You anywhere in the Heavens or on
earth who can do what You do and Your might acts, and then only, Let me go over, I pray
to You, and see the good land.

n"apn S Y DTN 99D -This is a reference to the three first Brachot of

Shemona Esrei, Avot, Gevurot and Kedushat Hashem which do not include any requests,
only praise. After those three Brachot, the Brachot consist of words of request.

N1y ab A7 M2 NODD YT 23D-There Rav Simlai interpolated that one must first

organize his praise of G-d. He learned that rule from the words of Moshe in Parshat
V’Etchanan. It appears that Rav Simlai’s point is that one should not make any requests
while reciting the first three Brachot of Shemona Esrei. Rav Simlai’s interpretation is valid
based on what Moshe said: Et Gadlecha (Your Greatnesss) this is an abbreviated way of
saying the theme of the Bracha Magen Avrohom. That Bracha is connected to G-d’s trait
of Greatness which was recognized by Avrohom Aveinu. The next statement of Moshe in
the verse: V’Et Yadcha Ha’Chazaka (Your Might Hand) is connected to the Bracha of Ata
Gibor which represents G-d’s trait of Gevura which is why we mention within that Bracha
the strength of the rains. It represents the trait of the fear of Yitzchok Aveinu. The words
that Moshe said next: Asher Mi Ail Ba’Shamayim Oo’V’Aretz (Who is a G- d like G-d in
the heavens and on the Earth) represents the Bracha of Ha’Ail Ha” Kadosh which is
connected to the traits of Yaakov Aveinu. Therefore, the three statements made by Moshe
are a reference to the three first Brachot of Shemona Esrei. After those statements Moshe
said: E’Evra Nah (Allow me to cross over) which was a request for what Moshe needed,
that is how it appears to me. Based on what I just wrote, I was able to reconcile the words
of the Midrash Rabbah in Parshat V’Et’Chanan where it is written that the words:
V’Et’Chanan El Hashem teaches us how many prayers to recite each day. This supports
what I wrote that the prayer of Moshe in Parshat V’Et’Chanan was an abbreviated form of
the Shemona Esrei.

N /BY 1% 77 M272 N2 923 TIMON-Rav Yehudah said: Never should one ask for his
needs while reciting the first three Brachot of Shemona Esrei and not while reciting the last
three Brachot of Shemona Esrei but he may do while reciting the middle Brachot. This
follows what Rav Chanina said: The recital of the first three Brachot is comparable to the
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act of a servant who begins his request to his master by heaping praise upon his master; the
middle Brachot are similar to the act of a servant who is making a request from his master;
the final three Brachot are comparable to the acts of a servant whose request has been
tulfilled by his master and who then takes leave from his master.

I~ 1SIRE 7T SBAM 3 9D JINJ BABY 29 797D-A question was asked to Rav Notranai

Gaon: one who enters into synagogue and finds the congregation about to recite Shemona
Esrei and he has not as yet recited Pseukei D’Zimra, should he join the congregation in
what the congregation was reciting and then after reciting Shemona Esrei, say Pseukei
D’Zimra? Rav Notrani answered : When Chazal instituted the practice of reciting Pseukei
D’Zimra, they intended that Pseukei D’Zimra be recited before Shemona Estrei, based on
the rule established by Rav Simlai that one should always recite praise to G-d first and then
recite Shemona Esrei. If one enters the synagogue and sees that the congregation has
progressed through the prayers, we heard from the House of Mar son of Rav Moshe Gaon
and from our Rabbis that one should recite Baruch Sh’Amar, then Ashrei and then skip to
the last chapter of Tehillim and then Yishtabach and then rush to recite Shemona Esrei
with the congregation. But to recite Pseukei D’Zimra after reciting Shemona Esrei is a
dishonorable act inasmuch as one is reciting praise after reciting Shemona Esrei. If an
individual has no time to recite any part of Pseukei D’Zimra, he should not recite it after
Shemona Hsrei because when Chazal established the practice of reciting Pseukei D’Zimra,
Chazal did so to recite it before Shemona Esrei and not after.

MO NN 7T N YD N ANM-And one recites Pseukei D’Zimra beginning with Hodu.
Rav Simlai derived that one should first present his praise of G-d and then recite Shemona
Esrei. As a result Chazal established the practice of reciting Pseukei D’Zimra, Hodu and all
the chapters that follow and precede it because they are the praise of G-d and then they
stand and recite Shemona Esrei.
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